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world appearance is not false, as the Sankarites supposed.” 

This criticism has no meaning, because Yamuna (and for that matter 
this would apply equally to any of the exponents of ved antic thought) claims 
no originality for his views. He is not weaving out a system of his own, 
but is seeking to expound the profound truths imbedded in the upanishads. 
He does not claim any originality for his interpretation either; for he strictly 
follows the lead given by the ancient masters like Tanka, Dramida and 
Sri Vatsankamisra and conforms closely to well-established rules of inter¬ 
pretation (nyayas). Notwithstanding all this, none can deny the unique and 
original contribution that Yamuna has made to vedantic thought. A master¬ 
mind, he has assimilated the vast array of traditional views, laid bare the 
unerring logic that supports them, and synthesised the apparently diverse 
and contradictory disclosures of the real found in the Vedanta, the Pancharatra 
agamas and Divya Prabandams and presented them in a remarkably cogent, 
logical, lucid and convincing manner. 

One is heartened to find that Dasgupta concedes at least that Yamuna 
proved the untenability of the advaitic theory of the phenomenality of the 
world. As for the nature of the world, it has been shown that it is a 
vibhuti (possession) of the Lord, and that it undergoes real modifications 
(parinama) under the guidance of the Supreme and provides the body, mind, 
senses and the like, (i.e. the instruments of enjoyment) the objects of enjoy¬ 
ment and the field whereon the jivas are to play their part. 

yadanda mandantara gocharam ca yaddasottaraanyaavaranaani Yani chal 

gunah pradhaanam purusham param padam 

paraatparam brahma cha te vibhutayah 11 Stotra-Ratnam, St. 17 

The cosmic sphere, all that lies therein, its sheaths numbering over ten, 
the threefold gunas, primordial matter, the finite self, the transcendental 
domain of Brahman, released souls and the ever-free souls. Thy divine forms 
of transcendental beauty—all these constitute Thy limitless and glorious 
possessions over which Thy sway is absolute” 

Ityadi vedavach ana tanmulapt$gamairapi | 

Brahmatmanatmalabho Syam prapanchaschidachinmayah M 

Samvit-Siddhif p. 102. 
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“With the aid of scriptural texts such as the foregoing and smrti 
texts ba?ed thereon, it is learnt that the world constituted of senient and 
nonsentient objects derives its very being from the fact of its having Brahman 
for its soul" 


Mama natha! yadasti yo S smyaham 
Sakalam taddhi tavaiva Madhava 1 

Stotra Ratna, St. 53. 

“Oh Madhava! whatever I. have and also whatever I am-all these 
are indeed thine own...” Echoing the sentiments expressed by Nammalvar in 
Tiruvoimozhi iv. viii-10, Yamuna says “Oh Lord! I can’t endure even for a 
moment my body, my vital energies, the joys coveted by all, my very self and 
what«ever else that belongs to me, if they do not subserve Thy purposes and 
gloiify Thee. This is the truth. Let them break into thousand pieces, if 
they don't serve Thee. Oh slayer of Madhu ! This is my earnest prayer. ’ 


Na deham na pranan na cha sukha maseshabhi lashtam 
na chatmanam nanyatkimapi tava seshatva vibhavat 1 
babirbhutam natha I kshanamapi sahe ya tu satatha 

vioasam tatsatyam Md6hu mathana vijnapanamidam il 

Stotra Ratna, St. 57. 


4. “He is also silent about the methods which a person should adopt 
for procuring bis salvation and the nature and characteristics of that state*’. 
The following citations from Yamuna*s works would sufSce to show that he 
has not been silent about either the means to moksha or about its nature, 
but has specially mentioned bhakli and prapatti as the sadlianas, and has 
described moks/ia as brahma prapti betokening not only freedom from the 
travails of samsara but also the positive experience of the bliss of the attri¬ 
butes of the Divine and of rendering unremitting service to the Supreme. 


Hita.— (a) tad sadhanatopi.ubhaya parikarmita svantasyh 

aikantikatyantika bhaktiyoga labhyah. y4tMa Siddhi, F. 9. 

“As regards the means of attaining moksha.the Supreme is 

attainable only by bhakii-yoga by one whose mind has been completely 
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purified by the two-fold discipline of Karma-yoga and jnana yoga**. This 
formula has been taken over by Ramanuja and quoted in Vedartha- 
samgrahat ('pp. 98-99^ 


(b) svadharma jnana vairagya sadhya bhaktyekagocharah 1 

Gitarthasamgraha, St. 2, 


*‘The Highest Brahman, Lorii'Narayana, is within the range of vision 
of bhakti alone. brought on, fostered by the scrupulous performance of 
one’s own duty without attachment ( nishkama ) and by the acquisition of a 
vision of the self and by the cultivation of complete detachment from 
worldly desires.” 


(c) ekantyatyanta dasyaika ratis tvat padamapnuyat | 

tatpradhanamidam sastram iti. Gitarthasamgraha, St. 32 


”He whose only joy is in rendering perfect and absolute service to the 
Lord at all times will attain the highest state.” 

(d) Na dharmanishto S smi naebatmavedi nabhaktimamstvacchara- 
naravinde I akincano S nanyagatissaranya tvat padamulam saranam 
prapadye n Stotra-Ratna, St, 22. 

”0 Saviour, sure and neverfailing 1 I lay no claim to steadfastness in 
karma yoga nor to a vision of the self (jnana-yoga); nor to fervent 
devotion to Thy lotus-like feet; utterly lacking in competence and having 
no other refuge and looking up to no other end than reaching Thee, I take 
refuge under Thy feet”. 

Venkatanatha bears testimony to the fact that *'great teachers like 
Ramanuja, the prince among ascetics, and Yamuna have clearly demonstra¬ 
ted that there is no greater hvta in all the world than surrendering the 
responsibility for one’s spiritual uplift to Thee, Daye!” 

I 

/' 

..... 

Yatl pati yamunaprabhrtayah pradayanti Daye | 
jagati hitam na nastva yi bharanyasanadhikam ii 

Dayasatakam, St. 59, 
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PURUSHARTHA.— 

(a) .parama purusharthabhute brahma praptilakshana mokshe S pi 

.tad gunanubhava janita niratisaya sukha samunmesh opanita 

yantika tat kinkaratva lakshana iti. Atma Siddhi, p. 8 

“In regard to the supreme goal of human endeavour, moksha, which 

consists in the realisation of Brahman.it is the unsurpassed bliss of 

continuous and uninterrupted service to the Lord, evoked and sustained by 
the rising tide of unsurpassed bliss arising from experience of the Lord^s 
qualities, deeds and so on”. 


The following stanza answers the question of the ontological status of 
the soul in moksha. 

Brahmananda hrdantastho muktatma sukhamedhate 

Samvit Siddhi, p. 104. 


Moksha is not a state where the soul merges in Brahman and loses its 
uniqueness, but one where it retains its distinctness, transcends mundane 
existence and experiences the infinite bliss of service to the Lord. 

Yamuna's place in Visishtadvaitic thought: 

The debt that Visishtadvaitism owes to Yamuna is inestimable. As 
Venkatanatha says, this ancient system of philosophy was set on a fresh 
phase of its career by Nathamuni; it was considerably developed by the 
works of Yamuna and was greatly strengthened (i-e. rendered proof against 
attack) by Ramanuja. 

Nathopajnam pravrtham bahubhirupachitam yamuneyaprabaodai— 
stratum samyag yatindraih. 

Tattva-mukta-kalapa, Adravyasara, St 136. 
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In paying reverential homage to the illustrious hierarchy of acharyas commen¬ 
cing from the Lord Himself, Lakshminatha, Narayana, the consort of Sri 
and ending with his own preceptor, Ramanuja, Kuresa J(Srivatsanka Misra) 
refers to Sage Natha and Yamuna as occupying the central place. 

Lakshminatha samarambham Natha Yamuna Madhy 1 
asmadacharya paryantam vande guruparamparam \\ 

Tanian (Laudatory verse) 


Yamuna's influence on Ramanuja:— 

Ramanuja has unbounded reverence for his pracharya, Yamuna, and 
acknowledges that he owes everything to him. 

yat padambhoruha dhyana vidhvasta seshakalmashah | 
vastu ta mupayato Sham yamuneyam namamyaham ii 

Gitabhashya, opening verse 

"I prostrate before Yamuna—that great personage by meditating on 
whose sacred feet, 1 got all my karmas completely dispelled, and became an 
entity (what I am).” Again in his Vedarthasamgraha, Ramanuja glorifies 
Yamuna thus:— 

Param Brahmaivajnam bhramaparigatam samsarati tat 
paropadhyalidam vivasamasu-bhasyaspadam iti 1 
srutinyayapetam jagati vatatam mohanamitam 

tamo yenapastam sa hi vijayate yamunamunih 11 

Vedarthasamgraha, p, 1. 

“Splendidly victorious shines Yjamuna, the reputed sage who dispelled 
the deluding darkness of ignorance in the shape of false beliefs stalking the 
world despite their running counter to the authority of scripture and reason- 
delusive beliefs such as. i) that the Supreme Brahman himself, being 
associated with ignorance and becoming enveloped in illusion gets implicated 
in samsara or ii) that He is afflicted by alien limiting adjuncts (upadhis) and 
consequently subject to karmic influence or iii ) that He Himself becomes tfic 



seat of imperfections.’* Sri Vaikunt a gjdya opens with an expression of his 
profound regard for Yamuna’s works. 

Yamunarya sudhambhodhim avagahya yathamati | 
adaya bhaktiyogakbyam ratnam sandarsayam yaham II 


” Diving deep into the ocean of Sri Yamuna’s ambrosia to the best 
of my understanding, I have brought therefrom the gem of bhakti«yoga 
and am holding it up to view for all to see clearly,*• 

The references made in Sri Bhashya to trayyanta nishnatas ^experts in 
the sphere of vedanta) and to pramanika na bhahumanyate in Sri Bhashya 
are to be taken, says Sudarsana Suri, as referring to Yamuna. 

In the Sri Bhashya. Ramanuja has fully utilised Siddhi trayam either 
quoting from it or paraphrasing it. Specially, in Jijaasadhikarana» 
sastrayonitvat adhikarana and utpattyasambhavat adhikarana in Sri Bhashya 
one meets the thought and even the very language of Siddhi trayam. The 
superb manner in which disputed passages from the upanishads are interpreted 
and the several aspects of vedanlic thought synthesised in Vedarthasamgraha 
bears distinctive marks of the impact of the principles and procedures employ¬ 
ed by Yamuna in Samvit Siddhi. Gitarthasamgrahj has furnished the basis 
for Ramanuja’s Gita bhashya . In his Nityagrantha which lays down the 
code of daily conduct for the Sri Vcishnavite, he has emphasised the 
importance of panchakalika puja, a vital feature of Pancharatra Agama, whose 
authoritativeness was established by Yamuna so effectively in the face of its 
detractors. Sections of Saranagati gadya and Sri Ranga gadya are modelled 
on Yamuna’s stotras. Thus in Ramanuja’s writings one finds an amplifi¬ 
cation, explication and systematisation of Yamuna’s works. 
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SIDDHITR AYAM 


ATMA SIDDHI 

1. May I "have the highest bhakti to Sriman^ (the Consort of Sri 
or Lak§mi), the Supreme Purusa who is ever pleased by spuls whbse 
sole enjoyment is in rendering service to the Divine,.and to whose will 
Matter (praki-ti)*, bound souls (puru§a)*, time, manifest material nature^ 
released souls and innumerable eternally perfect souls always conform. 
(St, 1) 

There are many conflicting, views concerning the finite self and the 
Infinite Self. With a veiw to making the matter clear, a book named 
Atmasiddhi. (the determination of the real nature pf the soul) is 
written. (St. 2) 

That the knowledge of the self is the 'meanS of attaining trans¬ 
cendental felicity is indeed admitted in all systems. Upani§adic texts 
such as the following, declaring that the knowledge of the finite self and 
of ^the Supreme Self is the means of liberation are found:- “On knowing 
the finite self and the Supreme Controller to be different, and thereby 
becoming the object of His grace, he attains immortality”;* “If one 
should know the self”; “The knower of the self crosses over sorrow”; * 
“He who knows Brahman attains the Highest” Eminent teachets hold 
many conflicting views concerning the finite self and the Highest Person. 

1 As the prayer is for highest form of bhakti to Srlmaa, it is evident that 
Yamunacharya considers Lord Narayana along with Lakshmi the means of salva¬ 
tion, even as He, in conjunction with her, is the supreme goal. 

2 Visistadvaitism recognises three classes of ji^as - baddha fthe bound), 
mukta (the liberated) and nitya (the ever-perfect). Jainism accepts a similar 
classification. 

3 Prakrti is the primordial source of the material universe In the state of 
pralaya (dissolution) it is known as avyakla (the unmanifest) ; in the state of §arga 
fevolution) it is called vyakta (the manifest). 

4 Svet. Up, 1. 6. 

5 Chand, Up. 

6 Tail. Up. 
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(Conflicting views concerning the flnite self.) 

2. With regard to the individual self, some maintain that it is 
the body itself;’ o&ers that it is the senses; others, that it is mind (manas); 
others that it is vital breath (prana);still others that it is pure consciousness, 
which is erroneously supposed, to possess the quality of being a knower 
and which does not appear in its real state as the ‘I’ 

Others that it is different from body, senses, mind,; vital-breath 
and consciousness and that, like ether and the like, it has a non-intelli- 
gent nature, and that it is the substratum of knowledge, pleasure, pain 
and other adventitious and fecial qualities, and that it is the object of 
selfconsciousness. ’ 

Others again say that it is of the nature of pure consciousness 
itself, which appears to possess inauspicious qualities, such as love, hate, 
pleasure, pain etc., produced by the limiting condition of the internal 
organ, even as a crystal that is in itself white appears however, to possess 
redness and other qualities imparted to’t by certain spec’fic limiting 
conditions (s^y* 3-^ adjacent red flower); and that the luminosity of its 
being is peither born nor destroyed; and that it is selfluminous.’® 

Others again hold that it has the nature of knowledge and bliss. 
Still others that its nature is of that knowledge which, on account of its 
agreeableness to its possessor, acquires the name of bliss and pleasure. 

(Conflicting views regarding the pramanas by which the flnits self is 
established) 

3. Similarly (with regard to the means of knowledge by which it 
is established, divergent views have been offered, such as that) it can 
be known through inference”; that (it) can be known only throug^h 
scripture; that (it) can be known through mental perception”; that (it) 
is directly known only as the knower in all cognition of objects”; that, 
as it possesses the nature of knowledge, its luminosity is neither bom 
nor destroyed and that it is self-luminous. Though possessed of this 
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nature (i-e though self-luminous), with the aid respectively of scripture, 
inference, and yogic perception, it is directly perceived in its true nature 
as having a character different from everything other than itself, 
clearly, more clearly, and finally most clearly and immediately. 

Similarly (with regard to its size, the rival views are that) it is 
infinitely big; that (it is) atomic in size; that (it is) of the same size as 
the body; that, though in itself devoid of magnitude, it is limited to the 
size of the body pervaded by it. Again, concerning the manner of its 
pervasion, the different theories are that it pervades only by its 
intelligence and that it pervades by itself. 

Similarly (with regard to its duration, it has been stated that) 
it is momentary; that it endures as long as the bodily heat lasts; that it 
exists till the material world is dissolved; that it lasts till mok^a is 
attained; and that it is unchanging and eternal. 

Similarly (with regard to its number), it is maintained that it is 
one and the same in all bodies^^; and that it is different in each body. 

(Conflicting views regarding the Supreme Self) 

4. So also about the Infinite Self, some do not admit at all an 
Isvara (God) who directly perceives all things and who is all-powerful. 
Some, while admitting a God, maintain that He is of the essence of pure 
consciousness, which is unchanging and is devoid of the distinction 
of knowledge, means of knowledge, knower, and the known, and of the 
ruler and the ruled and so on. (They hold that) on account of begin¬ 
ningless avidya, he is erroneously imagined to possess knowledge of 
manifoldness, such as akaia, and greatness such as sovereignty.” 

Others, while accepting this characterisation (of the Supreme Self 
as being of the nature of pure consciousness), state that it is subject to 
limiting conditions, and that, in association with the limiting condition 

14 . One variety of Ekajivavada holds that there is one jiva residing in each of 
the many bodies. 

15 Advaita-ekajivavada and also nanajivavada where Isvara too is a reflection, 
cf Fancadati Ch, X, 
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of avidya, for the reason of its having avidya for its essence, it is taken 
to possess manifold distinctions of jivas commencing from BrahmSl and 
ending with immovable things and that, in conjunction with maya, 
which is under its control and which assumes diverse wonderful changes, 
it acquires omniscience and other glorious qualities.^® Similarly, others 
uphold the view that God possesses universal Lordship which is in¬ 
variably and exclusively maintained for Him by the modification of inde¬ 
pendent pradhana. This modification has for its cause the fact of pra- 
^ana possessing the quality of sattva par excellence.^'' Others assert 
that, although He is free from limiting conditions, He is yet subject to 
modification. Others favour the view that although He does not under¬ 
go modifiications, yet, on account of being reflected by the reflecting 
media of the diverse internal organs which are^spects of His own maya, 
this intelligent being, who is one only, acquires the forms of Visva, Tai- 
jasa andPrajna .18 Others hold that the Lord is that Supreme Person 
who has under His control the diverse forms of essence, existence and 
the activities of the threefold jivas and non-intelligent objects, and - who 
is the great ocean of aU auspicious qualities, such as jnana, bala, aisvarya, 
virya, sakti, tejas,i9 and others which are natural to H'm, invariable and 
unrivalled in excellence. 

(Diversity of views regarding the manifestations of the Supreme Self) 

5. Similarly, even in regard to His manifestations, some 
contend that He has the four forms of Vi§nu, Siva, Brahma and the 
Sun-God; others hold that His form is threefold or twofold or single, 
after eliminating those forms which are unacceptable to them. 

16 Nanajivavada. on the view that Isvara is the prototype, not a reflection. 

17 Yoga 

18 Advaita where Iswara is the prototype 

• 
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Concerning the individual manifestations (of God) doubts have been 
raised about their being eternal or non - eternal, elemental or non- 
elemental, whether they exist for their own sake or for the sake of 
others; and doubts too have arisen'concerning their attendants, place of 
residence, etc, 

(Conflicting views concerning how the Supreme Self is known) 

6. Similarly, with regard to the means of knowledge some hold 
that He is known from the Vedas alone;*® others that he is established by 
inference'^; others that He is also cognised by extraordinary perception. 

(Diversity of views regarding the relation of the individual soul to the 
Supreme Self) 

Similarly, in regard to the relation of the individual soul to 
the Supreme Self also, some maintain that relations such as that between 
the ruler and the ruled are based on a knowledge of distinctions, which 
is caused by beginningless avidya; and that, in truth, there is only one 
reality.** Others hold that though there is non-difference, the jiva is 
other than the Supreme Self. As there is oneness in point of essence and 
distinction on account of limiting conditions, some posit both difference 
and non-differene—difference in so far as it (Brahman) is associated with 
limiting conditions, and non-difference in respect of its essence.** 

Even when there is diversity, there is the relation of non-difference 
(between God and the soul); several views concerning this relation are 
prevalent—that it is the relation of inherence obtaining between 
whole and part; that it is the relation between se§a and sesi or in 
other words, that between an independent entity and the dependent 
creature; that it is the relation between the owner and the owned, exem¬ 
plified in master - servant relation. 

20 Vedanta 

21 Nyaya-Vaiseshika 

22 .\dvatta 

23 fihaskaru 
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(Varying news regarding the nature of moksa) 

8. Even in regard to the supreme goal of human endeavour, 

m‘6k§a, which consists in the realisation of Brahman, the several views 
maintained are—^that it consists in annihilation of one’s self^*; 

that it is the destruction of ignorance,*® that it is the state of aloofness re¬ 
sulting from the complete destruction of all the special qualities of the 
self*®; that it is the state of becoming one with Brahman*’; that it is the 
inflow of God’s qualites*®; that it consists in attaining similarity with 
Brahman**; that it is the fullest revelation of its (self’s) intrinsic attri¬ 
butes of bliss and the like; that it is everlasting service to the 
Lord kindled by the heightened manifestation of unsurpassed bliss aris¬ 
ing from the experience of His qualities, and so on. 

(Conflicting views regarding the means to mok^a) 

9. About the means of attaining mok§a also, some contend that 
it is attainable by karma-yoga and some that it is realisable by jnana- 
yoga; some believe that it is attainable by either of these (two) helped 
by the other*®; some assert that it is rendered effective by both*‘; some 
hold that to him whose mind is purified by both (karma and jnana), it 
is realisable by bhakti which is ever-lasting and one-pointed. 

Noticing the conflicting views of inquirers who have not • 
determined anything conclusively, not knowing the strength and weakness 
of the proofs of the respective views, and entertaining doubts therefrom, 
wise men will be unable to secure moksa so long as the individual self 
and the Supreme Self are not understood in respect of their nature, the 

24 Buddhism 

25 Advaita 

26 Nyaya-Vaiseika 

27 Advaita 

xh«fn4T«F*Rsrw3n?t II 

28 cf Siva-Sankrantivada 

29 cf Siva-sama-vada 

30 Here one of the two is primary and the other secondary 

31 Here both are of equal importance. Jnanakarma-Samuccayavada 
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prama^as by which thoy are established, their* relation (to each other), 
the attainment-(of ipok§a by the individual self), and also of the means 
thereto. For this reason, this work is begun to make these things 
clear. 

{The special features of this treatise) 

10. Having the same end in view, aphorisms (sutras) were 
composed by the venerable Badarayana; and these aphorisms (Brahma 
Sutras) have been interpreted by the Bhisyakara (Dramidacharya) 
whose exposition is concise and profound; and they have been elaborate¬ 
ly explained by the venerable Sriyatsanka Misra who set forth an ocean 
of elegant and incisive and forthright rules of interpretation (nyayas). 
Nevertheless, as the undertfteitding of persons has been misled by faith in 
the various Writings, good and bad and partly good and partly bad, of 
Acarya Janka*^'’, Bhartfprapdnca, Bhartrmitra, Bhartrhari, Brahmadatta, 


3la Dr. Van Buitenen in hh edhioi of VedartHi‘'an]nha^ p. 24. states*.. 

Yamuna, at the beginning of his Atmviddhi gives a list of ancient Vedantins-Strangely 
enough he does not mention the frUhi by which Ramanuja set great store and which 
must have enjoyed great authority ........But he mentions a &Aa«vaferl who had explained 

Badarayana’s Sutras ‘briefly and profoundly*.... .This bhasyakrt is always identified 

with Dramida, the Bhasyakara, for which.-there are no arguments. Ramanuja 

declares that the Vrtthi was an extensive one, Yamuna that the bfuuym was a brief one 
Yrtthi ‘gloss scholion* is mainly distinguished from a bhasya ‘commentary* by its size, 
a long vptthi will be very similar to a short bhasya. As Bodhayana*s omission cannot 
be accounted for in this context-where a sub commentary by a Srivatasankra Misra 
another ancirnt Master, is nentioned-T am inclined to diink that Yamuna and 
Ramanuja both referr^ to the same work by different descriptions.** The logic of this 
Identity is far from clear No. convincing reason has been advanced by Dr. Buitenen 
to show that there has been a mixing up of the vrtthi and the bhasya. 

The absence of any mention of Bodhayana vrtthi in Yamuna's work poses no 
problem; it is easily explained on the simple hvpothesis that the work was not available 
to him. This would accord well with the traditional account that Ramanuja undertook 
an arduons journey to Sarada Math, Kashmir, to consult this rare manuscript said tp 
have been preserved there. 

31b In the same edition of Vedarthasangraha, p. 25, Dr. Van Buitenen 
makes the following strange observation. “Tanka’s name which has the second place 
, in Ramanuja's list does also appear in a list of Yamuna but here he has the distinction 
of being mentioned the first of a series of adversaries and is put on a par with 
Advaitins like Bhartrhari and Sankara and Dvaitadvaitins like Bhartrprapanca and 
Bhaskara.** Evidently, the expression sita $ita (good, bad and partly good and partly 
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Sankara, Srivatsanka, Bhaskara, and others, and as persons do not 
know things as they are and even understand theA erroneously, the 
undertaking of this work is but proper for a right knowledge of categories. 

{Ditirmination of the nature of the individual self) 

11. The view to be defended here is that the individual self is dif¬ 
ferent from the body, the senses, manas, pra^a and intellect; (it) does 
not depend on r anything else (for its knowledge); (it) is eternal, subtle 
distinct in each body, and is in its essential nature, blissful. (St. 3) 

{The purvapaksha or primd facie view that body is the soul on the evidence 
of perception. The case for the identity of soul and body) 

, 12. On the strength of perception we^^jonsider the body itself to be 
t(ie $ouJ. In the cognition ‘ I know’, the atmaib who ^s indeed the knower, 
shines,forth as the T’; and the body is the o>iect of the consciousness of 
T; as is evident from the cognition T am stout’, T am lean’; in fact, 
stoutness and the like relate only to the body; hence, as the T’ is put ,in 
apposition with ‘lean*, ‘stout*, etc., it must necessarily be admitted to have 
the ^dy ifor its object. Otherwise, all usage, popular and learned, would 
be meaningless. It cannot be maintained that here (in statements like 
‘I am stout’) the ‘I* denotes the body by a figure of speech (laksa^a), 
because there is no other place where it can possibly be said to have a 
primacy significance. 

. Again, it cannot be said that if the consciousness of the ‘I* as 
knower has for its object the body which consists of several parts, the 

bad) occurring in the text has escaped the notice of this eminent orientalist: else he 
would not have drawn such a conclusion - Yamuna's list is not made up exclusively of 
adversaries but it ^ contains a few names of exponents of vedantic thouhgt some 
of whom have composed works which, in his opinion, are trustworthy guides * to a 
Proper ‘understanding of the nature* of the Real, others untrustworthy and yet others in 
part reliable and in part unreliable. Again the very mode of reference to Tanka as 
‘Acarya Tanka’ clearly indicates the great esteem in which Yamuna holds this thinker,, 

3Ic It is noteworthy that reference is here made to two thinkers with almost 
identlical names-a Srivatsanka Misra, and a Srivatsanka; of these the former is 
affiliated to the visistadvaita school and is applauded as having laid down a wealth 
of elegant, incisive and forth right rules of inter-pretation; while the latter belongs to a 
rival school of thought. 
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knowledge of the body should be accompanied by a knowledge of its 
parts, colour, etc. But as such a knowledge of bodily parts and colour 
does not appear, the cognition ‘I know* would reveal the presence of 
something other than the body. Such a necessity (of the knowledge of 
parts and shapes accompanying the apprehension of an object) is 
found to exist only in the case of perception arising from the external 
senses. The capacity of the mind is restricted to the manifestation of 
the soul’s character of being the seat of internal qualities. In fact, 
(even in the case of external perception) there is no necessity for 
the apprehension of number, magnitude, etc., because though its parts 
are not comprehended, a triad of atoms consisting of many parts and 
possessing visible magnitude is admitted to be the minimum visible en¬ 
tity; and because air is known to be perceived by the sense of touch 
only as the seat of contact (and not as a whole consisting of parts). 
Even when something other than the body is taken to be the 
object of self-consciousness, there is no knowledge of its other qualities; 
likewise, here too (when the body is the object of self-consciousness, 
there is no knowledge of its parts and colours). 

The purvapakqin's criticism of the position that the body is not the self :- 

13. In each of the infinitesimal atoms consciousness is not met with 
and if it be accepted (that each super-sensible atom possesses conscious- . 
ness), there will result belief in several thousands of intelligent beings 
in one and the same body; and as the special quality of .the effect can¬ 
not but be based on the quality of the cause, and as consciousness does 
not continue as long as the body lasts, consciousness cannot be a special 
quality of the body. These and other kinds of arguments based on 
reasoning are lacking in force, as they teach what is contradicted by 
direct perception. If it (consciousness) be denied to be a special quality, 
it will amount to its acceptance as a common quality of the body. 
Moreover, qualities such as the character of owning activities dependent 
on desires and of being the seat of the senses and the like, which appear 
in the body and not in such objects as pots, whose non-intelligent charac¬ 
ter is admitted on all hands, reveal that the body itself is the intelligent 
being. 


2 



10 


Siddhitrayam 


It is not improper to maintain that just as the red colour, which 
is absent in the parts of the areca nut and betel leaf severally, emerges 
in the whole, on account of a particular combination of these, 
even so intelligence emerges in the body, only on account of a 
particular combination of infinitesimal atoms which give rise to it. There 
is no warrant for the objection that in the instance cited, from out of the 
infinitesimal atoms rendered red by the heat generated in the act of chewing 
(betel leaf and nut) in the order of binaries, etc., red colour emerges strictly 
only in conformity with the quality of the cause. Further, although the 
special quality of variegated colour is not found in white, black and 
other threads severally, we clearly perceive it in the cloth made out of 
these. How, then, can we assert that the quality of the effect is depen¬ 
dent on that of the cause ? Again, it cannot be said that Over and above 
the colours of the constituent parts there is no other colour known as 
variegated colour in the whole; for, in that case, the whole would 
become imperceptible. If it be said that ihe whole becomes visible only 
on acc ount of the colours of the parts, it would follow that all effects 
would be deprived of their colours. That would contradict experience 
as also all usage. As the special quality of hardness existing in ice is 
not found to be dependent on the quality of the causal substance (water), 
the argument commits the fallacy of anaik&nta. 

• 

Again, hardness cannot be said to be a particular from of conjunc¬ 
tion, because it exists in two objects, while hardness exists in one 
namely, ice and because people who know the nature of things have ad¬ 
mitted hardness to be a form of contact. It may be asked how can the 
body which is an object of perception be regarded as the knower. 

The attempt to show that the body could at once be the subject and the 
ob 'ect of know ledge:- 

What is the contradiction involved in this ? The incompa¬ 
tibility lies precisely here-in regard to one act, it is not possible for one 
and the same substance to be at once the object and the agent of action. 
If this were so, even on the other view (that something other than the 
body is the self), how can the self (the perceived) appear as the T (the 
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perceiver) ? If it be replied that it is due to a difference of aspect, then 
it is equally applicable to the doctrine that the body is the self. Besides 
an object (of knowledge, and, for that matter, of any activity) is that 
which shares the fruit of actions which are found in intimate association 
with something other than itself; but the body experiences the results of 
knowledge found intimately associated with itself and hence does not 
possess the character of being an object. Hence there is no room for 
the objection (How can the body be both the subject and object?). 

Summing up of dehatmavada position with reasons:- 

Therefore, the followers of Bfhaspati hold that the body itself is 
the soul. To that effect their sutra runs—intelligence emerges from the 
elements of earth, water, fire and air just as the intoxicating quality 
springs from herbs etc., 

THE REFUTATION OF THE DOCTRINE OF THE IDENTITY 

OF BODY AND SOUL 

16. The body cannot be the soul, because (the doctrine of the 
identity of the body with the soul is) contradlcated by perception. One 
and the same substance cannot appear as ‘this’ and ‘I’ to an identical 
person. (St. 4) 

Just as the inward (objective) knowledge of‘P involved in the^ 
conciousness ‘I know’ exhibits its object to be distinct from pots and the 
like it reveals its object to be distinct from the body which is the object 
of consciousness ‘this*. Just as the cognition ‘This is a pot’ (marks 
off its object as distinct from the object of the consciousness of ‘I’,) 
even so the outward knowledge ‘this’ having the body for its object,, dis¬ 
tinguishes its object as different from the object of self-consciousness. 
Otherwise, there will be no basis for the distinction between ‘myself’ and 
‘others’. It cannot be urged that one and the same thing may, from 
different aspects, appear in this manner (as ‘I’ and ‘this’) because Deva- 
datta wielding a stick does not understand himself as ‘This persm poss¬ 
esses a stick’ (but only as ‘I wield a stick’). 

Aham praty ay a (the cognition 'T or self consciousness) does not involve 
knowdedge of bodily organs; hence the self is distinct from the body :- 
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, Moreover, to a person who has controlled the 
activities of his external senses and attained mental concentration and 
known the self as the T, the knowledge of organs such as hands, legs 
and boUy does not arise. And if the body which is b'g and possesses 
pa^ ^ere taken to be the object of self-consciousness, a knowledge of 
o/gans mitst necessarily accompany it. It is imposs ble for the body 
which is big and which owns parts to be known when none of its parts 
is cognised., The instance of the tryanuka (triad of atoms) which was 
cited as disproving the general proposition (that whenever the whole is 
perceived its parts also should be perce ved) does not really disprove it* 
for there is no warrant for accepting the existence of infinitesimal atoms 
over and above the triads which are devoid of parts and which are per_ 
ceivable (in sun’s rays proceed’ng) through the hole of the window. 
(Even granting the existence of infinites mal atoms) th's general proposi¬ 
tion is not falsified, because it applies only to perceptible parts. Again, 
it cannot be contended that this rule obtains only in the case of the 
complex whole cognised by external organs, as there is no warrant (for 
the same). Besides, in comprehending a whole composed of parts the 
internal organ, in itself, does not operate. As for the case of air, it is 
•known as the seat of touch only, because it has no colour, etc.; besides, 
even here, as in the case of the pot which is being touched, there is 
knowleclge o/ such diverse parts; hence, no conflict with the general rule 
. on this score, 

Even cognitions like am stout' establish a self distinct from the, body- 

The' contention that from statements such as ‘lam stout’, ‘ 1 am lean’, 
•the self is found to have the body for its object deserves examination 
Even there, self-consciousness has for its object some entity which is only 
inside the body; and like the knowledge of the body gained through 
visual perception, it does not relate to the bedy only wh’ch has the 
characteristics of stoutness, youthfulness and the like. Hence the appre¬ 
hension of difference ariddhe refcrence‘This is ihy body’, as in the case of 
the expression ‘This is my house’. This usage (‘This is my body’) being 
based op directly perceived difference, it is not proper to urge that it 
las to be, interpreted figuratively like the expression‘This iij my self*. 
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•This is ths body of the doll*. As the word ‘my’ denotes the self and as 
the two words (my and self in the statement ‘This is my self’) have an 
identical meaning and as there is no dispute concerning this, a figurative 
interpretation is proper. But it is not so here (in the statement ‘This is my 
body) Because a consc ous entity distinct from the body is established 
1>y perception, the word ’T (in the proposition ‘I am stout)’ denotes by 
a figure of speech, the body which is related to the self. 

Identity oj body with soul illusory- ■ 

With regard to external objects, as there is knowledge of mutually 
exclusive colours, size, number and configuration, diversity is explicit; 
but, in the case of the soul, as there is no knowledge of such divergent 
qualities, to the ignorant there arises the illusion of the body being non- 
diffcrent from the soul. Again, the self has his activities determined by 
'h's desires; for, he wills, remembers and infers only at the instance of 
his desires: the body too has its activities, such as lying down, sitting 
and standing, determined by his desires; hence arises the illusion of 
non-difference as in the case of the shell and silver. 

Yogic perception vouches for the separatness of soui and body.. 

Thinking minds, however, perceive the entity known as ‘P which • 
has to be recognised as knower and which is devoid of parts to be really 
distinct from the body which appears as ‘this’ and which is stout and 
consists of parts. 

Arguments in support of the view that body and soul are distinct entities- 

As the knowledge of bodily parts is absent in the consciousness 
‘I know’ either it does not have for its object the body or has for its 
object something other than the body. Wherever there is absence of 
apprehension of bodily parts, the body is not the object of knowledge, 
but something else; as in the case of the consciousness ‘This is is a pot*. 
The knowledge which has the body for its object is, however, different 
(that is, there is not absence of knowledge of parts of the body), as in 
the instance of knowledge of the body accepted by both of us. Again 
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the body cannot be the object of self-consciousness, because it is known 
to be ‘this* or because it is grasped by external senses, as in the case o 
the pot and the like. 

The Sankhya arguments against the claim that perception establishes 
identity of body and soul:- 

Moreover, how can he who has known his self to exist for the 
sake of nothing other than himself, and known other objects to exist for 
his sake, take this body which exists for the sake of others, for the rea¬ 
son of its being a collection of parts, to be the self? We directly perceive 
that the entire collection of internal and external objects of experience, 
such as sound and pleasure, exist for the sake of the self; while the self, 
the enjoyer, does not exist for the sake of others; but is the one object 
for whose glory and service everything else exists. Being a collection, 
the body cannot but exist for the sake of others; and all aggregates such 
as bed, seat and chariot are indeed found to exist for the sake of others 
It cannot be argued that as all collections are known to be for the sake 
of the body and the like which are themselves collections, the self also 
should be an aggregate; for, if it were so, the self too would have to 
exist for the sake of others; but it has already been stated that the self is 
directly perceived to exist not far the sake of others. On account of the 
non-perception of the collective nature of the self-a nature which is cap¬ 
able of being perceived~the belief that the soul is an aggregate stands 
condemned. If the self ex'sts for the sake of another collection, the 
latter must also ex’st for the sake of some other collection and that for 
another and so on ad infinitum. But where an end is possible, an un¬ 
ending chain is undersirable. Moreover, when a collection exists for the 
sake of someth'ng else, it is not because that other itself is a collection. It 
is only in virtue of his nature as enjoyer the self becomes that other 
for whose sake all collections ex-st. For him who attempts to base his 
reference on all the qualities of the illustrative example, even though they 
may be unserviceable to the general rule, all inference would be impossi¬ 
ble. 
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Refutation of the Carvaka criticism of arguments that the body and soul 
are different 

Even though the distinction between the two (the body and self) 
may not be explicit, consciousness cannot be a quality of the body, as it 
cannot exist in it and as being quite unlike its other qualities. As all 
the special qualities existing in the effect are dependent ou those of the 
causal substance, how can consciousness exist in the body without depend¬ 
ing on the quality of its cause? 

The illustration that intoxicating quality arises from the mixture of 
non-intoxicants not apposite 

Brhaspati’s teaching—that earth, water, fire and air are the rea¬ 
lities and that from these consciousness arises just as the intoxicating 
quality emerges from herbs, etc.—is untenable. As power is not a special 
quality, it may be so (that is, need not be dependent on the quality of 
the causal substance). In all substances the quality known as causal 
power concerning the effect, cognisable from their respective effects, is 
a common quality, but consciousness is not so, because it is admitted to 
belong to the body only and because it is a special quality, as it, while 
remaining an effect, is cognised by one form of perception. It is not 
wrong to ma'ntain that, on the basis of their own quality, form out of 
infinitesimal atoms, which are not effects and which acquire the intoxi¬ 
cating quality from the mingling of different substances, intoxicating 
quality arises in their effects. 

Example of redness produced by chewing mt apposite 

The redness caused by betels, etc., is, likewise, produced by cau¬ 
ses which possess the red colour generated by the mixing of different 
substances, after their parts have lost their cohesion (in the act of chew¬ 
ing) ; hence the red colour perceived in each of their parts too. Conscious¬ 
ness is not found in the parts of the body individually, nor have they 
been said to possess it. If that were admitted, as it would follow that in 
one and the same body there must be many thinking beings, it is impossi¬ 
ble to say which is primary and which is secondary; besides, all refer- 
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once to recognition would be impossible. Just as in respect of what has 
been seen by Devadatta, there cannot bo recognition on the part of 
Yajnadatta, here also (what has been perceived by one part of the body 
cannot be recognised by another). 

The illustration of parti-coloured cloth unhelpful to the Carvaka 

The statement made ^fore, namely, that the variegated colour 
found in the cloth is not dependent on the quality of the cause, is erro¬ 
neous. The quality of variegated colour is nothing but that of being 
many coloured; and this (variegated colour) is produced by threads of 
different colours; hence there is nothing objectionable here. Though 
variegated co'our does not exist in each of the threads severally, it is 
certainly noticed in the threads which combine and are known as threads 
of variegated colours. The capacity to produce cloth belongs to threads 
only in their togetherness; thus the variegated colour exists even in the 
cause of cloth; hence there is nowhere any violation (of the rule that the 
qualities of the effect are dependent on those of the causes). It cannot 
be maintained that the whole' (the cloth) becomes invisible inasmuch as 
it does not possess any one specific colour, for, it may become percepti¬ 
ble by the very fact of its possessing inherently colour along with big¬ 
ness. Let variegated colour be taken to be one specific colour. Even 
then it is found to be produced by the different colours existing in the * 
causes. It cannot be asserted that it is only the consciousness resident 
in the parts that produces the particular consciousness in the body, 
which is composed of those parts, for, consciousness in general cannot 
exist in the parts. Therefore, consciousness is not a quality of the body. 
On the same count, the belief that pleasure and other qualities belong 
to the body stands condemned 

Being distinct from the other qualities of the body consciousness is not 
an attribute of the body :~ 

Besides, as consciousness, pleasure, etc., vanish from the body, 
like the smell of flower and sandal, even when the body continnes to be 
strong and in the absence of counteracting qualities, they cannot 
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be -thb qualities of the Ixxly. CoIouf and other special 4)ua.liti0$ of the 
the body, howevet, do hot'leave it in the same manner.j, ; 

The qualities of the body are perceptible to the individual as well 
as to others and are also to be grasped by external senses; but not so 
consciousness, etc. Therefore, they cannot b 2 the qualities of the body. 

Additional telasons in support of the view that the body is not. thy\souL 

Further, the body is not the soul, since like a pot,, it has al^inning, 
exiets for the sake of others, possesses a particular cqnjiguraiion and has 
coionc, etc., and is an element Again, because the body has holes and 
is-not the possessor of the body and is a body, consciousness *^nnot be. 
its^quality, as in the case of the'fdead body. These and othqr logical 
proofs lead us to reject the'view that consciousness is a quality of the 
body. ' 

(Arfumint based on Negative concomitance indefensible) 

: ‘ TfttSs -the matter having been disposed of in this manne^ with the 

a»d of the aforesaid reasons which point to the major term on the 
strength of positive concomitance, purely negative concomitance, such 
as the quality of being the seat of the senses, will be powerless to establish 
the major term. ' 

(The view that the senses are the soul) 

• • ' 1 

17. Then let the senses themselves be (considered as) the soul, 
they are not referred to as ‘this’. Otherwise, (if they were known as 
‘this’) they, like the body, may be excluded from that which is the object 
of self-conciousness. Unlike the body, the senses possess neither 
visible colour and other qualities nor big size. If they did, and if self- 
consciousness presented the senses as its objects, knowledge of their 
Coiotir, ‘parts, etc« maybe. expected4o arise, as in the case of die know¬ 
ledge of the body. Knowledge which is the result of their activity, like 


3 
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the results of bathing, study, etc., must, properly speaking, belong only, 
to the senses That is why Satyatapas speaks of/the seeing eye.’ ” 

The refutation of this view 

18. The theory that the senses are the soul is untenable, as 
none of its forms stands scrutiny. To explain it further—^Do the senses 
possess knowledge individually or collectively ? If individually, what 
is perceived by one sense cannot be recognised by another. But such 
a recognition, viz., ‘what I saw I touch’ does exist. That is why the 
senses, even collectively, cannot be said to possess knowledge. No 
object is either perceived or recognised by all the five senses together. 
Again, (if this view were correct) even when one sense-organ perishes 
death must ensue. Besides, if knowledge belonged to the senses, with 
the decay of each of the different senses, remembrance of their 
respective objects could not take place. Moreover, knowledge, though 
the outcome of the activity of the senses, need not inhere in them. For 
sin and the like, though resulting from the activity of weapons, etc., 
inhere in something other (than weapons). Bearing in mind the fact 
thkt if he did not speak the truth, the person who interrogated would 


35. See Varaha Purana, Ch. 9i, verses 1-26. Oae day when Satyatapas was 
engaged in meditation, a boar which was chased by a huntsman took refuge in the 
vicinity of the sage’s hermitage. Presently the huntsman rushed in and inquired 
of the sage if he saw a boar near by and said that if the animal could not be traced, 
he himself, his children and his dependents would have to die of starvation. The tagc 
found himself in a dilemma—if he furnished the information regarding the animal's 
hiding place, he would be guilty of the heinous sin of betraying one who had taken 
refuge; if he withheld the information, he would be responsible for the death of 
the hunter .and his dependents. After a moment’s reflection. Satyatapas replied, 
’Animals are endowed with eyes to see and tongue to speak. The eye that sees 
has no tongue to report on what it perceives; the tongue that speaks has no eye 
to see. Wherefore do you ask me ?’ 'Struck by the ingenuity of his speech, the 
bnar and its pursuer appeared to the sage in their true form as Visnu and Indra 
respectively and blessed him. ' • 
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meet with death, and that (if he spoke the truth), it would be extreme 
cruelty to abandon one who had taken refuge, Satyatapas spoke like 
th'at.« 

(The doctrine that manas is the soul) 

19. In that case, let manas (m nd) be the soul. On that view, it is 
argued the aforesaid difficulties would be got over. Indeed, manas has been 
known to be the controller of all the senses and has been so declared. 
Besides, recognition by a different sense becomes appropriate, since 
manas is the one entity that is the seat of both perception }and recogni¬ 
tion. Even when the respective senses perish, recognition is still possible, 
since manas is eternal. 

{The refutation of this doctrine) 

20. This theory (that manas is the soul) too is erroneous, because 
manas is an instrument like the eye, etc. Manas has indeed been con¬ 
ceived as the instrument of all knowledge concerning the outer and 
the inner world. From the fact that even when the different external 
senses are in contact with their respective objects, they are not appre¬ 
hended simultaneously, we learn that there exists some other instrument • 
besides the senses, and that, on account of the absence of 
its help, all objects do not appear but some one (object) alone is cog¬ 
nised.*® Likewise, knowledge of pleasure, etc, as in the case of know¬ 
ledge of colour and so on requires an instrument, because it is either 

a form of activity or of knowledge. How can manas, which is thus 
known to be an instrument of knowledge, be the subject of knowledge? 
To be a subject is really to be independent. Independence consists 
either in the capacity to secure, in accordance with one’s own desires, 

36i Vide note 35. 

37. Prajnayate is found in the Telugu edition, but is wrongly omitted in the 
Benares edition. The presence of the word ca implies that there must be another verb 
besides pratijnayate; and it can only bt prajnayate. 

38. Syya Sutrm^ I. i —16 Yugapat jnananutpattir manaso lingam. 
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the means appropriate to the realisation of certain ends, or in the acti¬ 
vity brought on by other qualities inherent in oneself. To be an instru¬ 
ment is to be the best means to an end, which is invariably associated 
with dependence on others, which, in its turn, consists in possess ng acti¬ 
vity that is subject to the control of others. How can we find in the 
self-same manas the association of these two mutually confl.cating quali¬ 
ties? 


Moreover, if it is maintained that manas, which is an agent, 
acquires, the character of an agent in remembering and other (activities) 
with the aid of another instrument, then the d spute concerns only the 
name. He alone is called the soul who perceives colour etc., with (exter¬ 
nal senses such as) eyes etc., and (who experiences) pleasure, etc., with 
the aid of the internal organ If the name ‘manas' be attributed to that 
let it be done by all means. It does not affect us in the least But it 
would go against linguistic usage. No more need be said in disproof of 
this theory. 

{Refutation of the Naiyayika proof for th^ existence of manas) 

What, it may be asked, is meant by manas? It has already been 
described as an internal entity which is the instrument of knowledge. 
What is the proof of its existence? The fact that knowledge of all objects 
does not arise s’multancously (it may be said) has already been shown to 
prove the existence of manas. True, it has been so po’nted out; but, how 
does it establish that it is a distinct entity ? Even after postulating it, you 
must perforce admit some other reason to account for the absence of the 
simultaneous remembrance of all things. Impressions born of the expe¬ 
rience of d'fferent objects exist s'multaneously in the remembering 
person. Still, all those objects are not remembered, but only some one 
of them is recalled at a time a given. The order in which the causes that 
are responsible for st'mulating impres ions appear cannot be sa’d to acco¬ 
unt for this (the non-appearance of all remembrance at once). If that were 
so, to a person whose impressions can be aroused solely by concentra¬ 
tion, all remembrance should appear simultaneously. But, even in the 
case of a person who, with the desire to remember all ho has ex- 
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perienced, withdraws hismanas from all things and meditates in gene¬ 
ral, all things previously experienced do not become the object of re¬ 
membrance. Should it be supposed that the order in which remem¬ 
brances appear is due either to unseen forces (adrs^a) inasmuch as all 
remembrance is either auspicious or inauspicious, or to the fact of the 
soul being of the nature of knowledge, then, the absence of the simul¬ 
taneous appearance of all knowledge, even wh^ the outer senses are 
in contact with their respective objects, would be rendered possible for 
the same reason; hence no need to posit a different substance. 

{Rejutation of the argument that manas is the non-inherent cause of 
pleasure, pain and the like) 

Again, pleasure and the like which are adventitious, which inhere 
in the soul and which have external objects and unseen forces for theif 
efficient cause! must have a non-inherent cause and that is the conjunc¬ 
tion of soul and manas. To believe that this arguTi5nt establishes the 
existence of an entity known as manas is erroneous; for, the knowledge, 
which is produced by contact with agreeable and disagreeable objects and 
which originates prior to pleasure, pain and the like, and which inheres 
in the soul, may itself be the non-inherent cause. This (knowledge), in 
its turn, has for its non-inherent cau^e the conjunction of the organs, 
wh'ch are (themselves) in contact with objects, with the soul-a conjunc¬ 
tion which inheres in the soul. The activity of the organ which is the 
cause of th‘s (conjunction) has for its non-inhentent cause the conjunc¬ 
tion of the soul with the organs-a conjunction which is dependent on the 
effort and unseen forces inherent in the soul. This effort, again, (has 
for its non-inherent cause) the knowledge of the necessity for action 
existing at the preceding moment. The unseen force (has for its non- 
inherent cause) the effort itself. Thus, even the argument that know¬ 
ledge, pleasure, pain, des're and other special qualities of the soul require 

a non-inherent cause does not justify the positing of a different 
entity. 

Untenability of the view that atma gunas such as pleasure arise only in 
conjunction with some substance other than itseif and that it is manas 
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From the fact that the colour of the atoms of earth (prthivi) 
originates from the non-inherent cause, viz., conjunction with fire, it 
may be said that the non-inherent cause of the special quality of an eter¬ 
nal substance is only the conjunction with another substance; but this 
argument too is superficial. Wherefrom is it learnt that colour and 
other qualities of earth particles originate from conjunction with 
fire? If the answer is:- it is so perceived in the resultant substance, then^ 
inasmuch as pleasure and the like arise after the knowledge of the rea¬ 
lisation of agreeable and disagreeable (objects), what is it that is not 
perceived here ? Indeed, there will be occasion to infer other causes 
only when the perceived causes are found to be defective. And here, 
there is no defect. Therefore, it is well to accept the following formula 
that among the factors well known to be causes, that is the inherent 
cause wherein lies the inherence of the effect; that is the non-inherent 
cause which is closely associated therewith ; and the rest, the efficient 
cause. It is not proper to posit the conjunction of a different substance 
which is gratuitous and not well-known and to consider it the non- 
inherent cause. Such an admission with regard to colour and like the 
residing in atoms is due to non-apprehension of other causes and to (the 
logical need for) conformity with perceived things. But the contrary has 
already been proved here. 

{Even if conjunction with such a substance were necessary, it does not 
follow that it must be with tnanas) 

Even if this were so, that conjunction with another substance, 
which may be inferred on the strength of invariable concomitance, being 
known to inhere in objects that can be touched and are elemental, the 
argument culminates in the cojunction with the well-known body, etc.,; 
hence, a ninth substance (manas) need not be posited. 

Again, if indeed, manas were elemental, it must be one 
among (the bhutas or primal elements) earth and the like; but this 
is contradicted by other arguments proving it to be otherwise. They are:- 
Manas cannot be constituted out of the earth, because like the tongue. 
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it is.an organ instrumental in experiencing taste; it cannot be related to 
water, because like the nose, it is an organ instrumental in experiencing 
smell; similarly, being instrumental in experiencing what is not the ob¬ 
ject of the respective organs, it is possible to assert that it is not made of 
fire and the like; hence the non-elemental character of manas. This ar¬ 
gument is inappropriate; for it would establish the opposite (conclusion) 
viz., that it is a distinctive substance (element). The character of being 
an organ instrumental in experiencing taste, proves that manas is com¬ 
posed of water (rasa), even as it establishes that manas is unrelated to 
earth. Similarly, the other reasons also prove the character of its being 
related to their respective elements, even as they reveal that it is not the 
other elements; 

Further, that organ which grasps a particular quality among sound^ 
touch, colour, taste and smell — that alone is constituted out of the element 
possessing that quality. Granting, indeed, that this is so, as it is also 
known that organ alone (i.e., that organ which grasps only a particular 
quality) is not constituted of oth ;r elements than its own, by merely 
showing that (you) cannot establish the negative result which you intend 
to convey (viz., that manas is non-eleraental).®® 

Moreover, being the common instrument apprehending sound 
and other qualities, manas, like the body, may as well be a single subs¬ 
tance made up the five elements, or it may be two-fold, three-fold and so 
on being made up of different elements.*® For instance, it is said in 
scriptures, ‘Gentle sir! manas is indeed food.’** It may be argued that 
this scriptural passage does not seek to teach the fact of manas having 
its source in food, but, like statements such as ‘Prana is water’** it only 
seeks to assort the fact of its (manas) owning activities dependent on it 

39. The sense-orgaa which grasps only one quality may be said to be made 
of that particular element alooe which possessess that quality. But this affords no 
basis for the inference that manas is non-elemental ; for, manas hpprehendt al( 
the qualities. 

40. The variant reading is ekadvitradimayam. 

41. Oh»nd. I7|)V1.5. 

42. OAafii C7p.VI. 5. 
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(food). Thatis why manas continues to exist even in ithe state of rea¬ 
lisation. Indeed, in the eighth chapter of the same Upanisad this fact 
has been stated thus: ‘Perceiving with the aid of manas the object of 
his desires, (he) rejoices'* ; ‘To this person, the manas is the celestial' 

eye.’‘* Similarly, in the Mahopani§ad it is said of the Supreme Deity 
thai ‘He mediates on another object of desire with the did of manas’.“ 
In the puranas tob, it is said, ‘He creates the world with the iid of 
minas only.’‘® ’ 

t ■ I , I 

' • . 

ikdnds is no'hither than buddhi 

- • ‘ , I . r • ■' 1 • ; ‘ 

To the foregoing, it is replied—True, it is so. It was only. said 
that rather than assume a different substance we may as well accept this 
posifiop. .But, in reality it is neither elemental nor the ninth substance. 

In that event, what does the word ‘manas’ refer to? It refers 

* r y • I 

only to the intellect (buddhi). That is why the person of (great) intell- 
wt is'^lernJed naanasvi. The differences of states of mind are readily 
perceived in this way : ‘My mind is perturbed’ ; ‘My mind is tranquil.’ 
"To conclude,"oiflrkncestors’ description of manas as an instrument is 
calculated to bring out the differences of states, just as intellect and 
egoity^(though ultimately one, serve to indicate differences of states.) 

^ams. jis not-the soul:- , , 

: r k < . 

^ • r 

;; The reply is whether, manas is elemental or whether it is a diffe- 
rent substance; in either of these two cases, intelligence cannot be attri¬ 
buted to it.‘‘•'...Hence, there is no use investigating into the nature of a 
substance, when no. statement regarding that has been advanced. 


43 Qhand. Up. VIII 

44. - Mahopentii'id I. 

45. Pursna, V. 11, 15. 

46. Is manas an aspect of buddhi ? Or, is it a different substance altogether ? 
Yamunacharya leaves this question ofien, and thinks that, io any‘event, manas cannot 
be an intelligent entity. 
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The theory that Prana is the soul. 

21. Then, let vital breath (pra^a) be (called) the soul. If that 
were so, the apprehension of the body, which is associated with: it 
(praipa), as one which is connected with the soul, and the apprehension 
of the body, where there is absence of pra^a, as one which 
is not associated with the soul will both be ' appropriate. 
Departing from the body, going to other worlds, and wandering 
in other bodies would be even more appropriate in-as-much 
as it is praria’s nature to move. Otherwise (i.e, if pra^a 
isnot the soul) scriptural passages referring to departing, going and 
coming would have to be given a secondary significance, because move¬ 
ment cannot reasonably belong to that which is infinitely big and to 
that which is big but devoid of contact. 

Refutation of this theory 

22. This (theory) too is not correct. Intelligence cannot belong to 
pra^a, because, like external air, it is only air, and because in the state of 
deep sleep even when the soul is devoid of activity, prana possessess 
activity. Indeed, it is only on account of its activity that - even in the 
case of the person who is asleep, transformation of substances that have 
been eaten and drunk into the sevenfold tissues of the body 
(dhatus) inhalation and exhalation take place. Prana is, indeed, 
the air which is mixed up with a little fire, water and food, and which 
resides in the viscera. This (air) too, being exhaled into and out of 
the throat, mouth and nostrils, and being sensed, like pots and others 
similar to it, by the organ of touch, clearly shines forth as the non¬ 
soul. 


Further, the doctrine that prana is the soul, being refuted in the 
same manner in which intelligence has been negatived of the body, 

47. Dhatu (from the root dha, ‘to hold’J is that which supports or sustains 
the body. It is usual to mention seven dhatus or tissues of the body—chyle (rasa), 
bio d (rakta), flesh (mamia), fat (raedas), bone fasti); marrow (majja); semen 
(sukra). Sometimes hair (kesa), skin (tvac), and muscle and tendons fsn&yu) 
are added to the list. See Tait, Ar. X 54. 
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does not call for sepai;ate disproof. Because the soul is not all-perva¬ 
sive, even though it is devoid of contact, departing, going and other 
(activities) conforming to the direction of effort and unseen forces, 
may appropriately belong to the soul, as (they belong) to manas; 
hence, the passages declaring these activities as belonging to the soul 
are not to be taken as carrying a secondary significance. As this will 
be taken up again in inquiring into the size (of the soul), let this suffice 
(for the present). * 

The Theory that Consciousness is the soul 

23- Then, let consciousness itself be (taken as) the soul, because it 
is not non-intelligent. The quality of non-soul isTound in pots and the 
like to be concomitant with the quality of being non-intelligent. The 
quality of being non-intelligent, which is foreign to consciousness 
excludes its concomitant (the quality of being non-soul) from con¬ 
sciousness. The quality of being non-intelligent belongs to conscifeus- 
, nefSy (bepause consciousness shines merely by its own being. Indeed, 
while^t exists, consciousness, unlike jars and the like, does not remain 
>; ;withput shining;, if. it fails to shine, it may be acknowledged that its 
.. shining is dependent upon something other than itself. 

view that Consciousness is insentient. 

i ; Perhaps you may hold the following view: Even when conscious¬ 
ness has arisen, it is the. object only which shines forth. When we have 
' the knowledge ‘This is blue’^^ we are not at the same time, conscious 
'-also of a consciousness, which is not blue and which is different from 
'what may be pointed to by the word ‘this’. Hence, by the very 
existence of consciousness the object is illumined as in the case of the sen¬ 
se-relation (where the object is brought to light, though the relation itself 
"is not manifested). Immediate’y after, by noticing therein (in the object) 
a peculiar illumination,'” \yhioh is adventitious, consciousness is inferred. 

48. In older philosophical works, more especially in Buddhistic writings, i t 
was usual to take nila as an illustration for an object. In later works, ghata does 
duty for nila. 

49. According to the Bhotta School ofMTroamso, when cognition of an object 
arises, the latter is affected in a particular way; it becomes illumined, manifested or 
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There is no such thing as jnatata; hence consciousness is self-luminous:- 

This view is untenable, because, unlike colour an^ other qualities, 
that illumination, which is an attribute of things and which is something 
dififetent from consciousness, is not apprehended even by keen observers. 
As aU worldly experience and usage is explicable solely in terms of 
consciousness,which is admitted by both of us, it is not proper to posit 
that (illumination). 

If the knowledge of objects be admitted to be devoid of the niani- 
festation of knowledge and knower, sometimes the following experience 
must occur; ‘This is a pot; it is not known whether I know it or not.* 
But it does not occur like this. 

In respect of the apprehension of objects, past and future, if there 
is no speech and no action, the manifestation of such objects cannot be 
proved by inference. And the manifestation of consciousness which 
is based on the manifestation of objects would be even more 
impossible. If there are no speech and action, the manifestation of 
objects is not established by inference, because it appears to have been 
known prior to them (speech and action).®® To explain—Being prompted 
by somebody, it is only after concentrating (the mind) and recollecting 
that a person replies, ‘Now it is remembered by me.* It cannot bo. 
maintained that the aforesaid speech itself is the cause of this recollec- 

made knowa (prak&^a>vi^i$ta)* B is from this illumination or manifestedness* 
(prakatya or jnatata) that we infer that knowledge has previously arisen. Thus 
it is held, that consciousness is not perceived, but is inferred from its result. For 
a refutation of this view see Vedanta Desika’s Tattvamuktakalapaf^ page 394. See 
also Barvarthasiddhi. 

SO. Against the view that cognition is inferred from its result^ nameiy, jnatats, 
it is urged that, in respect of objects past and future, as we cannot perceive the 
prakatya, we cannot infer the knowledge of such objects. To this it may be re¬ 
plied that though the jnatata of past and future objects is not perceived, it may be 
inferred from the speech and action concerning them and that from the jnatata 
thus inferred, knowledge of those objects can be easily inferred. This reply is un¬ 
satisfactory, because if speech and action do not exist, jnatata cannot be inferred, 
and much less can consciousness of objects, which is based thereon, be inferred ; if 
they exist, they are not found to prove jnatata, for the objects appear to have been 
known previously. 
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tion, because it is a pre-condition of this (speech), and because of reci¬ 
procal dependence. Which shameless fellow will maintain that the 
knowledge of an object is inferred from statements concerning itself? 

Additional argument to show that consciousness is self- luminous :— 

Further, the statements and different properties found in that . 
through whose connection these arise in another object are dependent 
upon the existence of the former itself and not upon its connection. 
For instancei the reference to existence arising in the case of earth and 
the like, on account of association with existence, does not arise in the 
case of existence itself through the connection with (another existence); 
the visibility found in earth and the like, by virtue of connection with 
colour, .does not arise in the case of colour itself through the connec¬ 
tion with (another) colour. Thus statements, such as, it * shines forth’, 
and qualities, such as, knowabUity found in pots and the like, arise 
from connection with consciousness; and these (statements and quali¬ 
ties) found in consciousness are not dependent on the connection with 
consciousness, but are dependent on its own being. Hence, conscious¬ 
ness itself (should be considered as) the soul, as it is self-luminous. 

The contention that consciousness is itself the soul, as there is economy 
of thought,. 

Further, whoever admits a khower apart from knowledge admits also 
consciousness. Indeed, if consciousness were non-existent, the reference 
to the knower would not be appropriate. If this is so, as it is admitted 
by both parties, let that (consciousness) itself be the knower. What 
is the use of that other entity which has been assumed ? 

The contention that the cognition *I know' will not prove the existence of 
a soul distinct from knowledge. 

It may be urged that from the statement T know’ it is evident 
that the soul appears to be distinct from, and to be the seat of, 
consciousness. True, but as it is determinate (savikalpaka) percep- 
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tion, it cannot be admitted as a valid perception. Proceeding on the 
assumption that the knowledge of distinctions is real; that being which 
is of the nature of luminosity and which is referred to. as - ‘ I,* cannot 
be taken to be a separate entity, because of the invariable association 
of awareness (of knowledge and knower) to which no exception has 
been noticed, and because the entity which is admitted by you to 
be distinct from consciousness cannot be said < either r to .possess, the 
quality of luminosity or not to possess it. For, if the former,, it cannot 
shine forth, as that will go against its nature; if the latter, it. will 
amount to consciousness itself. 

The contention that, like the knower, the known also is unreal. 

Even in the matter of sotting aside differences among percived'things, 
the very same mode (of reasoning) will apply. Therefore, the avowed 
Buddhists as well as the disguised Buddhists (declare) that the self- 
luminous consciousness alone truly exists and that it alone is the soul, 
and that this consciousness, on account of the capacity of the immiediately 
preceding cognition known as vasanS (impressions of previous experS^nce),- 
and on account of beginningless ignorance (avidya), has for its object the 
erroneously imagined and unreal distinctions of knower and the known. 
For instance, the avowed (Buddhists) say “Although consciousness, in ita 
nature, is devoid of distinctions, yet on account of erroneous knowledge, 
it appears as possessing the distinction of object-consciousness and sub- 

51. According to the Buddhists, indeterminate ('nirvikalpakaperception 
merely apprehends the specific individuality of its object (svalak^a^al and does not 
grasp its qualifications. This is passive reception of sense impressions. But the 
sense material thus received is invariably subject to a process of mental ela¬ 
boration. The forms of thought ('vika’pa), which are of five kinds—generality 
quality fguna), action (karoia>, name (n^ma;, and substance (dravya)—are 
•uperimposed on the svalak$ana, so that every object perceived has to appear 
through those forms. We cannot help perceiving an object otherwise than as be¬ 
longing to a class, bearing a name, as characterised by an attribute and as related to 
another substance. This is determinate fsavikalpaka) perception. As it makes con¬ 
siderable additions to the material presented by sense, it may be said to distort the 
real. Hence, the Buddhists think that, strictly speaking, it is not perceptual in 
character, cf. kalpanipoda mabhrsntam pratyak$am nirvikalpakam vikalpovastu 
nirbha sidasamvadadupaplavah. 
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joct-consciousness.®* The disguised Buddhists, for instance, say—The 
spotless] reality .eannot be the cause of the world, because (then the 
world would have no cessation. Hence, maya alone, is the originator' 
of the distinctions of the knower and the known. 

The refutation of the Buddhist doctrine that consciousness is the soul 

24. The reply (to this view) is:— Consciousness manifests itself as 
X)erishing every moment and as being different in regard to every object. 
If that (consciousness) were the soul, how could a person recognise on 
the subsequent day what he perceived the previous day, as, * I saw this*? 
This cannot be met with the aid of different objectless consciousnesses 
alone, for the statement that knowledge is characterised by objectless¬ 
ness has for its meaning what is contradicted by every form of know¬ 
ledge, such as perception and the like. If the middle term (which in 
this argument is no other than consciousness) possesses an object^' there 
being no distinction between this consciousness and all other conscious¬ 
nesses, they would also be similar (i.e., possess objects); if it (the* middle 
tprm) be objectless, then, as there is no middle-term, the conclusion 
oannot be established. As the doctrine that consciousness is objectless 
has-been condemned at length both in the Purva and Uttara MImamsa 
actions,and as the yatharthakhyati has been established in Sastra,®* 

it is not dealt with here. 

1 

Impossibility of explaining recognition even on the admission that the 
self is a stream of consciousness:- 

That is why even on the Buddhist’s admission that consciousness 
is a stream, the justification of recognition fares no better. If a stream 

.52. Quoted in Madhava’s 8arvtidaraana Sangraha, in the chapter on Bauddha 
Darsana. 

% 6S. Mimamaa Sutra, I. i. 5 ; Sahara Bha&ya, pp. 28-30. Anandasrama Series;' 
Slchavafiiha, Niralambana section, pp. 24-90, Trivandrum Sanskrit Series; VedoMa 
Sutras, n. ii. 27. 

64, Nathamuni’s NyayeUattva is the Sastra here referred to. The opening stanza 
•f that w«rk refers to itself as a ssstra— 

■ Yo vetti yugapat sarvam pratyaksena sads svatah 

tam prantnnya harim sistram nyayatattvam pracakfmahe. 
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of consciousness which is different from (momentary) cohiscioushess 
and which endures, and which remembers is admitted, it will arhoUnt Ito 
giving up his own (Buddist’s) position and- accepting anotiier’s^ if it 
is not admitted, recognition becomes inexplicable.- Indeed, in tegaVd 
to what-is experienced by one person, i regcognition cannot urise'ih an¬ 
other. It cannot be mamtained that the illusion of re'cognitiori'atises 
in the knower on account of the non-apprehension of difference due' to 
. close similarity, as in the case of the flame and )the like. Indeed, there 
(in the case of the flame), to one and the^ame individual who per¬ 
ceives the earlier and the later entities - /and who, on account of thfeir 
possessing similar shapes, fails to notice their'differences, the illusion 
is but natural. But here, in as much as the several consciousnesses * are 
described in Buddhism as being ignorant of any information about 
one another, and as perish ng without a remainder, neither ‘-the charac¬ 
ter of being the seat nor that of-being the object of'the''Illusion of 
identity can arise in these (consciousnesses); because.'feven' if theire‘ be 
' great similarity, one person cannot regard what has beenperformed 
by another as having been executed by himself. Hence, hn intelligent 
entity, who is the seat of the stream of consciousnesses that appears 
and perishes, and who exists at the time of recognition, niust bo 
- admitted. 


To obviate this difficui^Mme veiled: Buddhist corttends that conscious• 
ness is unborn, changeless and devoid of distinctions ■ c / ' 


Here one may point out that consciousness is not non - eternal, for, 
its antecedent non-existence is not ascertainable. Its being uhascer- 
tainable follows from the fact of consciousness being self-estaWished. 
Indeed, in the case of what is self-established, antecedent non-existence 
and the like cannot be demonstrated either by itself or by another. 
That which manifests, by itself, its own non-existence must do so either 
by being existent or non-existent. If it (consciousness) exists, as there 
will be no non-existence, how can it establish (its antecedent non- 
existence)? On the other alternative (if consciousness is non-existent), 
by reason of its very non-existence, it is even less capable of establishing 
(its antecedent non-existence). Hence, it (antecedent non-existence of 
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consciousness) is not established by consciousness itself. Nor is it 
proved by another, for, consciousness cannot be the object of anything 
else, If it were the object of consciousness, it would, like the pot, etc., 
cease to be consciousness. Therefore, (that is, as the antecedent 
non-existence of consciousness is not established either by itself or by 
another), consciousness has no origin. And, as it has no origination, 
other positive changes have also to be denied.®* For, they are 
concomitant therewith (origination). That is why plurality of conscious¬ 
nesses is also to be denied. The absence of the pervader (vyapaka), 
namely, the character of having an origination, involves also the denial 
, of what is pervaded by it (vyEpya), namely, plurality. For, what is 
unborn cannot possess differentiations. Moreover, because differentia, 
mutual non-existence and the like are objects of consciousness, like 
. colour and other qualities, they cannot be attributes of consciousness. 
Therefore, nothing that is an object ofconsciousness canbeits attribute.®® 

• Therefore, consciousness alone, which is devoid of all kinds of differen¬ 
ces and which is attributeless and which has luminos ty alone for its sole 
essence, and which is unchanging and eternal, is both the finite and the 
infinite self. It has, for instance, been said ‘that consciousness which is 

;unborn, im-knowable and which is the nature of the Infinite Self. 

.’ Their technical jargon (has it) that (consciouness) alone is the 

ultimate purport of the Veddnta texts. The Vartikakara®’ for instance 
says that scriptural testimony teaches that consciousness alone,, 
which is supposed to be the result of those means of knowledge tha^ 
^ have external things for their objects (/. perception, inference, etc.), 
is the gist of upanisadic texts. If something other than this (cons¬ 
ciousness)-were postulated (to be the object of perception, and other 
prama^as), there would result the non-authoritativeness of the Vedanta 

55. Bhavavikara may also be taken to mean changes of positive entities. See 
' Stutap'rakaaikd, 181-2. 

56/ The reading in the Benares and Telugu editions is anumeyah- 

- ;57. Surc^vara/A.D. 800j is the Vratikakira here referred to His chief works 

.are the f^ai^harmya Siddhi and Brhadaranyakopjnitad-Bhd^ya-Vdttika. The latter 
wctk has been com nentedon by Anandagiri in his and by Ananda- 

purna in bis Nyd«ahalpa laltkd. 
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texts; and •hence something other than eonKiousness ought > not 
poitulated,”- 

Refutation of the Advaitic view 


^ ,, Tpiose ^ho have understood (the true nature of) the sen (assert)^ 
that this doctrine does not conform either to worldly ^experieiiee 9]r to 

the,yedM,. . , ‘ 


>; t£ 


is opposed to experience ‘ , r ' • f / 

: » ^ . .* -f 

To explain further-what is termed consciousness is well-known to 
possess the character of manifesting by its Ivery existence some object to, 
its own substrate (i»e» the substrate of knowledge), to have the-word* 
jnana,-avagathi, anubuthi as its synonyms, to have an object and 
to be the quality of the knowing self. It is^. indeed* in this,manner th^l 
the experience T know this* occurs to all beings individually. As in .th^ 
case of pleasure, pain and the like, the origination, existence and des¬ 
truction of consciousness manifest themselves directly. 


- The existence of consciousness in the states of deep sleep, ' drun¬ 
kenness and swoon Cfuinot be accepted, as it is negatived by effectual non- 
perception. If in thdse states also consciousness were to exist; then,* at 
the time of waking, it should be remembered; but {as a matter of fact) 
it is not remembered. That is why the person who wakes up realises*' 
on reflection, 'For so long a time I was not conscious of anything.’ 
lliough there is no general r^le to tho effect thUt there should be remen^ 
brance of all the things experienced and though there is absence - of 


‘ 51. Ibis translation of thesf two''veriet {U9th and IStthJ iiroin the Breads 
Taoyakopanijad'^hS^ya-Virtika.if based on Ananda|iri*s conmentary. Aecording to 
b|m the first verse means that granting that.pratyakja and other prami^si hgve exter¬ 
nal things for their objects, still their result, viz., consolousness, kthe gilt ofthelvedan- 
tic texts, liie second v^rse states thst the bfAtBaoas cannot'have external things ti 
their objects, for; otherwise the vedantictexts weald lose their autkbrititivehtss, inat- 
■ueh aa they would, be powerless to establish differenceles t Brahmin.; ibuce, > the pra- 

ily, con- 
Pv3I 


liQas cannot have for their object anything other than vedantic teaching, nam 


•ciousness. 

. j* * 


See Bf'ahadara 9 j)rakopini$id-bhif^ vartUca, ^n^ndasram#, SerifUi 
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death arid other powerful causes responsible for the oblitdration of 
traces of previous experience, the uniform non-remembrance establishes 
only the non-existence of experience (during states of deep sleep, etc.). 

Nor may it be said that even though there is manifestation of 
consciousness, non-origination of its remembrance may be due either to 
ihe absence of delimiting objects or to the extinction of the object of 
self-consciousness. For, the absence of one thing and the non-apprehen¬ 
sion of that (thing) cannot possibly be the obstacles in the way of the re¬ 
sult which is caused by the manifestation of some other object. Even if 
there be the manifestation of these three (consciousness, ohjects and self- 
consciousness) the Inanifestation of each of these is the Cause of the re¬ 
membrance of its respective object. Again, the object referred to by *1, * 
^fifch Si^rcs permanency on the strength of' recollection, cannot be 
said to meet With death in deep sleep and other similar states. That is 
why on wakihg th^e is the judgment ‘All the while I slept well*. 

Moreover, something known as consciousness (samvid) which is 
devoid of objects and substrate cannot exist, as there is absolute non- 
apprbhension (of the same). Those who have understood the true im¬ 
port of words maintain that the words samvid, anubhuti, jnana, prakaia 
and the like are telative terms.** Indeed, neither in common speech nor 
in scripture do we meet with the usage of roots, such as janati without 
being associated with an agent or an object, 

h cannot 6e/maintained that consciousness does not grasp its own prior 
hon-existence:-' 

r It was maintained that from consciousness its antecedent non- 
existence^’oannot be proved, because when what is self-established exists, 
af the same time Its antecedent non-existence cannot exist, being oppo¬ 
sed to it. But.this contention is superficial. For, there is no rule to the 
effect that only such objects as exist at the time of consciousness are pro¬ 
ved by it; (were it so) the past and the future would become unknowable. 

59. A relative term depends for its meaning on its relation to some other name. 
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If it is contended that when the antecedent non-existence of con¬ 
sciousness is established, it must be contemporaneous with consciousness 
(we ask) has it been perceived like this anywhere? If it is so (perceived), 
as the antecedent non-existence of consciousness is ^established thereby, 
the negation of antecedent non-existence (of consciousness) is not proved. 
The statement that the antecedent non-existence (of anything) is contem¬ 
poraneous iwith that thing is a mad man’s declaration. Indeed, this 
quality, namely, that of bringing to light objects that are contempora¬ 
neous with itself is the nature of perceptual knowledge arising from the 
senses. But this is not the nature of all forms of knowledge nor of all 
means of knowledge. 

For the same reason, the following (contention) also stands con¬ 
demned. If the means of knowledge is real on its own right, inasmuch 
as it is self-luminous, it must exist at all times; therefore, it§ object too 
must exist at all times; for, the means of knowledge is always associated 
with the bject of knowledge. For, the association of means of know¬ 
ledge with objects of knowledge does not consist in the invariable relation 
of the objects of knowledge with the means of knowledge at the time of 
its existence; but it consists in the negation of the unreality of that parti¬ 
cular form of things in which the latter have been apprehended as existing 
in a certain place, time, etc. That is why the statement that memory 
has no external object, because even when external objects have perished 
memory is noticed, becomes a prattle. 

Thi contention that there are no pramanat to establish antecedent non- 
existence is refutea :- 

It may, however, be said that the antecedent non-existence and 
the like of consciousness are not ascertained by perception, because it is 
not something present at the time of perception; and that it cannot bo 
established by other means of knowledge, since there are no signs (linga) 
and the like. If this wire so, the character of being self-established 
would not prove the absence of antecedent non-existence; indeed, it has 
now to be maintained that there are no means of proving it. But it has 
already been said that it is impossible to hold that there are no means of 
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proving it, for non-existence is established by eflfectual non-perception 
itself. 

Consciousness Lr not eternal 

Moreover, perceptual knowledge establishes existence of its object 
at the time of its own existence, and not the existence (of the object) at 
all times. Hence, it has to be stated that consciousness manifests itself 
only as being limited by time, taking the form ‘I exist only at this mo¬ 
ment, not at other times/ Otherwise (if knowledge were not limited by 
time, its object too, namely) the pot and the like would be eternal. Simi¬ 
larly, inference and other kinds of knowledge (must be limited by time; 
otherwise, they would reveal their objects also to be eternal). And it 
has already been said that a pure consciousness, which is devoid of the 
distinctions of perception and inference, and which is objectless and 
supportless cannot exist 

This contention that consciousness cannot be proved by anything other 
than consiousness is disproved 

The contention that the antecedent non-existence of consciousness 
cannot be proved by anything other than consciousness on the ground 
that consciousness cannot be the object of anything else is inde¬ 
fensible ; for (one's own) previous knowledge is made the object of 
present cognition, as in the judgment ‘At one time I knew’. Besides, 
the consciousness of other persons is inferred from reasons (linga) 
such as, the invariable rejection and acceptance respectively of disagree¬ 
able objects. And, if it is not admitted that the consciousness of others 
Is inferred, there would result the impossibility of all scriptural and 
worldly usage, in as much as it would be impossible to grasp the 
meanings of words.*® Further, approaching the guru and the like would 

60. The meanings of words may be understood from vyavahara. Thus, for exam¬ 
ple, a youngster notices the pupil fetching a cow when his master utters the words 
‘Fetch the cow*, and immediately concludes that the action of fetching the cow was the 
result of the pupil grasping the desire of the master when he uttered the words ‘fetch 
the cow.‘ At that time, he takes the words in one mass as conyeying one complex 
whole of meaning. Which word in that whole stands for the animal, and which 
signifies the action is not apprehended then. Later , when the teacher says ‘'fetch the 
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be impossible, for there could be no apprehension that he is possessed of 
knowledge. 

11 

Tht contention that if consciousness becomes the object of another 
consciousness, it would cease to be consiousness is met: 

The belief that if consiousness is the object of anything else, it 
would cease to be consciousness is untenable. The character of being 
consciousness consists in the quality of manifesting itself solely by means 
of its own existence to its substrate; or in the quality of being the means 
of manifesting (by its own existence) its object (to its substrate).®^ These 
two characteristics (of consiousness, namely that of manifesting itself and 
its object to its substrate), which are established by one’s own experience, 
do not fall away even when consiousness becomes the object of another 
consciousness. How then can it be maintained that consciousness 
ceases to be consciousness (when it becomes the object of another 
consciousness) ? Pots and the like, on the other hand, do not possess the 
quality of being consiousness, simply because they do not possess the 
aforesaid characteristics and not because they are objects of experience. 

Further, (even on your view) that consiousness does not possess 
the character of being the object of another consciousness, the same 
difficulty, namely, that it will cease to be consciousness, does exist as in 
the case of the sky-flower, (which is not an object of cognition; and. 
which is not a cognition). 

horse’, a different animal is brought. Again, when he says “^tie op the cow’, a different 
action follows. By observing varied actions resulting from the different utterances, 
the youngster understands that the word 'cow’ denotes an animal of a certain descrip¬ 
tion, that the word 'horse’ an animal of another kind, the word 'bring' denotes the 
action of bringing, and so on: 

'« « 

61. In commenting upon these definitions, Sudarianacarya observes that it 
consciousness is defined as that which manifests itself, this definition would also apply 
to pots and the like, for, they too manifest themselves. To exclude them, the qualifi¬ 
cation ‘to its own substrate’ is added; the pot manifests itself, not to its substrate, the 
ground on which it stands, but to the knowing person. Again, the further qualification 
'solely by means of its own existence’ is added in order to exclude certain attributes 
of the self, such as, atomic size, eternity and so on, which are manifested to their 
substrate, not by themselves, but by an act of knowledge. The Sri Bha§ya would add 



38 


Siddhitrayam 


The quality of being consciousness cannot be attributed to the 
self, for it possesses the character of being the seat of consciousness. Nor 
can it be said that it (the self) is not the object of consciousness; for, 
though it is self-luminous like consciousness, it is admitted to be capable 
of being known by oneself and others. The objection that, if the self is 
knowable, it would cease to be self would, as stated before, equally 
apply even to the view that it is not knowable. 

If it is contended that it is only the non-existence of the sky-flower 
(rather than the fact that it is not the object of experience) that is res¬ 
ponsible for the sky-flower not being soul or consiousness, then let it be 
held thaj^even in the case of pots and the like, it is only their character 
of not b^g the seat of consciousness and of their not being opposed to 
ignorance®* that is responsible for their being non-soul and non-con- 

yet another qualificanon *at the present time* with a view to excluding past states ef 
consciousness. Even without this addition, past states of consciousness s'.and excluded 
•ince every past experience is revealed not by its own existence, but by another act of 
knowing. But this qualification serves to emphasise the fact that any state of cons¬ 
ciousness can manifest itself by its own existence only at the time it exists, and that a 
past state of consciousness can be apprehended by another state—a fact denied by the 
opponent. *At the present time* denotes ‘the time when the relation of consciousness 
to its object exists*. Since a state of consciousness cannot manifest itself, solely by its 
•wn sake, to any person other than its own substrate, the words ‘to its own substrate 
become necessary. This definition is acceptable only to those who maintain the 
avayanprakSiatva theory; hence, a second, which will be acceptable to all is offered. 
The qualifications ‘to its own substrate*, ‘ty its own existence’ aid at the present time 
have to be supplied in this definition also. 'Means of manifesting* would apply a'so to 
the potter's stick, wheels and other instruments; and hence the qualification *to its own 
substrate*. The knowledge arising from one sense organ can not be the means for the 
manifestation of an object revealed by another sense; visual perception, for example 
does not manifest that which is the object of auditory perception. Hence the n^cd for 
the words‘its own object * The qualification‘by it« own existeace* serves to exclude 
the sense organs, which are instrumental in revealing objects, not by their own be ng, 
but in so far as they give rise to knowledge Asia the case of the first definition, 
here also the expressions ‘at the present time* and ‘ its own substrate’ arc intended to 
exclude respectively past states of consciousness and the experience of others. 

42. It it not necessary that if external objects, such as pots, exist at all they 
ought to be known. Hence, they arc not considered to be opposed to ignorance 
(ajn&navirodhi. Knowledge, however, le opposed ^to ignorance (ajnanavirodhi^* 
because when it exists It must necessarily shine forth. 
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sciousness.' Should it be contended that'if consciou^hess'is the object of 
consciousness the two qualities (namely, the,: q!iiality rr<)f not • .being the 
seat of consciousnesss and of not being opposed to ignpt^nce) niust 'be¬ 
long to it, (we reply) that even on the view that cpnsciousness not the 
object of consciousness, it wpuld likewise possess tho^ ^wo qpalities, 
(as in the case of the sky-flower). No further need to expose how 
ridiculous these devious and flimsy arguments are. 

The assertion that if consciousness is without an origin, it could have 
no changes is refuted:- 

r ’ r 

Again, the assertion that as consciousness has rio orijgin, dflier 
modifications of it are negatived is fallacious; for, (the implied general 
proposition, namely, that whatever has rio origin has none of the other 
changes, is falsified by the contradietory instance^bf aritecedentnori- 
exikenco, because,) although antecedent non- existerice Has no' btigin, it 
is found to have an end. Evcin if the qualification ‘positive erifity* 
be added;'the falsity (of the general proposition as modified viz., AU 
positive entities having origin have none of the other changes) will be 
proved by the ignorance (avidya) which is adniitted by -you. Foi*, this 
ignorance even though it has no origin, is subject to manifold changes 
and terminates through the rise of knowledge. If it is said that itsmodifi* 
cations are unreal (we ask) do you admit changes which are ultimately real 
and believe in any entity having an origin and still being ultimatelyjreal? It 
is only if these are admitted, the qualification ‘ultimately real’ can be 
fruitfully applied either to the major or to the middle term. If these are 
admitted, then your case has, indeed, been ably defended by one skilled 
in logic! ’’ ^ ' 

The contention that if consciousness is unborn, it cannot have 
differentiations is refuted:-- 

The statement that what is unborn cannot possess differeritiations 
is not correct; for, the distinction of the self, which is; assuredly unborn» 
from’the body, senses and the like has already been established; and 
because ignorance, which is adniitted to be beginningless, has necessarily 
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to be taken 5a8 being distinct from the self.** If ti Is said that this 
differentktibn is phenomenal, (we ask) have you observed any-whero 
real distinction to be invariably concomitant with origination?** It will 
bd shown presently that the distinctions existing between various Idndi 
of knowledge and objects of knowledge, which are established by un-- 
contradicted experience, are ultimately real.*® > 

The contention that consciousness of qualitylessk stands self-rtfuted:- 

i ' ' ' : . .U. • • • • 

The contention that consciousness does not possess the attributes 
which are objects of knowledge, and that the attributes which are known 
do not beloi^g to consciousness as its qualities is proved to be fallacious 
by the qualities oif self-luminosity, eternity and the like, which are 
established j/by ^priptural testimony* inference and other means of knowr 
ledge to exist in consciousness, and which are acknowledged by your¬ 
self.** .^cannot be pointed out that these. attributes are in reality, 
only, pure consciousness; for, even though it (consiousness) is admited 
to exisj;, .conflicting views with regard to these attributes are noticed. It 
is only aftOT admitting thpj existence of consciousness that disputants 
maintain its inferability, momentariness, and the like. Besides, con¬ 
sciousness and, these attributes are in their essential, nature distinct. 
Indeed, consciousness is that which, solely by means of its own existence,: 

63. All systrai of ladiaa thought, vith the exception of the Csr^&ka danana* 

accept the dutinction of the lelf from the body, senies and so on; and the opponent 
admits, in addition,.the distinction of the Self from avidya. Hence, *he cannot deny 
vijatlyai^eda. r: 'i 

64. In Older toivovc that consciousness admits of no real distinctions, because 
it has BO origin, the negative concomitance (’vyatirekavyapti) - whatever has. real 
distinctions must have an origin—must be cited. But as the opponent does not admit 
real distinctions, he cannot point to any instance of this negative generalisation. Hence, 
his argument commits the fallacy of vyapyatvasiddhr. Mbreover. if the distinction of 
avidya from the self is not real. It follows that ignorance itself may beaome the self. 

65. The distinction between objects of knowledge necessarily points to distinction 
between kinds of know^pdge This shows that ssjatiyabhsda is real.' • 

. 66.. Tile admission that consciousness possesses the attributes of self-luminosity, 
eternity ai^ .^the like. implies, that consciousness admits of internal diffqrcnoM 
([svagatabhed'a;. .. 
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manifests some object to its own substrate, But self-luminousness consists 
in shining forth or being manifest solely by means of its own existence 
to the soul. It has already been established in Samvit-siddhi^'' that 
‘shining forth,’ which is implied therein, Is a quality common to, 
all sentient and insentient things alike. If you were to (confuse this 
‘shining forth’ with prakatya and) say that it is not admitted by 
Vedantins, (we point out that) the expression ‘shining forth* refers to 
the quality of being fit to be an object of reference Eternity, again 
is the quality of existing at all times. Unity is limitation by the 
number ‘one’. 

It is not proper to suggest that as these attributes (self-luminosity, 
eternity and unity) constitute the negation of non-intelligence, of spatial 
and temporal limitations and of plurality respectively, the aforesaid 
difficulties are got over. For, even if they are of this nature, as they will 
still be the attributes of consciousness, you cannot meet the charge of 
anaikanta (straying reason). The denial of non-intelligence, non-eternity, 
plurality and the like would be empty statement signifying nothing if 
the several qualities opposed to these were not present in consciousness. 
Ignorance (avidya), which is knowable, is found in the self; and this is a 
position admitted by you. (Hence, it cannot be maintained that the 
attributes which are known do not belong to consciousness as its 
qualities). 

Further, after suggesting the relation of consciousness to something 
with the aid of the genitive case - ending found in the word asyah 
(occurring in the statement nasya meyo dharmah) to assert the attri- 
butelessnes of consciousness will, like the attribution of the quality 
of being a barren woman to one’s mother, convey the opposite meaning* 
If consciousness is admitted to be manifest, it will follow that it possesses 
attributes; otherwise, (if it is not admitted to be manifest) it amounts 
to positing an absolute non-entity like the horns of a hare. If it is said 
that manifestation itself is consciousness, (we ask) ‘Oh, Ye! tell us 
whose manifestation it is. If the reply is that it is not the manifestation 

67. The expression 'samvitsiddhaveva sadhitam* indicates that Bamvitsiddhi, 
was composed before Atmasiddhi. 
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of anything; then, it cannot be manifestation at all, for, manifestation, 
like the quality of being a son, always refers to some entity and belongs 
to somebody. If it is said that it (manifestation) belongs to the self, 
(we ask) what is the meaning of the genitive case - ending?®® Hence, to 
maintain that a consciousness, which has been described as above and 
which has a character similar to that of sky-lotus, is the ultimate end of 
the Vedanta will only lead to the destruction of the Vedas themselves.®* 

Even on the view of the veiled Buddhists, recognition would be inexpli- 
cable: 

Further, even if consciousness were eternal, the impossibility of 
recognition would still persist; for, recognition which takes the form¬ 
al experienced this at one time’—indicates that there is a conscious subject 
existing at earlier and subsequent times. But, in your view, conscious¬ 
ness is mere consciousness. With regard to itself, consciousness cannot 
be its own subject and Sts own object. 

It cannot be maintained that jndtftva is superposed on consciousness: 

Should it be argued that, even though consciousness is ultimately 
only consciousness, but falsely appears as an experiencing subject just as 
the shell appears as silver, and that (this consciousness itself cannot be 
said to be illusory, for) without a real basis no illusion can arise, this 
argument is unsound. On this view, the conscious ‘P would shine forth 
as equivalent to consciousness, taking the form ‘consciousness is I,”® even 
as silver, the yellow colour, the quality of being existent in the mirror, 

68. Psnini’s Se;e-dec]ares that the genitive case • ending invariably refers 

to some relation or other. The expression 'soul’s manifestation' (itmanah siddhih; 
must, therefore, indicate that there is some relation between soul and the quality of 
manifestation. Hence, it cannot be maintained that the soul is attribdteless. 

69. There is a pun on the word vedanta. 

70. When a piece of shell is mi»tiken for silver, the illusion takes the form 
■This it silver,* and not 'shell is silver’; for, so long as the specific qualities of an 
object are known, no illusion with regard to it can arise. Likewise, when cons- 
cioniness erroneously appears as the ‘I,’ the illusion must take the form ‘This is I* 
and not ‘consciousness is 1*, Hence, it may be asked; How can it be asserted that the 
illusion concerning consciousness would take the form '^consciousness is 1*7 Our reply is 
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duality and the like appear falsely as being the form of the lustrous 
object presented before us, the conch, the face, the moon and the like- 
This consciousnesss which always presents itself as something distinct 
(from the conscious subject) is marked as taking the form T am conscious’ 
and as being the distinguishing attribute of the altogether separate entity 
known as T*, just as the stick is found to be the attribute of Devadatta; 
when the judgment ‘Devadatta holds a stick* does not have for its 
object the stick only, how can it be asserted that (in the analogous case) 
this consciousness of ‘P, which reveals the entity called ‘I’ as owning 
consciousness, has for its object consciousness only, which is, in fact, 
a mere attribute. 

Refutation of the view that jnatrtva is the result of super imposition: 

How (we ask) did you arrive at the conclusion that the character of 
of being a knower is an illegitimately transferred quality (adhyasta)? If it 
is replied that this like the sta ement ‘I am stout’, presents itself only to 
him who erroneously identifies the self with the body, (and as such, the 
character of being a knower, like stoutness, is superimposed on the self, 
we rejoin that) since the consciousness too, which you regard as the self, 
presents itself only to that person who has that (confusion of the self with 
the body), this consciousness also must likewise be a superimposition. If 
it be said that, since consciousness continues even after the dawn of 
true knowledge of reality, it cannot bo illusory, (we ask) ‘Sir, does 
the self really cease to be a knower after the acquisition of true know¬ 
ledge?’” Oh! if that were so, it would be far better not to be a knower 
of the real than to be a knower of the real; for, at least in the state of 
illusion, he would perceive, many a happy thing. 

that in the case of shell-silver it is not the shell aspect of the presented object^ but 
some other aspect that causes the illusion. But in the case of consciousness, as the 
opponent describes it to be attributeless, it cannot be said that some aspect other than 
that of being consciousness leads to the illusion. Henc:, it has to be admitted that 
even when its specific aspect of being consciousness is known consciousness gives rise to 
the illusion of ‘1’ and takes the form ‘consciousness is I.‘ See Sruta Prakasikd, 

71. Scriptural passages describing the state of release definitely declare that the 
released soul continues to be a knower. Hence, it cannot be maintained that with the 
rise of true knowledge the quality of being a knower vanishes. 
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The contention that jnatrtva resides in ahamkara: 

You.may maintkin that to be a knower is to be an agent in the act 
of knowing, to be liable to change,’® to be non-intelligent, and to reside 
in the knot of the ahamkara,’® and that the self is the enjoyer of the fruiis 
of the knowing process, a non-agent, a changeless entity, the witness 
(saksin)’* and pure luminosity; and that the character of being an agent 
and the like cannot be the attributes of the self; for, like colour and other 
qualities, they are knowable and that if the quality of being an agent 
belongs to the self, even though the latter is an object of the conscious¬ 
ness of ‘I’, it will be impossible to avoid the unwelcome conclusion that 
the quality of being non-soul, of existing for the sake of others, of being 
non-intelligent and the like would belong to the self even as they belong 
to the body; and that the distinction of the knower, who is the object of 
the consciousness of ‘P, and who enjoys the result of the activity of the 
body, from the body, which is well known to be the agent in all secular 
and sacred duties, is noticed; and that similarly here also it is reasonable 
to admit that the witnessing inward self is distinct from the knower 
denoted by the term‘ r. 

This is opposed to everyday experience. 

This argument (of yours) is illogical, for, apart from the inward self 
which shines forth as the knower in the judgment T know’, no other 

72. Knowledge is an activity and it has a. beginning and an end; -hence, the 
quality of being an agent in the act of knowing must have a beginning and end, that 
is, must be subject to change, 

73. Ahamkfira is spoken of as a knot (granthi) either because it is the root 
cause of the tangled mass of illusions or because it binds the j!va closely to the 
manifold illusions which are, in fact, its own handiwork. 

74. According to the Advaitins the ultimate reality. Brahman, which is one, 
undifTerenced, eternal and self-luminous consciousness (caitanya), is particularised by 
the antaljkarana in two ways. When Brahman is determined by antahkar];^a as a 
qualifying attribute fvi^esana) it is called the jiva; when it is determined by 
antahkarapa as a limiting adjunct only (upadhi), it is called the sak$in. The 
antahkaraua is inseparably bound up with jiva. but is separable from the sak$in. 
The sskfin performs the office of nsanifestiag the odjects known as well as the knowing 

' subject. Since all diversity takes its roots in ajfiana. the sak$In which illumines objects 
of experience and the experiencer, is spoken of as the 'witness of ajnSna.* i 
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'Self which is pure luminosity only and which is termed ^Witness' is 
apprehended. The character of inwardness as attributed to the self 
(pratyaktva) consists precisely in the quality of being *1’ found in that 
entity which by virtue of its being the seat of knowledge, is marked. oS 
from the body, senses, mind, vital breath and consciousness', arid which, 
contrary to the procedure of outward objects, proceeds, as it were, and 
shines for its own sake.” The character of being a witness as attributed 
^ to the same (self) consists in being a direct kriower (ah eye-witness). 
Indeed, one who is not knower is not spoken of as witness. Since all 
objects that are inanifested reveal thernselves to the knower Who shines 
forth as T’, the experience—T know’, Tt presents itself to me’—is shared 
by every self. 

. IndQfensibility of the position that pratyaktva belongs to ahamkara: 

The quality of being a knower cannot belong to that modification o 
unmanifest prakrti (avyakta) which goes by the name .of egoity 
(ahamkara), nor to that known as intellect (buddhi); for as in the case of 
the body, the quality of not being an intelligent entity, the character of 
liability to change, insentience, the quality of existing for the sake of 
’ others and other similar reasons make it impossible (for the quality of 
jnatrtva to belong to either egoity or intellect;) 

The untenability of the view that ahamkara appears as knower either . 
on account of reflection or contsict with consciousness. 

Nor can it be said that the quality of being a knower may well be¬ 
long to egoity or intellect on account of the reflection of intelligence; 
for, what is not open to visual perception is not observed to have refle¬ 
ction. Besides, on your view, the quality of being a knower does not 
really belong to consciousness. If jnatrtva really belongs to consciousness, 
on account of conjunction with consciousness, this quality may appear 
in another substarice (say in egoity or intellect) or be apprehended 
therein, ^even as heat appears in the iron-ball on account contact 
' with fire. 

75. Outward objects present themselves for the sake of the knowing subject, and 
1 not for-their.own .sake. The self, on the contrary, shines for its own sake. Svasmai 
bhasamanatvam pratyaktvam. Parasmai bhasamanatvam paraktvam. 
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The contention that ahamkara appears as knower^ because it minifests 
consciuosness as residing in itself 

Yon may perhaps maintain the following view: “ In manifesting the 
self which is none other than pure consciousness, the egoity (ahamkara), 
although of non-intelligent nature, manifests the self as residing within it¬ 
self ; for it is the nature of manifesing entities to reveal the objects that 
are being manifested as residing in themselves, just as a mirror, a sheet 
of water, particular instances of a class (say, the short, the hornless cows) 
and the like reveal the face, the sun, cowness, etc. as dwelling in them¬ 
selves respectively. The erroneous view that finds expression in the judg¬ 
ment T know’ is the result of that (i.e., the ahamkara being a manifest¬ 
ing entity reveals consciousness as residing within itself; in other words, 
ahamkara appears as the possessor of knowledge. That is why in states 
of deep sleep and release, there is manifestation of the self in its true na¬ 
ture of pure consciousness only without the revelation of the T’. That is 
also the reason why the quality of being non-soul has to be predicated 
of the T’. Suresvara’s statement runs to the effect—Tf the quality of be¬ 
ing T’ belongs to the self, it must persist in states of deep sleep and re¬ 
lease ; for the reason that it does not persist, it must be taken to belong 
to something else This (argument) lacks coherence. 

The refutation of the preceding view :— 

To say that the ahamkara which is essentially insentient manifests 
the self-luminious soul is as illogical as to assert that a spent coal 
manifests the sun. In fact, the manifestation of all objects is known 
to depend on consciousness, which is not insentient and which you 
consider to be the soul. The assertion—that the non-intelligent 
ahamkara, which itself depends for its revelation on consciousness, 
reveals such a consciousness, which manifests all subjects without an 
exception and which has as its essential nature a luminosity that knows 
neither birth nor extinction, nor any other modification-will be ridicu ed 
by those who have understood the real nature of the soul. 


76. Naifkarmya Siddhi. Bombay Saoskrt and Prakrit Series. No. 38. Ch. II 
Stanza 32. p. 70. 
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Further, the relation of being the manifesting and the manifested 
entity cannot obtain between ahamkara and consciousness, for they^ are 
opposite in nature.” If the self is admitted to be capable; of being 
manifested, it would imply that, like the pot, it would cease to be con¬ 
sciousness. Do not say'that the surface of the hand, which is itself mani¬ 
fested by the sun’s rays, is seen to manifest those rays themselves; for, 
the surface of the hand is responsible only for the accumulation of thos 
rays.’® The sun beams thus accumulated are distinctly perceived; hencee, 
they are in reality no/ manifested by the hand at all. 

None of the three alternative ways in which ahamkara could be said to 
manifest consciousness is tenable:- 

Again (we ask) what is the nature of this ‘manifestation*, which 
is said to be effected by the ahmkara in respect of the self which is 
essentially consciousness? It cannot be said to be the origination of 
consciousness; for in as much as it is self-dependent, it must be admitted 
not to depend for its existenee on anything other than itself. Nor can it 
be said to be the illuminaiion concerning consciousness, since it is not 
cabable of being apprehended (by another consciousness). Indeed if it is 
c-ibable of being experienced (by another consciousness), it would imply 
that it, like pots, etc., would cease to consciousness, 

■ 

None of these possible modes of the third alternative is tenable:- 

For. the same reason (i. e, that consciousness is not the object of 
another consciousness), manifestation cannot be said to be the assis¬ 
tance rendered to the instruments of knowledge (concerning conscious¬ 
ness ). This assitance may be (of three kinds) — (/) It is either such as 
results from the removal of those obstacles to the rise of knowledge 
which reside in the object to be known, like the service rendered to the 

77. Consciousness and ahamkara have opposite natures. The former has the 
character of manifesting all objects without an exception; while the latter, being 
distinct from consciousness, depends for its manifeitarion on consciousness. 
H nee, it is impossible for ahamkara to manifest conscioainess. 

78. This analogy is unsound., because, unlike the sun's rays, consciousness if 
not spread out and cannot be said to be collected by ahamkara. 
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eye by light through the dispelling of darkness. («) Or, it is the 
help arising from being the means of contact between objects known and 
the sense-organs, like the help rendered by the particular instance, 
mirror, etc., to the eye and the like, which reveal respectively genera^ 
qualities, one’s own face, etc. (iii) Or, it is the help which accrues from 
the removal of the impurities residing in the knower, like the service 
rendered by (virtues such as) tranquillity, restraint and so on to the 
i^astras, which are the means of the true knowledge concerning the 
infinite and the finite self. 

(It cannot be the first kind, for) there is nothing resident in con¬ 
sciousness which impedes the orgination of knowledge (of consciousness) 
and which could be removed by ahamkara. (You cannot reply that 
ajnana dwells in consciousness and is dispelled by ahamkara, for) 
inasmuch as ignorance would have the same abode and the same object 
as knowledge, it is impossible to locate it in the witness which you have 
admitted, and which is devoid of the two qualities (of being the seat of 
knowledge and its object). Indeed, pots and the like, which are 
devoid of the possibility of knowledge, are never spoken of as possessing 
ignorance. Similarly, for the reason that the quality of being the knower 
nevdr belongs to pure consciousness, it can never possess ignorance. 
Even if it is so (i. e., even if consciousness possess ignorance), it is not 
admitted that ignorance is removable by ahamkara, since ignorance can 
be put an end to only by knowledge, and since it has been so admitted. 
Besides, knowledge terminates the ignorance which concerns its own 
objeet only,” As the quality of being the object of knowledge has not 
been attributed to consciousness which is regarded as the self, the 
ignorance residing therein can never be destroyed by anyone at any 
time. (The ignorance which you speak of as existing in consciousness 
may be either defined as the antecedent non - existence of knowledge 
or considered as indefinable). Ignorance, which is of the nature of 

79. When knowledge arises it dispels only that ignorance which centres round 
the object known. For example, when the shell is known as shell, this apprehension 
terminates the illusory cognition of that object which existed till then. If knowledge 
is said to put an end to all ignorance, it would have to be admitted that knowledge 
the true nature of the shell dispels every form of illusion. See Sruta Prakasik3 
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the antecedent non—existence of knowledge, cannot be regarded as an 
obstacle to the rise of knowledge.®® That the following statements— 
-Ignorance is positive in nature; (it is) indefinable; (it is) the material 
cause of the world; and so on—are merely incoherent prattle will be 
shown in the section dealing with th'e relation (of finite souls to the 
infinite self). Hence, it cannot be said that the manifestation of consci¬ 
ousness is effected by the ahamkara whose essential nature is removal of 
defects in the objects known. 

(It cannot be the second, for) as consciousness is beyond the reach 
of the senses (the assistance rendered to the means of knowledge by 
ahamkara) cannot consist in being responsible for the contact (of the 
objects known with the senses). (Nor can it be the third, for) as the 
entity known as T* is (in your view) the knower, it cannot be cleansed 
of its impurities by itself. 

It cannot be maintained that the manifesting entity should manifest 
the object as residing within itself» 

Nor can it be said that it is the nature of the manifesting entity to 
reveal the manifested objects as residing within itself; because such a 
nature is not observed in the lamp and the like (which manifest things 
without exhibiting them as residing in themselves); and because, know¬ 
ledge, the means thereof and whatever is auxiliary to them have the 
nature of promoting the manifestation of things as they really are. That 
knowledge, the means thereof and whatever is auxiliary to them have 
the aforesaid nature follows from the doctrine of the self-validity of 
knowledge (svata^pramanya)”; and if this is not admitted, there would 
ensue lack of certainty in anything. 


80. The antecedent non-existence of an object cannot be regarded as an obsta¬ 
cle to the origination of that object. 

81. On the question of the validity and invalidity of knowledge four views 
have been held. According to the Sadkhyas the validity and invalidity of know¬ 
ledge are both inherent in it. The Nysya-vaiSe^ika takes the opposite position and 
contends that both the validity and invalidity of knowledge depend on external 
factors. On this view, knowledge^ in itself, is neither true nor false; it is rendered 
valid or invalid by outside factors. The Buddhiits take invalidity to be intrinsic 
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(With regard to the analogy of the particular instance, vyaktl cited 
by you), such a manifestation (of the universal as residing in the parti¬ 
cular instances) is due to the fact that the universal is only the charac¬ 
ter met with in the instances, and not the fact of those instances being 
the manifesting entities, as it has already been shown (that the case of 
the lamp flame) falsifies the view (that all manifesting: entities reveal 
objects as taking their abode in themselves). (As for the analogy of 
the mirror, etc.) mirror and similar objects are only responsibile for the 
mistake, namely the reflecting of the ocular rays, and are not manifest¬ 
ing agei^ts of faces and other objects. The real manifesting agents 
however, are only light and the like. Although light is the real mani¬ 
festing agent the false impression (of the face appearing within the 
mirror) is the outcome of the mistake of the deflection (of the oculau 
rays). But here, the capacity to produce a similar mistake (in the self- 
luminous consciousness) does not belong to the entity known as ‘P. 
If it is so, (it. e. if that capacity belongs to the T ), then perception and 
other forms of knowledge would lose their validity; and hence, nothing 
would be true. Therefore, what constitutes the inward self is not pure 
consciousness, but the entity ‘P, which reveals itself as a knower. 

f 

Refutation of the contention of Suresvara that in deep sleep there is no 
consciousness of 

' ' As regards your contention that in deep sleep and release the self 
manifests itself only as mere consciousness and does not appear as ‘P^ 
the belief that in deep sleep such a condition of consciousness prevails 
(i. e., consciousness shining forth without an object or a substrate) has 

to knowledge, and validity extrinsic. The Mim&sakas and Vedantins. while ad¬ 
mitting the Nyaya-vaiie§ika view in regard to invalidity of knowledge, maintain that 
validity is inherent in knowledge. 

82. The general proposition *all manifesting entities reveal their objects as 
residing within themselves* was sought to be established on the strength of instances 
such as mirror, etc. In refuting this view, it was first pointed out that there are 
instances against this generalisation. Now it is shown that even the instnces cited by 
the opponent do not prove his case. The mirror, for example, is responsible only 
for reflecting the ocular rays, and not for manifesting the face. The real manifesting 
agents are light and the like. 
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already been refuted. Since even in deep sleep the self does present 
dtself up to the time of waking only in the form of the ‘I’, (the mani- 
festatin of the ‘P cannot be said to be absent in that state) If 
It is said that on account of the absence of consciousness of external- 
objects, and prevalence of darkness (tamas) in deep sleep, the T does 
not present itself clearly and distinctly, (wie reply that) it must be ad¬ 
mitted that even the consciousness posited by you does not, likewise, 
present itself clearly aud distinctly in that state. No one who has risen 
from deep sleep is found to recall the experience which occurred to him 
duiing sleep, namely, ‘I am not I (ahamkara.; nor am I anything else 
(the knower or the known); but I am only pure consciousness and I 
stand as the witness of ignorance.’ 

If you were to say that from the reflection ‘For so long a time I 
knew nothing at all’ such a position (namely, that in deep sleep there 
is presentation of pure consciousness only) is made out, (we ask) how 
(is it made out)? (If your reply is that) this follows from the expression 
‘nothing at air (occurring in the aforesaid reflection, we rejoin) in that 
case, the manifestation of consciousness also would have to be denied* 

Analysis of your statement establishes just the opposite of what you 
intend to prove. 

While in the judgment, ‘I knew nothing at all,’ the word ‘I’ 
denotes clearly the self which is manifested in deep sleep and the ‘ 
words ‘knew nothing at a[l’ negative (all) knowledge on the part of 
that ‘P, the fool who manitains (that the self - same judgment 
establishes) that in deep sleep there is manifestation of pure conscious¬ 
ness along with the absence of the presentation of ‘P does not know its 
contradiction to experience. It has already been said that there can be 
no knowledge without an object and without a substrate. 

The ref lection " I was not even aware of my self” does not mean the 
absence of ‘/' but something else :— 

You may ask : Do we not, on waking, get the knowledge ‘I who 
slept, was not even conscious of my self’? (Does it not indicate that 

83. Ekarupe^a also suggests that presentation of the self as 'P is common to 
everybody. 
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in sleep there is absence of the manifestation of ‘I’)?. True , (we reply)*, 
that knowledge (namely, the reflection ‘I was not even conscious of 
myself’) after indicating by the word ‘myself’ the self, which, in the 
waking state, is understood as-being characterised by caste, stage in life, 
etc., shows that the ‘I’, which shines forth in sleep, which is not clearly 
experienced, and which manifests itself for its own sake, is not known 
in such a manner (i. e. as characterised by caste, stage in life, etc.); but 
it does not show that the ‘I’ whose essential nature is to be the knower, 
is itself not apprehended. Indeed, our reflection is to the effect: ‘I did 
not even know myself as having slept in a particular place and as pos¬ 
sessing certain characteristics.’ 

The statement in question undoubtedly points to the existence of the 
*r and its manifestation. 

Moreover,,your position indeed is this, namely, that in deep sleep 
the self exists as the witness of ignorance. And it has already been 
said that to be a witness is to be a direct knower. This witness too is 
nothing but the ‘P which is apprehended in the judgment ‘I know’; 
how then, could this ‘I’ not be apprehended in the state of sleep? 
That which Illumines itself for its own sake appears only as the ‘P; 
hence, it follows that the self, which shines forth even in sleep and other 
similar states, appears only as the ‘P. 

The (ahamartha) persists in the state of release:-- 

To maintain that the ‘P does not persist in the state of liberation 
is unsound; for, it amounts to asserting, as is done in Buddhism, but in a 
somewhat different way, that release consists only in the annihilation 
of the self. The ‘P is not a mere attribute of the self; if it were an 
attribute, it may be said that even after its destruction the self exists in 
its true being; as it persists on the dissolution of ignorance. In fact, the 
true being of the self is nothing but the ‘P; and knowledge appears to 
the self as an attribute of the latter as is evident from the judgment 
‘knowledge has arisen in me’. (It has been shown that even granting 
your position that the self exists as a witness of ignorance in deep sleep 
it does not follow that the ‘P disappears in that state.) There is no 
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need to argue the point, when something other than the witnessing con¬ 
sciousness (saksicaitanya) is the self. 

On the st&ngth of the sacred text relating to liberation and endeavour of 
souls for securing moksa the existence 0 / T (ahamarthd) is proved. 

Moreover, he who considers himself to be afflicted by the miseries 
of worldly existence, whether in truth or in error, and thinks ‘I am 
suffering pain’, and in whom the desire for release has arisen, making 
him reflect: ‘How may I become tranquil and blissful, setting aside this 
entire collection of miseries?’, he alone enters upon the means for 
realisation. If (on the other hand) he were to realise ‘I should be no 
more if I practised the means (for the attainment of release)’, he would 
run away at the very mention of the topic of release. As a consequence 
of this, since there can be none possessing the requisite qualifications 
(to enter upon the study of the scriptures), the entire upanisadic texts 
and all the ^astras relating to liberation would lose their validity,®* 

If you were to say that mere luminosity which is indicated by 
the word ‘I’ would persist in the state of release, (we ask) ‘Of what use 
is it?’ For, no sensible person would exert himself under the influence 
of the idea ‘Though I shall perish, there will remain some luminosity;®* 

Refutation of ths view that the “/” is an objective element (i.e. it is ja^a) 

For the same reason, even the content!on-that in self-conscious¬ 
ness (which expresses itself in the judgment ‘I know’) that element which 
is not referred to by the word ‘this’ (i. e. the non-objective 6lement> 
pratyagartha), which has consciousness for its sole essence, and which 
is luminosity, is the self; and that in the same self-consciousness what 

84. The validity of scriptures consists in their generating true knotrledge in 
the mind of the aspirant. If there were no qualified pupils to study them they 
would lose their validity 

85. Cf. Sri Bhasya. 

Nirastakhiladuhkboham anantanadabbak svarat | 

Bhaveyamiti mok;arthi ^rva^adau pravartate 11 
Ahamarthavina^a^cet mok;a ityadhyavasyati | 

Apasarpedasu mokfakathaprastavagandhatah I I 
Mayi na$tepi mattonya kacit jhaptiravasthita | 

Iti tatpraptaye yatnah kasyapi na bhavisyati 11 
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has to be considered as objective element (yusmadartha, paragartha), 
for the reason that it depends for its manifestation on consciousness, is 
the ‘I’ referred to in the judgment *I know’—stands condemned.®® It 
is also contradicted by direct perception, (for the judgment ‘I know’ 
implies that knowledge is an attribute and that the ‘I* is its possessor, 
and that knowledge is an objective element (parak), while the ‘I’ is a 
non-objective element, (pratyak). 

The statement that the intelligent entity refered to in the judg¬ 
ment ‘I know’ is an objective element (parSk) is as self-contradictory in 
its meaning as the assertion ‘My mother is a barren woman’. Nor 
can it be said that this intelligent entity depends on something else for 
its manifestaion (and is hence parak, i. e., non-soul, for, being of the 
nature of consciousness, it is self-luminous. 

Since luminosity, by the very fact of its being luminosity, must 
necessarily pertain to something or other, as in the case of the luminosity 
of the pot, etc , mere luminosity cannot be the soul. Therefore, that en¬ 
tity alone which shines forth as the knower and termed ‘I’ is the self. 

Even in the state of release, the self shines to itself at */’ 

This self, even in the state of release, shines to itself only as the 
‘I’, for it shines for its own sake. (There is the general principle that) 
whatever shines for its own sake is found to shine only as the ‘I’; for 
example, the self which is subject to the round of births and deaths is 
admitted by both the contending parties to shine in such a manner. 
Whatever does not appear as ‘I’ does not shine for its own sake; as 
pots and the like. The released soul does appear for its own sake. 
Therefore, it appears as the ‘I’ and in no other way. 


86. Two arguments of the opponent are here referred to. The first seeks to 
prove that consciousness is the soul, for the reason that it is a non-objective 
element; that it is non-objective is inferable from its being self-luminous; its self- 
luminous nature follows from its being consciousness. The second tries to establish 
that the entity T’ is not the self, because it is an objective element. That the T* is 
an objective element is shown by its dependence on consciousness for its manifestation. 
Its dependence on consciousness for its manifestaion is inferred from its being distinct 
from consciousness. 
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The consciousness of 7’ is natural and not due to occasional factors.- 

It cannot be said that if the released self appears in such a manner 
(i. e.. as the ‘I’) it would imply that it is involved in ignorance and 
samsara; for, this would contradict the nature of being a released soul; 
moreover, the consciousness, of ‘I’ does not have for its cause the 
quality of being subject to ignorance and samsara. Since even persons 
like Vamadeva, who have had their ignorance destroyed in its entirety 
by iheans of the direct realisation of Brahman as the self of all, are 
found to have the consciousness of ‘I’, the latter cannot, in fact, have 
ignorance for its cause. The scriptures say - ‘Seeing this, the sage 
Vamadeva understood; I was Manu and the Sun ‘I alone exist and 
shall exist.’®® From the following passages and others like them it is 
clear that a similar reference to Himself as is noticed even in the 
case of the Highest Person, who is not afflicted even in the least by ignor¬ 
ance and other evils in any manner and at any time. (The following 
scriptural passages are found) ‘Let me enter these three divinities (i. e„ 
fire, water and food);®® ‘May I become manifested and be born’;®° 
‘He thought: May I create the worlds” ’®^ (It is said in the Gita) 
‘Since I transcend the destructible (ksara) and am also superior even 
to the Indestructible (aksara), I am proclaimed in the world 
and in the Veda as the Highest Person’;®® ‘I am he who lifts them 
‘I am the giver of the seed, the father’; ®‘ ‘ I know the things past,;*g 
and so on. 

‘Ahamkara’ which refers to the body and which is a product of matter 
is the result of delusion and has to be dispelled — 

(It may be asked) ‘If the ‘I’ really constituted the self, how could 
the Highest Lord have included ahamkira among the elements that 
go to make up the material embodiment of the self (k§etra), and how 
could he have classed it among the evils to be rejected?®® (Our reply 
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is) the teaching of the Highest Lord found in the verse (of the Gita 
XV. 5) commencing with the words ‘The great elements, the ahamkara 
to the effect that ahamkara is to be included among th objects 
that constitute the material embodiment of the self (k$etra) really refers 
only to that modification of unmanifest prakyti by whose instrumen¬ 
tality the body, which distinct from the real self denoted by the word 
‘P, is erroneously taken to be ‘P. And this ahamkara, which is res¬ 
ponsible for our slighting persons who are worthy of respect, and which 
is termed conceit, is often referred to by ^astras as meriting rejection. 

It is only where the seli appears as ‘T - ‘lam devsL‘ - lem man r the 
possibility of ajnana airses- 

Therefore, it is proper to conclude that the consciousness of ‘P, which 
has nothing to contradict it, has really the self for its object; and that, on 
the other hand, the consciousness of ‘P which arises in regard to the 
body that is not the soul, is ignorance. (In agreement with this) it has 
been said by (Para5ara).the grandson ofVasistha: ‘O thou! the giver of 
delight to thy family! Hear from me the essential nature of ignorance; it 
is the consideration of the not-self as the self.’®^ (Our position squares 
well with Para^ara’s definition of ignorance; but yours does not; for,) 
the illusory apprehension of the body as pure consciousness occurs to 
no one. Even to you, who maintain that pure consciousness alone is 
self, the consideration of the non-soul as the self will be possible, if 
there is the illusory apprehension of the body as pure consciousness. 
As is proved by perception (the judgment ‘I know’ establishes knowledge 
to be an attribute and the ‘P to be its possessor), and as it results from 
the application of the aforesaid reasons (such as, if pure consciousness 
alone persisted and the ‘P disappeared in the state of release, no one 
would strive fbr realisation), and as scriptural texts (declare that even 
released souls refer to themselves as ‘P), and as there is the possibility 
of ignorance (only on our position), it follows that the self which is the 
knower presents itself as the ‘P. 


97. F/fpM Purafta. VI. vii. 10. 
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The unsoundness of the argument that consciousness itself is the soul as 
it is insentient 

With regard to (your) assertion that consciousness itself is the self 
because it (consciousness) is not non-intelligent, it has to be pointed 
out (that you must explain) what you understand by ‘not non¬ 
intelligence’. If it is replied that a non-intelligent entity is that which 
may (at times) fail to manifest itself, even though it be existent, and 
that an intelligent entity is that which has an opposite nature, namely, 
an existence invariably associated with manifestation (we point out 
that) since pleasure and the like are not considered to be soul even 
though they are not non-intelligent your reason is fallacious. Indeed, 
when pleasure, pain, desire and the like exist at all they never fail to 
present themselves. (If an intelligent entity is defined as) that which 
depends for its manifestation on its own existence, (we point out that) 
since the lamp and the like are not taken to be the soul even though they 
depend for their manifestation on their own existence, your reason is 
fallacious. Besides, as a manifestation different from consciousness 
is not admitted (by you) your hetu (reason), namely, intelligence 
occurring in the argument that consciousness itself is the soul, because 
it is intelligent) becomes unestablishcd (i. e. commits the fallacy of 
svarupasiddha); it also contradicts your theory (that consciousness is 
attributeless). If it is your view that pleasure and the like, although * 
invariably associated with manifestation, are bound to be non-intelligent, 
for the reason that, like the pot, they manifest themselves for the sake of 
others, and are in consequence, to be considered as not-soul, (we ask 
in reply,) Do you mean then to suggest that knowledge too manifests 
itself for the sake of something other than itself, namely, 
the knower, the *1’ ? The judgment ‘I know’ establishes this, even as the 
judgment T am having pleasure’ (proves that pleasure presents itself for 
the sake of the T’). Therefore, the quality of being not non-intelligent 
(ajadatva), taken in the sense of the quality of manifesting for one’s own 
sake, does not exist.(asiddha) in consciousness (which is the minor term 
or paksa in your argument^. Hence, it is only the entity known as 
‘I’, which is not non-intelligent, and which manifests itself for its 
own sake by its own existence that constitutes the self. The luminosity 
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of consciousness itself is dependent on its connection with the self. That 
is why knowledge, as in the case of pleasure, pain and the like, mani¬ 
fests itself to that intelligent person who is its own substrate, and not 
to anybody else. The self, on the contrary, does not present itself for 
its own sake by depending on its connection with some other soul or 
some other entity. This will be explained presently. 

The argument that on account of the invariable concomitance of the 
knowledge of T and consciousness they are identical is unsound^ 

You cannot maintain that the invariable association of the mani- 
festation of T’ with consciousne&r prevents us from taking the T’ to be 
a distinct entity; for, on the same count, it might as well follow that con* 
sciousness itself cannot be taken to be a distinct entity. Since it (con* 
sdiousness) invariably manifests itself along with the T\ it would 
follow that consciousness also is not an entity different from T’ and 
that it is unreal. 

Moreover, since in each item of knowledge we meet with the 
absence of the invariable association of the manifestation of T’, the 
invariable manifestation of T’ with any particular item of knowledge 
does not exist. 

Besides, there is neither an object (visaya) apart (from its 
knowledge) nor pure knowledge divested of any relation to all parti¬ 
cular objects; if either existed, then the invariable concomitance of the 
manifestation of knower with knowledge could be posited.®® And even if 
the property common to all knowledge (jnanasamanya) is existent, it 

Having pointed out that the sahopalambhaniyama itself is imposiible for 
the reason that there is the presentation of the *1’ even in the absence of any parti¬ 
cular item of knowledge, Yaraunacirya proceeds to establish the defective nature 
of the illustrative example, which the opponent must cite in his argument, namely, 
wherever there is invariable apprehension of two things together tbere'must be 
non-difference between them, as in the case of knowledge and its pbject. In order 
to prove that knowledge and its visaya are non-different, the object by itself and 
the knowledge by itself must be taken and shown to be invariably concomitant. But, 
in truth, neither exists apart from the other. 'Hence, the illustrative example is 
subject to the charge of being unproven. 
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is not considered to be a positive entity by the Buddhists.” We shall 
show that even in the absence of all (knowledge due to mental) modifi¬ 
cations, the soul exists as a self-luminous entity. From the assertion 
that the two (i. e., knowledge and knower) are one, there arises a contra¬ 
diction in the opponent’s own statement; for, the word saha (with) 
is used only when two entities enter on an identical course of action, as in 
the instance ‘with the pupil, the preceptor comes’. Further, after refer¬ 
ring to the two (i. e. blue and its awareness) by the expression m/a- 
iaddhiyo]} to assert (their) identity by the word abheda]^ (non- 
difference)^” is like stating that one’s mother is a barren woman. 

Besides, in view of the fact that qualities such as non-intelligence 
and the like are denied to consciousness, and in view of the fact 
that the knowledge of the soul in bondage is invariably apprehended 
along with the all-embracing knowledge of the omniscient being 
(sarvajna) (your hetu) is liable to be charged with anekanta dofa.”^ 
If, in their case (i. e., between the knowledge of the soul in bondage 
and that of the sarvajna), non - difference is admitted, the quality of 
non - intelligence and that of having a form and the like would have to 


99 . The Buddhists cannot hope to escape the difficulty by saying that between 
vijayatva (the property of being an object of knowledge) and JSSnatva (the properly 
common to all knowledge ) there is invariable concomitance, for they do not consider 
s3m§nya (universal) to be a positive entity. Its admission, they say, leads to all sorts 
of absurdities. The universal is, at best, a working fiction, a useful device in 
thinking. When certain things are regarded as similar, it is not in virtue of their 
possessing some common features, but because of their distinction from the rest. The 
perception of a cow, for example, does not indicate that cowness. as a positive quality, 
exists in that creatu'-e; it only signifies that it is different from all nan-cows (apoha) 
See Six Buddhist Nyaya Tracts. 

100. The reference here Is to the Buddhistic dictum—sahopalambhaniyamgda- 
bhedo nilataddhiyoh- 

101. By drawing attention to the fact that the hetu (sahopalambhaniyama) is 
present even in cases where the sadhya (non-difference) is not known to exist. 
Yaraunarya exposes the fallacy (i. e. anekanta) vitiating the argument of the 
opponent. The latter may try to meet this by admitting that even in those casts the 
sadhya is really present. In reply to this, Yamuna says in the next sentence that 
this admission leads to absurdities. 
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be ascribed to consciousness, and the quality of being a bound soul 
would have to be attributed to the Buddha. 

Even the contention that since one and the same consciousness presents 
the invariable concomitance of knower known and knowledge they are 
identical is rejuted — 

As shown before, even the contention of their (knowledge and 
knower) being invariably the objects (visaya) of one and the same 
knowledge stands condemned.^®* Besides, here the non - existence o 
the hetu in cases where the sadhya is known to be absent (vipak§a) 
cannot be established; for there may be the invariable presentation of 
knowledge, the known and the knower in one and the same knowledge, 
and still there may not be non-difference between them.^®* What is the 
inconsistency hero? Do (objects of knowledge, such as) blue and the 
like depend for their apprehension and consideration on knowledge 
either because they are not self-luminous or because of their non- 
difference (from knowledge)? As, in this manner, it becomes a matter 
for doubt, it is impossible to determine that there is this non-difference. 
And this generalisation (that everything depends for its manifestation 
on consciousness) obtains only in the case of objects known and not in 
that of knowledge or the knower. 

« 

Besides, the conflict (of this theory) with perceptual experience is 
obvious; for, in every knowledge, the distinction of the knower from 
knowledge is apprehended. (At this stage the opponent may object and 
say that the distinction of knower from knowledge cannot be perceived, 
since the counter-correlative (i. e., knowledge) is not perceived; and that 


102. To obviate the contradiction involved in sahopalarabhaniyaroa to which 
attention of the opponent was drawn, he shifts his ground and employs a different 
hetu, namely, niyamena ekajnanasiddhatvam. 

103. The opponent argues that knowledge and the knower must be identical; for 
they are invariably apprehended together in one and the same knowledge. Against 
the possible objection they may be so apprehended and still may not be identical, he 
must adduce the indirect proof (tarka) that if they were not identical, they could ' not 
be apprehended together in the self-same knowledge. It is shown here that he it 
unable to do so. 
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even if it is admitted to be perceptible on the strength of the doctrine of 
svayampraka^atva, it docs not help, since it is not visible. To this we 
reply) in the matter of the perception of difference there is no necessity 
for the counter - correlative (pratiyogi) to be either perceptible or visible; 
for when the direct perception of difference is possible with the aid of 
the mere thought of the counter - correlative, a particular variety of this 
knowledge is not required, in as much as it is not responsible (for the 
perception of difference). (We may go a step further and say that) even 
when the counter-correlative is not apprehended, things are directly per¬ 
ceived as being distinct in themselves; and this will be testified to by 
everybody from his own experience. 

The contention that knower and known are one on ground of invariable 
concomitance even as difjerent flames are considered one on account of 
similarity- 

(The opponent may ask) since, by trampling on the head of the 
perception of difference which is alive, (we) notice the universal con¬ 
comitance between the invariable manifestation (of two things) together 
and their non-difference, how can the sublation of non-difference be 
effected by perception of difference ? If it could be effected, even the 
inference regarding the difference of the flames (at sucessive moments 
would be stultified by the recognition of their identity. (The reply • 
is that) the fool (of an opponent) is ignorant of the distinction (between 
these two cases.). Indeed in the case of the flame, the perceptual 

104. The apprehensioa of the generic property (jati) of a thing, say a pot, is 
nothing more than the apprehension of the distinction from other things, i t., non¬ 
pots ; and it prevents erroneous identifications. In fact, difference (bhedaj is nothing 
more than generic property (jati). To grasp the generic property in ^itself it is 
unnecessary that the countcr-correlative (pratiyozij should have been perctived But 
the generic property, in its aspect of eliminating erroneous identifications is known 
as bheda (difference), and is, certainly, found to pre-suppose knowledge of the 
pratiyogi. See 8rl Bhasya. Ananda Press edn. p. 29 •. see also verses 13-14 of 
Adravyasara in Tattvamuktakalapa and Sarvarthasiddhi 'yada punah adhyasa 
oivartakatvarupadharmlntaravai^istyena vyavahriyante, tadi bheda iti ucyaote | 
tena tesameva dharmat^am vastusvarupeua vyavahriama];^adm|ne pratiyogisapek^atvam | 
adhyaianivartakatvaropadharmantaravai^isfyeaa vyavahriyamapanam pratiyogisB 
pekjratvam iti | 
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knowledge, which arises when there is continuity of the defects in 
the settled causes (of knowledge) in capable of sublating the inference 
which is based upon defectless perception. To make the point clear—it is 
found that, on account of close similarity between the different flames 
that are extinguished and lighted immediately after and which exist in 
the parts of one and the same which the remembrance “This is, certainly, 
that flame which I saw before” occurs to one who has not noticed their 
difference. 

The example of different terms appearing as identrcal is not helpful- 

Therefore, even in other cases (where the flames are not extin¬ 
guished and kindled afresh), as there is the occurrence of a series of the 
complete set of causal factors, which have no counter-acting circum¬ 
stances, and as there is the separation of parts (of the causal conditions) 
it is to be concluded that such a knowledge (of identity) has for its 
object closely similar and incessantly flowing flame-series. Similarly, as 
the cognition of diversity in regard to one and the same thing 
is found in the case of seeing the moon double and the like 
as being occasioned by the swerving from the normal mode 
of the working of the sense-organ,and as having its object 

105. Either through pressure of the finger upon the eve or on account of some 
defect in the visual mechanism, the rays of the organ of sight (nayanara^rai) split 
and travel in two directions, there by creating, for all practical purposes, two mu¬ 
tually independent apparatuses of vision. One apparatus apprehends the moon in 
her proper place, without, however, apprehending her unity; the other, which 
moves some what obliquely, apprehends, at first, a place close by the moon, and sud- 
sequently the moon herself, without, however, noticing the intervening space sepa¬ 
rating this place and the moon. These two p;rceptions-one manifesting the moon 
in her proper place, and other in a place close by-arise in such quick succession 
that the perceiver fails to notice the order of their occurrence, and thereby omits 
to note their varying natures. Thus, the double apparatus causes two apprehensions; 
and as the apprehensions differ, there is also difference in the character of the object 
apprehended. The mistake here lies in the failure to notice the fact that the duality 
found in the places is unrelated to the moon. Hence, the perception of two moons. 
The Prabhskara account, which is cl•>sely similar to this, would, however.., say tha^ 
the double apparatus yields a duality of apprehensions, but it fails to grasp that the 
duality present in the apprehensions is unrelated to the moon. Compare; 
'oetravrttih vittigatadviivam candrahea agrhitabhedam grhtiatiti Prabhakarah | yathft 
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contradicted by the simultaneously arising defectless cognitions 
of many persons, this (perception of diversity) is not capable of setting 
aside the inference of identity in those cases. But here,' the knowledge 
which immediately apprehends the distinction of the knower, knowledge 
and the known is not of such a nature; hence, here it certainly does pre¬ 
vent the very possibility of the birth of the inference of identity. 

But, here it is not proper to say that identity is inferable on the 
mere basis of the invariable manifestation of two things together;^*’^ for 
we know of no obstacle preventing the existence of this hetu {probafts) in 
cases where the sadhya (that which is to be proved) is absent 
It may as well be that this invariable apprehension is due to 
objects depending for their manifestation on consciousness. Since the 
reference to the deviation from the normal mode of working of the senses 
serves no purpose for the reason that (knowledge and knower) are not 
cognised by the senses, (you cannot point out that the perception of 
difference, like the perception of two moons, is due to the deviation 
from the normal mode of working of the senses). As the existence of a 
sublating cognition is denied by effectual non-perception, (the percep¬ 
tion of difference cannot be declared to be false). 

Moreover, consciousness is well-known to be the manifestation of . 
objects;^°^ and that it is self-luminous is beyond dispute; hence, such an 
invariable manifestation of knowledge and the known is unavoidable. 


Samvitsiddhau Prldhakarama'opanyasc “netravfttir dvidhabhots dve tu ai-d vitan- 
vali I dvitvam candranca yugapat nirbhaiayati tatra nah** | iti de^agatadvitvam 
candrafica agrhitabhedam grhpgtiti tatotra vai^amyam | ' Srutaprakdsika. The verse 
quoted froiu Samvitsiddhi is not Tound in the prioted books and manuscripts 
examined so far. 

lOS. Upalabdhisihityanbaoiyaipa and sahopalambhaniyama are identical. The 
fallacy of anekanta vitiating this hetu was first exposed. Here it is shown that the 
inability to cite indirect proof applies to this, ai it does to the other hetu,. namely, 
niyamena ekajlianasiddhatvam. 

*The Benares edition .cads vitti: the vrriant reading found in the Telugu edi* 
tloB and in some manuscripts has been preferred. 

107. lee note 104. 
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The contention that distinction (of objects from one another) can be 
established without the aid of consciousness is not likely to be put for¬ 
ward by any one who is not mad. Let this violent shaking of the doct¬ 
rine which is opposed to experience suffice. 

Refutation of the contention that there is no object that does not 
manifest itself’- 

Since the notion that the manifestation of objects, such as, blue 
and the like, which, in their nature, are not self-luminous, (is effected 
by consciousness) is vouched for by experience, it requires no other 
proof. The self, on the contrary, is essentially self-luminous. On this 
count alone,-the self-cannot bo knowledge, as the former is self- 
dependent. It has already been stated that knowledge is dependent (on 
the self), that it is occasional^ that it exists only so long as the causes, 
such as, the eontaet of the senses with their objects, persist, and that its 
nature is to pertain to some object or other. The self, on the contrary, 
is independent, and is the knowing subject; it shines as the -T’ in every 
self. 

• r I" 

Even when it is of this nature, if the self is termed knowledge, 
on the ground that it does not depend for its manifestation on something 
other than itself, you arc welcome to say so. Even when it is so 
(described), surely, this knowledge is the possessor of knowledge, and * 
not such a pure consciousness (as is held by you). 

Scriptural support for the existence of a soul distinct from consciousness: 

Indeed, for that very reason, the Chandogas (those who chant 
the Sama-veda) declare “ He who has the awareness of iet mo smell 
this* he is the self.’[^'’^ Similarly, after the question *‘what is the soul?” 
has been raised, Vajasaneyins offer the same definition (of the soul, 
namely ‘,He who is in the midst of the senses and vital breath, who has 
knowledge for his essence and who is the light inside the heart, he is the 
person.‘’^®“ It is only in the manner indicated already that the true 
nature of the soul has been here described as follows—„He who is 


109. Bfh. Up. IV. m. 7 . 


108. Chand.j, Up. VI I. xii.4. 
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experienced by everybody, who ii filled with knowledge coheerning di¬ 
verse objects, who resides among .the senses and breath as their 
director, who is the inward light in the region of the heart, and who 
shines for his own sake as the‘I, Ms the purusa. ” The followers of 
Atharva veda say “ Truly, this entity; the Seer' hearer,' smeller, taster, 
thinker (mantr), knower (boddhrj, doer (karta), he who has knowledge' 
for his essence, is the purusa. ” Similarly, the-following and other- 
passages are found :—** Lo ! whereby would one understand‘the linder- 
stander?”^^^ “The seer sees neither death nor sickness, nor the evil in the- 
world “ He (the highest light to which the jiva reaches up) is the 
Supreme Person. “ “ The jiva experiences him in diverse ways . . . not 
thinking of the body cast behind in the midst of his kin **; 

“ Even so. the sixteen parts (kalas) of the experiencer (jiva), which 
depend (for their existence, natiire and continuance) on the Highest 
Person, on reaching Him, become incapable of entangling Him in plea-' 
sure, pain, etc. ” “Different from that made of mind is another inner 
soul consisting of knowledge. ” 

I 

Even while defining Brahman, in the text— ^Brahman is satya,i jhana 

.’ the word jnana does not refer to mere knowledge, but to the 

possessor of it; for, if it referred to the former, according to the sutra-liti 

it would follow that the first syllable must have the principal accent. 
But this word, jnana has its principal accent on the last syllable. The 
word jnana being so accented will be appropriate only if it has, at its 
termination, the suffix ac, which conveys the same meamng ^ the suffix 
matup. Otherwise, it would not be (appropriate). We shall explain this 
very clearly while treating of the Supreme Self. The Aitareya Upanisad 
also, after describing Brahman in the words *prajhanais Brahman*, 
refers to the Lord as the possessor of supreme intelligence by the expres¬ 
sion ‘ he (Vamadeva), by means of this Self possessed of intelligence. * 
Therefore,vt is clear that this soul is truly the knower. 


110. Pialna. Up. IV. 

111. Brh. Up. II. iv. 14. 

112. Chand. Up. VII. xxvi. 2 

113. Chand. Up. VIII. xii 3 


114. Prasna. Up. V 

115. Tait. Up. II. 4 

116. A^idikyayi. VI. i 193 

117. Ait. Up. Part V. 
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THE PRAMANA BY WHICH THE EXISTENCE OF THE JIVA 

IS ESTABLISHED 

(a) The Nyaya view that the soul is established through inference— 

25. What is the means of knowledge (prama^a) by which this in* 
dividul self, which is distinct from the body and the like, and which is 
intelligent, is established ? Aksapada, who is master of the science of 
logic, thinks that it is inference. What he says is— * Desire, hate, plea¬ 
sure, rpain and knowledge are the reasons pointing to the existence of the 
soul. * Has invariable concomitance between these and the soul, like 
that between smoke and fire ("dhumadhvaja), been observed any where ? 
Indeed, if so, as the ^owledge of the self is obtained thence itself, what 
is the need for inference ? (The opponent replies) no invarkble con¬ 
comitance may have been observed in particular (between qualities such 
as desircj etc., and the soul) ; but, in general (i.e., between qualities and 
their substrate), it may be noticed. To make the point clear .. Desire 
and other qualities, like sound and so on, are inferred to be dependent 
upon something, for the reason of their being effects, non-eternal (entites) 
attributes, and so on. That which is the substrate of these (qualities) is 
the self. That desire and the like are qualities is inferred by elimination. 
Being non-eternal, they cannot be either generality {samanya\ or parti¬ 
cularity {vlkesa), or inherence (samavaya), or non-existence (abhava^. As 
they are inherent in all-pervasive substances, they cannot be either sub¬ 
stance (ifrav^ a) or action (to/wj). That they are specific qualities 
{vike^agupa) is established by the fact that at all times, like colour and 
other qualities, they, while being non-eternal, are grasped by one of our 
senses. 

, After proving in general terms that censeiousness^ being a gupa, must 
have a substrate^ it is shown by a process of elimination that it must be 
a specific entity, namely atma :— 

The Reasons concomitant in affirmation and negation {anvayavya- 
tirekino hetavah)^ which, in this manner, indicate only (the need of) some 
substrate (for desire, etc.), are narrowed down in their scope in such a 

118. Icchsdveiaprayatnasukhajfianaayatmaiio llaSni Nyaya^Sutre, li 10 
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way as to refer to the soul by iho reasons which are conconmitat in nega¬ 
tion, only (kevalayvatirekisadhanai)^) and which disprove the view that they 
are qualities of substances other than the soul. That this is so is evident 
from the following ;—^Desire and the like are not the qualities of the 
primal elements (mahabhutas)» because they are perceived only by one¬ 
self, or because they are not to be grasped by the outer senses. The 
qualities belonging to the primal elements, such as colour and the like, are 
perceivable by oneself and others and are perceived by the outer senses ; 
but desire and the like are not so (perceivable); hence, they are not the 
qualities of primal elements. Again, space (dik), time and mind .(manas) 
do not have specific qualities; and their attributes are not open to percep¬ 
tion ; hence, desire and the like are not their qualities. Reasons, such 
as the following—since they are not dependent on the causal substances; 
since they do not exist as long as the body lasts—(reasons) which were 
cited before, and which refute the view that they are specific qualities of 
the body, are to be brought forward and applied here also. Therefore, 
desire and the like are not the qualities of the body ; for, while there is 
evidence contradicting the view that they are the qualities of the body, 
they are qualities. Whatever does not possess the sadhya does not have 
the aforesaid sadhana either, as in the case of colour. Desires and the 
like, however, possess the aforesaid hetu, and hence, they possess ^the 
sidhya. ^ 

Or, the thesis to be proved (instead of being *Desire and the like are 
not the qualities of the body’) may be the following—Desire and the like 
are qualities of some substance other than the body, which is the point 
under dispute.^^ The aforesaid hetu and illustrative example may be 
Cited (in the case of this thesis also). Positive concomitance too may be 
shown in a somewhat general way. That which is a quality, when there 
is evidence contradicting the view that it is the quality of a given entity, 
is the attribute of something other than that given entity, just as sound 
is the quality of something other than earth and the like. In this way, 
just as ether (aka&a) is proved (to be the substrate of sound), the self is 
established (to be the substrate of desire and the like.) 

119. The point in dispute is nol the existence of the body, but its possessing desires 
etc.« as attributes. 
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■' ■ ' Refutation of the Nysya view 

Some consider that this (view) is not correct, To elucidate 
lthis>point,:—with • the aid of reasons concomitant in affirmation and 
negationj it was only made known that there must be 
.some support (for desire and other qualities), which might be either the 
,tddjv or sope o^er subspnce. By ^s reasoning alone the soul is not 
established (to be tjiat substrate), . v 

Argument fro^ti pure negative coJtcomitance fares no better :— 

^ The reason concomitant in negation alone {kevalavyatireki) 
'^(beiPiiot eve^ possess the quality of being a correct reason ; for, as in 
‘the fallacy"called there is absence of the probans in inst- 

'ances wh'CTe the sadhya is surely met with (sapaksa).”® The objectioh 
that on this admission, eyep the reason concomitant in affirmation alone 
"cannof^ considered as.cprrect; for, as in the fallacy known as 
‘ saaharajia, there is the failure to show the absence of the reason in the 
^'cSunter-exqmple (vipaksa) —(this objection)-does not stand. Since, 

' (even in‘the absence of suspected limiting conditions (upadhis), such as 
"ipace, time and the like, the co-presence (of the hetu and the sadhya) is 

C IL,. 7^- f . ^ _ * ' •; % . : • i- ■ . ■ 

{.In loimd is eteroal, because it is sound * the hetu is vitiated 

by the fallacy of u.sJi/iarc{ia ; for, it is not present in any sapak $ a fi.e.,. similar 
examples where the sadhya is present) even as it is not present in the vipak§a. Simil- 
in cases where Reasons |,concomit^t negation alc^e jjcevalavyatir^kl) are em- 
^ jiipyed^ there beipg no sapak^a, it is impossible to show the presence of the hetu in 
■apakfag. Hence, kevatavyatireki is considered fallacious. It is defective for another 
^ beaton alsoV In order to show that wliereverthe ssdhya is absent the hetu is also absent 
' thd sldhyi ihast first baVe been uniierstobd previously ; but ^it is not met with any- 
*^^%here^ Hesce,. the Vedintins dismiss Xilcva/avyj/irkiV asheing faulty. Cf. *^s&dhy&bhavo 
^ yip^f^^athamiva vLdiUb tasya ia^ytpTasiid)ieh* TattvamuktakaJppa, Buddhtsara^ 
versa 53.^ J^e also^yayfl;ParjSuiiAi (Kfepjtorial edition, p;j,. 66-75) and Didhlti. The 
' ‘Vedanta Tdribhs‘§S rejects'keva/dnvayi also, on the score that the kevalSnvayi requires 
> 'a ssdhya which is pre^nt everywhere and siieh a sadhya is ihadmissible on the theory 
, that Brahmail is nirguna..' b: I'r. • ' 

«' nir i The opponent says^In ithe argument' the' mountain has fire, because it is 
knowable*, the hetu is ■ defective {sadhdr^, because it is dot absent in the vipak;a. 
Similarly, in arguments employing reasons concomitant in affirmation alone (kevaldn~ 
vayi), there being no vipakya. the absence of the hetu in the vipak$a cannot be cited. 
Hence, kevalanvayi also is a defective process of reasoning. • 
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found, it is definitely ascertained that the hetu has'the chaCracter of. being 
connected with the sadhya. ' From the mere observation of the hbsenoe 
of the sadhya when there is the absence of the hetii, it -is not possible to 
a^rtain that the betu has the character of being connebtedl with the 
> sadhya. As the non-existence ofjthe sadhya is met with in innumerable 
places, it is impossible even to take note of them all exhaustively.^olf 
even in a single place the helu were to be preseni in some mannet* the 
universality of the connection cannot be-maintained. ;Besides^ it is-a 
matter for doubt whether the non-existence of the, sadhya is due to the 
absence of the hetux>r to some other cause. Even the^thesis (that desire 
and the like) are the qualities of some entity > other than earth and j^e 
like maybe charged with having an unproven attribute (qpros/ddAd^ 
yide$a^a), for that other entity has not been proved. !, 

(b) The Sahkhya View ^ 

• The Sankhya\iode of proof stands discredited for the scone reasons 

’ 27. By the same reasoning, even the various reasons (such . as 

collocations exist for the sake of others) are to be understood as having 
' been set aside. ; ' • .1 v - ■ 


The Sankhya proofs for the existence of soul, r 


Let us analyse them in the order of their presentation. “Since* 
collocations exist for the sake of sojnething other than themselves, since 

is the absence of tni three giinas and ilie like; since 


(in this other) there 


there must be control ^br these collocations), since there must be" an 
, 4 Bxperiencer, and ^ince there is activity for securing aloofness"‘(fropi 
^prakrti), the soul exists. ’* ““ This means—Being collocations, ulhei/ bQil^, 
• the senses and so on, like a bed, a seat, a house, etc., exist for'' the sake 
Of something other than themselves. The character of being a coUdehtibn 
attributed to the body and the primal elements is, vouched for' t>y 
perception. That the same character (of being a collocation) belongs to 
unmanifest prakrti (avyakta), mahat, ahamkara and the senses, as to 
the body and elements, is to be inferred from the fact that the former 
are of the nature of ifieasure, misery and delusion, , ^ 

122. ■ SBnkhya-Karlka. • verse lTj> ’ v ” ‘c r 7 
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(A possible objection is that) when the senses are admitted to be 
:4erived from ahamkara and when the meaning of what is accepted 
«s the sadhya, namely, the quality of existing for the sake of another is 
the quality of existing for the sake of another which is itself not a collo- 
'cBtion, the respective reasons for the above only prove the opposite, and 
hence, they are subject to the fallacy of ubhaya-yiie$ayiruddha}^^ (The 
Sahkhya replies) this objection cannot be raised. Since the presence 
.or the absence of the senses is dependent respectively upon the presence 
t>r the absence of ahamkara, since there is support of scriptural passage 
4ueh as. ** The senses are considered to proceed from ahamkara. ” 
'Since thereTs contact of qualities, viz., brigthtness and ligthtness"® (with 
the senses),/the fact that the senses have for their source that variety of 
ahamkara where*in the sattva quality predominates and which is known 
as yaikarika is well supported by evidence ; hence, it would be improper 
to deny this fact. Even so, the belief that the self is not a collocation is 
uhshak^bles. for the reason that (1) if the soul were itself a collcatio^ 
^as it would have to exist for the sake of another collocation, there would 
c result an unending series, and, as a consequence, many things for which 
evidence is lacking would have to be assumed ; (2) the quality of being 
a collcation is not responsible for an entity being a ^esi (i. e. one for 
whose sake others exist) ; and (3) inference itself would lose its validity, 
if also the qualities found in the illustrative examples are taken into con* 
sideration.^^® When the refutation of the statements>that the senses do not ‘ 
proceed from ahamkara ; and that the body, senses and the like exist for 

123. It is interesting to note that this identical argument hai been cited as an 
example of ubhayavisefmviruddha (i. e. Dharmadharmyubhaya vii$faviniddha>,t by 
-'ikumsrila Bhatta in his S/oA^-Forf/i^a Aauminapariccheda. si. 105*7. The six varie* 
ties of eiruddAa-Dharmasvarupabidha. Dbarmavi^e$abidha, Dhariaisvarupabidha„ 
Phamivik^abadha, Dharmadharmyubhayasvarupabsdha and Dharmadharmyu- 
bhayaviSe;abadha—have, in later times, been reduced to one. since all of them, in the 
last resort, only prove the opposite of what is intended to be proved. 

124. Vifnu Purajia. I. ii.4r. 

125. Sattvlm laghu prak^akami?t^<n S^khya-KarikB , verse 13. 

126. Cf. yadi vivakjiurthavyatirekepa anuaSnasya avivak}itamapi visayah« 
nanvetasysm kalpaniyam sarvinumanam vyihanyeta. Wyaya'VSrHkm (Ghowkambn 
cdn. pp. 344>45). See 9\to NyayaySrtikatSiparyfiki (Benares cdn. p. 600). 
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the sake of other collocations—is effected on the strength of some evid¬ 
ence, it will not necessarily follow that even the facts of their being a 
collocation and of their existing for the sake of others, which are uncon¬ 
tradicted, should stand condemned. Thus, it is evident that the soul, 
which is itself not a collocation, is free from the three gu^as (sattva, 
rajas and tamas) which are associated with the quality of existing for the 
sake of another—a quality which never fails to be present whenever the 
character of being a collocation exists. 

Being of th nature of pleasure, pain and misery, the body and 
the like are controlled by some other entity, even as the chariot and 
other objects by the charioteer and the like. Further, pleasure and 
pain, which are respectively known as agreeable and disagreeable 
experiences, point to a person who is pleased or displeased, even as the 
servant and the foe (imply a person who is ministered unto or one who 
is hated). Since the body, etc., are perceptible, like pots and similar 
objects, they must have a perceiver distinct from themselves. Ai 
shown before, the absence of the three gu^as from the soul, who is 
(thus known to be) a controller, a knower of agreeable and disagreeable 
things and a perceiver, is definitely ascertainable. 

Similarly, as all things commencing from the body and ending 
with unmanifest matter (avyakta) are of the nature of the three gu^ias, 
the state of release, which is essentially the annihilation of all miseries, 
is impossible of attainment by them; but, since the ^astras and wise men 
endeavour to attain (release), there must be a soul (purusa) that is 
distinct from the body, that is not a collocation, and that is untouched 
by the three gu;jas. 

Refutation of the Sankhya Arguments 

28. Even here, although with the aid of reasons, such as that collo¬ 
cations exist for the sake of others, the existence of some other entity 

127. In interpretiog bhoktfbhavat, some have understood bholcta as enjoyer, 
and some, as perceiver. Both the interpretations have been mentioned here. Sea 
Sankhya-tattva-kaumudi, K&rika, 17. 
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(than the body), who is a controller and perceiver is established, 
yet, (with their aid) the qualities of not being a collocation and of not 
possessing the three gu^as, which are admitted by you, cannot bo deter¬ 
mined as belonging to it. To explain—The positing of a series of 
collocations, made on the strength of the observation that a collocations 
always exists only for another collocation, like the positing of a series of 
causes having no beginning, made for the reason that something is an 
effect, is not wrong. 

It cannot be said that (the quality of being a collocation) is not 
responsible (for anything being a sesi. an independent being for whosj 
sake others exist); for, in respect of any collocation, the soul, which is 
not a collocation, which is unattached, which is bereft of all 
modifications and which is mete consciousness itself, which is un¬ 
changing and for which no service is rendered by anything else, cannot 
be that other for whose sake the collocation exists. That which is served 
or produced by another becomes the sesi in respect of that other. That 
which serves or produces anything exists for the sake of the latter.^^** 
But, since the purusa admitted by the Sankhyas is not so (served or pro¬ 
duced by a collocation), how can he be regarded as being that other in 
respect of the collocation? What is more, how can the collocation be 
treated as existing for his sake? If it be said that though the purusa is 
not really rendered any service, he imagines himself as being served, 
(we reply) by all means let him imagine like that; how does it help to 
establish that he is being served? For the reason that children imagine 
ether to possess the dirt found in a region, the character of being dirty 
will not belong to it. 

The impossibility of a conscious and changeless entity being the victim 
of illusions 

Further, to whom such an illusion occurs and how must be investi¬ 
gated. It cannot occur to the power of consciousness; for, the illusion, 
which is a mode of change and which is the root cause of a hundred ills, 
cannot arise in the exceedingly pure consciousness, as it is devoid of al 


128. Cf. Jaimini-Sutra. III. i. I—parafthatavaJ 
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modifications. The internal organ (antalikarana) too, for which buddhi 
is another technical expression, cannot experience the illusion ; for, like 
the body, it is non-intelligent. 

If it be urged that, though it is non-intelligent, the internal organ, 
being transparent, receives the reflection of consciousness and 
becomes a conscious subject, as it were, (we reply) not so; 
for, reflection and its reception cannot properly belong (respectively) to 
consciousness and buddhi, which are alike formless. If it be contended 
that to be a reflection is to be like it, (we ask) what is 

meant by ‘ being like ’ (consciousness) ? If the reply is that 

it consists in having a nature similar to that of consciousness, (wo 

rejoin) if, indeed, that were so, when buddhi attains similarity with con¬ 
sciousness which is free from all modifications, it too becomes devoid of 
all modifications ; and hence, it would be impossible to account for the 
contact of modifications, such as, illusion, pleasure and pain, which are 
met with in every soul. 

If it be said that buddhi has a nature similar to that of conscioiisr 
ness only in so far as it possesses consciousness, (we reply) nol 
so; for. on your view, the soul is, in fact, consciousness itself 

and not a conscious entity ; the venerable Patanjali, for instance, asks 
Tf consciousness alone is the soul, what is it that is referred to here, and 
by what?’ 

If it be urged that * being like ’ (consciousness) means *being like 
not-non-intelligent, (we reply that) it has already been shown that 
not being not-intelligent is nothing more than the quality of 
being a knower and that the explanation of * being like * (a 
conscious entity) is sought to be made in terms of itself 
and hence, this (interpretation of ‘ being like ’) is pointless. 


129. ''Being like a reflection of consciousness, it becomes a conicious entity 
as it were” was the reply to the question "How can the antahkaraua, which is 
non>intelligent, be a conscious entity and experience illu sions?" "Being like a 
reflection of ccnsciousness" when explained, finally amounts to ‘being like a conscious 
entity.* Thus, the answer reduces itself to a tautalogous preposition "Being like a 
conscious entity, it becomes a conscious entity, u it were.' 


10 
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Further, how (we ask) can he who maintains that the existence of 
buddhi is dependent upon the nearness of consciousness posit its 
bsing not-noFi-intelligent ? And, when this particular quality, known as 
the character of being a knower-a quality associated with some object 
or other-does not exist in either consciousness or buddhi, which are con¬ 
sidered to be the orginal and the basis of reflection, it cannot occur in 
the reflection. This reflection theory has already been refuted while dis¬ 
carding the view of the heretics in disguise. 

The refutation of the argument that the vrttis of the antdi^karana are 
superposed on the purusa. 

It may be said that, though the purusa (self) is changeless, the 
antahkara^a itself, which possesses wonderful and diverse activities, such 
AS pramana and viparyayd^'^ produced by the power belonging to the 
nearness of the purusa, exhibits its activities and different objects to tho 
purusa; ^nd thereby, he comes to be called witness (saksi), enjoyer 
(bhokta); just as the gathering of generals possessing extremely great 
Y^iir,exhibits to tjie piaster its activities, such as entering the enemy’s 
9 ^p apd causing consternation therein, and, as a consequence, he 
comes to be termed a monarch, a man of valour and a conqueror. 

But, this view is unsound. In fact, it is only for the sake of the 
seer that the visible object is found to exist; and for the Sankhyas or for . 
their followers, the heretics in disguise, who alike maintain that consci¬ 
ousness alone,is the soul, the quality of being the seer is not real. And, 
the quality of being a ^esi (one for whose sal<;e others exist) cannot ^ be 
brought, about by the fictitiously imagined quality of being the seer. Be¬ 
sides. Jt has already been said that even this fictitious imagination cannot 
arise.(As fpr the analogy), the king, who commands .his generals, in 

130. Pramana, viparyaya. vikalpa^ nidra and amrti are the five vrttis of the 
antahkarana. For an account ol tliese see Yoga-flu/rai 1.3-11. 

* The word pardkraimyah has been formed in accordance with Panini's sutra 
•vinmatcrluk* (v. iii 65j. Compare the stems srajiyas, tvaciyas. Ati^ayena para- 
kramavat parakramiyah fone possessing) extremely great valour). 

^ All printed books and manuscripts read pratibalavilolanSdivrtti; bus prati- 
balavilolanadivrttim is obviously a better reading. 
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a general or in a specific manner, in those activities, and who acquires 
the fruits resulting therefrom, such as, sovereignty, and who engages in 
activities such as purchasing, receiving and inheriting,^’^ which arc 
responsible for the relation of being owner and property, is not an 
analogue to the soul, which is inactive, and which is rendered no service 
by anybody; hence this view is valueless. 

The different arguments seeking to prove that the soul is distinct 
from the body and the like are well-known to be stultified(ariroA:fl/ara),^“ 
in as much as their subject-matter is shattered by perceptual knowledge, 
such as, ‘I am stout,’ ‘I go,’; for this reason, those well-versed in the 
vodas, having no faith even in the view that the proof of the soul is 
afforded by inference, assert that this proof is furnished by the vedas 
alone. 

The existence of the soul established by sruti and srutyetrthapatti. 

In fact, scriptural passages. such as the following, 
directly reveal the distinctness of the soul from the body and the 
like. “ The soul (atma) is not this ; it is not that. ’* “ The bodi¬ 

less, the scatheless, the sinewless, the pure (Buddha), unpierced by sins 
(apapaviddha) ” ; “Some go into a womb for assuming bodily form; 
others become immovable objects ” ; “He is never born, nor does he 
die ” ; “ Indeed, only this (body) which is devoid of life dies ” t 
Verily, there is no freedom from pleasure and pain so long as he is 
embodied ; when he is bodiless, pleasure and pain do not touch him.” 
Even the injunctions prescribing means for realising heavenly bliss and 


131. Perhaps, in preference to birth fjananaj mention may be made of con¬ 
quest ('jayaj, since, in the case of kjatriyas. conquest is regarded as a special title to 
ownership, cf. svami rikthakrayasamvibhaga parigrahadhigame^u | brahmanasya 
adhikam labdham | k$atriyasya vijitam | nirvi^tam vai^yasudrayob. Gautmma Dharmtt- 
Surra. X. 38-41. 

132. Jht f&Wacy oTatUakalata or kalatyayapadesa hai^ in later Nyaya termi¬ 
nology, come to be called badha. 

133. Brh. Up. 136. Chand. C/p. VI. xi. 3. 

134. ha. Up p. 137. Chand. Up. VIII xii. 1. 

135. Kdtha. XJp.S.l. 
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the like, which are to accrue after bodily death, lead to the positing of 
an eternal, conscious entity, that is distinct from the body, and so on ; 
hence, the individual soul has for its means of proof the scripture and the 
presumptive testimony connected therewith (^rutyarthapatti). 

(c) The Mimamsa view :— 

The existence of the jiva deduced from sense perception 

29. (One may ask) why should this heavy load be placed on the 
head of the vedas, whose sole aim is to teach the means for realising the 
good and avoiding the evil ? Indeed, we know the soul with the aid of 
the testimony of perception itself, which is the basis of all prama^ias, such 
as, inference and scripture. From cognitions such as, ‘This is my body,’ 

‘ I know this,’ it is evident that this seer shines forth in direct perception 
as being distinct from the body also, just as he is distinct from objects 
known, such as, the pot. 

Refutation of this view 

30. (We reply) do not say so; for that is perceptual knowledge 
which arises from the contact of the senses with objects ; and from 
their contact with the inward soul, which is devoid of colour and other 
qualities, and which is exceedingly subtle, unlike their contact with out¬ 
ward objects, the senses are incapable of originating knowledge (con¬ 
cerning the soul). It has been so declared in the vedas : ‘‘ The self-ex- * 
istent (svayambhu^) made the senses proceed outward (and thus troub¬ 
led them). ” All objects revealed by the senses will invariably be ac¬ 
companied by the quality of non-intelligence ; therefore the knowledge 
born of the senses is incapable of touching the soul. 

The Bhatta view 

The existence of the soul established through perception by manas 

31. It may be said, “ Let the external senses not come into con¬ 
tact with the soul and present it, since they are elemental (bhautika; ) 
but the manas, being non-elemental, may enter into contact with the 


138. indriarthasannikarsotpaanara jnaaam ..pratyak^am. Nyaya-S^tras,!. i. 4. 

139. Katha.\5p. iV.l. 
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soul and present it. (Against this, we reply) it is not so ; for, if that too 
be a sense-organ, it must inevitably be elemental. It has been so declared 
in the vedas : ‘ Gentle sir! the manas is, indeed, made of food (anna) ” 

; when dealing with manas it has been fully explained. 

It may be urged : “ Certainly, there is a cognition of *1’— a cog¬ 
nition which is direct awareness. And this (cognition) cannot but be 
what has arisen from the senses. The claim of manas in regard to (the 
manifestation of) pleasure and the like, even though they do not fall 
within the scope of the external senses, is well established. Hence, it is 
but proper that the cognition of ‘I ’ should have this for its cause. This 
can be expressed syllogistically. The soul, like pleasure and so on, is 
to be grasped by mental perception; for, while it is not capable of being 
grasped by the external senses, it is still an object of perception. 

Refutation of this view 

32. (Our reply is) it is not so ; for, from the case of ^samvedana) 
jhana, (where the sadhya is absent while the hetu is present), it is found 
that this argument commits the fallacy of vyabhicara (To escape this 
fallacy), you cannot point out that jnana is not open to perception ; for 

without depending on anything else, it manifests itself as T know ; and 
it has already been stated that if it were not an object of perception, it 
would, in fact, cease to be knowledge. 

Untenability of the suggestion that jndna is the object of mental 
perception :— 

It cannot be contended that, since it is an object of mental percep¬ 
tion, jhana too is fit to rank among similar examples (sapak§a); for 
this contention will not stand scrutiny. (If that is your view), you must 
point out whether even the knowledge concerning the knowledge of an 
object is produced exactly at the time when, by virtue of a certain con¬ 
junction between soul and manas, the knowledge of an object takes 
birth, and whether (it is produced) by the selfsame contact, or whether 
it is produced at a different time and by a different contact. ('Regarding 
the first alternative), the origination of the two (i. e. knowledge of an 


140. Chand. U;?. VI.v.4. 
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object and knolwledge concerning the knowledge of that object) at the 
•ame time is impossible. If that were so, the birth of a collection of 
limitless items of knowledge, each of which has the other for its respec¬ 
tive object, would have to take place at the same time. But it does not 
take place. If it takes place simultaneously, the distinction made bet¬ 
ween being an object of knowledge and owning the object (visayavisayit- 
vaniyama/i) would become baseless. (Regarding the second alternative), 
if it (knowledge concerning knowlege) is made known by a knowledge 
arising at a different time, it would cease to be an object of perception; 
for, as knowlegde is momentary, the earlier knowlege will not last till 
the rise of the knowledge which reveals it. If it lasts, all cognitions 
would have to exist at all times. If it be urged that it is incompatible 
with its effect (i.e. if it perishes as soon as its effect springs up), (we 
reply that) as its effect namely the mental inpression arises inmediately 
after, it will not exist at a different time (i. e. at a time when the revea¬ 
ling consciousness arises). Hence jnina cannot be an object of mental 
perception. And it cannot be said that it is obvious that the argument 
commits the fallacy of vyabhicara. Besides, as the quality of being 
grasped by the senses is invariably concomitant with the quality of being 
non-soul, your argument commits the fallacy of viruddha also (i.e. is 
guilty of employing adverse probans). Further the illustrative 
example cited in the argument is defective in not possessing the sadhya; 
for, pleasure and pain are not admitted to be objects of perception. 

Enquiry into the nature of sukha. duhkha etc:- 

And it is not so admitted, because pleasure and pain are nothing 
more than the flourishing or the decaying state of the senses. Indeed, 
whne the senses are not perceptible, their flourishing or decaying state 

will not be the object of preception. 

• 

In the case of pleasure and pain, as in that of the senses, or again, 
in that of the different states of mind (manas) on the view of those 
who maintain that manas is inferable, the false impression that they 
are directly perceived is due to the power of long continued experience.^ 

141. With continued practice one infers the existence of pleasure, pain tha 
ttates of mind aad the like so effortlessly aid qiickly and without noticing the 
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The section dealing with pleasure and pain {sukhaduWthadhi- 
karana):^^^ or the discussion of the description of the soul (vide p. 8) as 
being in its essential nature blissful (svatassukhi) found in this work 
itself^^® ought to be explained to those who, following the Buddhistic 
doctrine, believe that pleasure and pain are included in the category of 
knowledge, for the reason that they are produced by causes which; are 
non-different from knowledge, and to those who, by accepting the system 
of Kaijabhaksa (the exponent of the Vai^esika system) believe that they 
are the special qualities of the soul (andmot the flourishing and tho'decay- 
ing states of the senses), i** ■ , 

several steps of the argumcat, that one comes to th'nk that he directly perceives 
them. 

142. SiikhadiiV.khadhikarana is the sixth section of the first pada of 
Nathamuni’s Sydyatattva-faetra, a work which is not extant now. Yamuna refers to 
a few other adhikara^as of this ^astra. In fact, his Atmasiddhi may.be regarded 
as a brief exposition of Nydyatattm. Compare Nyayasiddhdnidna, Buddhiptuiccheda 
''Nyayatattva-prakaranam hi .^tmasiddih” 

143. This discussion ever svatassukhi is included among the portion! of 
Atmasidhi lost. 

144. Those who identify pleasure and pain with the flourishing or the de'eaying 
states of the senses mean by * senses ’ the internal sense (manas^ and not the outer 
senses ; for, pleasure and pain are nothing more than the tranquil and the disturbed 
states of manas. cf. 'Uatbi ca antahkaranaprasadavasaydlyoreva sukhatvaduhkhatva- 
vyapade^adar&anat tatprasadavasidaveva siikhaduhkarupavityarthah. ** Ranga-< 
ramanuja tika on Nyayasiddhdpjana, Buddhipariccheda. 

Though this view is defended^ here and elsewhere in Atmasiddhi, it cannot he 
considered to be hii final View, for. later on, he says that all reference to certainty, 
doubt, pleasure, pain and the like has for its object either same particular form of 
contact of knowledge with its object or knowledge possessing that contact, cf. 
Nyayasiddhdniana, Buddhipariccheda • ’ . . . sukhaluhkheca natmadharmau ityiditu 
vaibbavena matantareigia va abhihitam anyatha kathamevam upasamhararambhe bruyst 
* tadevam stmasvabhavabbutasya caitanyasya vi^ayasamMe^avi^aejagocara evani^caya- 
^amiayidi vyavaharabhedah tadvi^ejabhaji caitanyeva. ” Ramlnuja says, in Veddr- 
thasamgraha, ‘ that knowledge, which is in contact with a particular object, and which 
is considered the cause of pleasure or pain, is really plesasure or pain itself and not its 
cause. Besides knowledge, nothing else which could be called pleasure or pain is 
noticed. * * yena vi^ayaviscsepa vi^e^itam jhsnam sukhasya janakamityabhimatam 
tadvifayajhanameva sukham tadatireki padartbantaram nopalabhyate ' 

*The reading tatcalanam found in the Chowkamba and Telugu editions is 
manifestly wrong; it has been altered into ceta^calanam, If, however, the original 
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Being, in fact, only different states of consciousness, desire, aver¬ 
sion and the like must be perceptible, even as consciousness is; hence, 
with these as illustrative examples, you cannot advance your argument. 
Desire is consciousness which is directed towards objects with a view 
to obtaining pleasure. The same (consciousness,) when directed to¬ 
wards objects, with a view to obtaining the oijposite of pleasure, is aver¬ 
sion. Sorrow is mental agitation caused by conciousness of past pains. 
Fear is mental excitement produced by the awareness of pains to come. 
Since these (i.e.. terms namely, desire, aversion, sorrow and fear) and 
others like them may be understood even from treatises dealing with 
definitions, it is needless to discuss them (here) at length. 

It has already been shown that, as it involves a contradiction, one 
and the same self which is partless, cannot possess, in respect of itself, 
the quality of being at once the preceiver and the perceived. If the dis¬ 
tinction of parts (within the self) be admitted, to establish the same, 
(for each of these parts) other parts would have to be admitted; simi¬ 
larly, for these latter, other parts, and so on ad infinitum. Besides, the 
quality of being a collocation would have to be attributed to the soul. 

The Bhatta view again :— 

(Here is yet another attempt to show that the self is open to ^ 
mental perception). A consciousness, like the following: ‘ I perceive 
the pot * posited to exist on the strength of scriptural references to the 
awareness of the perceiver, by those whose intellect has boon blinded 
by excessive faith in their own system, must be said to exist on some 
occasions (at least) ; for (often) only the several objects which are near 
the senses are apprehended (and not the self). Such a consciousness per¬ 
tains to the self is established by mental perception, and which is asso¬ 
ciated with a knowledge, whose existence is inferred from the quality 


rcadiDg.must stand, the sentence **bhutaduhicbajnsnena taccalanam ^okah” must 
come after and not preeede the sentence ‘‘igamitajjhaaena cetafcafanam bhayam.'* 

Niramkusasya is a variant reading. In the context, it makes no sense. 

14>5. cf. taditmlnamevsvet aham BrahmSsmi, Dph. up. 1. iv. 10. 
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foun^ in the object (known)—a quality which is occasional; which is re'*- 
iated to the soul, such as, vrakatya an4 prakdsa 

l.t / • ■ , ! ' 1 ■ > 

Thi Prabhakara reply thereto :— ' 

To this it is replied—“It is indeed, surprising that t^ie confusion! 
namely, that in respect of their own (experience the self doss not notice 
any difference at the lime objects are' apprehended should occur to 
• eminent investigators. It has already beeri stated (vide p. 27) .that:,the, 
following experience—“This object is really^ such and such; we do noj: 
know whether it is known or not; not do. wie know whether it appears to 
me or to others” does—not exist at any tiriis, and that when there is 
no appehension of knowledge and the knower, such an experience 
would also have to occur. If there is no appehension of the knower 
the special feature observed everywhere in what is perceived by us rather 
than in what is perceived by others, cannot be appropriately explained. 
If the consciousness T perceive the pot’ has for its object a knowledge 
which is inf'erred, then, the experience woufd only take the form T knew’ 
.and not *1 know’; for, when there is the observation of .the special feature 
{praka\ya) produced in the object by khOwled^^^ and when hs (i. e., of 
prdka\ya) invariable concomitance with knowledge, is brought to. mind, 
and when the inference originates, the knowledge which is sought to be 
inferred must have already dfsappeared. The iippossibility of inferring 
knowledge has already been pointed but. . Besides, the^ view that the 
soul is open to mental perception is . refuied by the very fact that 
knowledge (which is said to be in^Vred) is grasped by. the self as 
belonging to itself. If it be said that'knowledge is inferred without' any 
reference to the self,; then, between what is known by oneself: and what 
is apprehended by others there'would have to be no distinction.*^’ 

^ : ; —^ --j-i—^ro •'— ■ * ' 1 — uIj .—I .V • ^ ^ ‘ 

/ 146. Briefly stated, this view rnaiatains that <00 some^occaiibos, at least, we ' get 

a consciousness like ‘1 perceive the pot>’;'itiiaYolve8 three ifactorsT-iHe ‘K, knowledge 
iand the pot. Qf these, the second isjnffttred frotn/the illuminStibn-) (prafeafya) found 
in the object known; and the third is directly perceived by the outer senses. . Regarding 
the •!’, as it is beyond the reach of the exifrn^l senses, and.as it has already been shown 
that it is not open to inference, it must, by. a process of ..elimination,. be concluded 
-that it is open to mental perception., . . 1 , 

or 147. Every one of the statements made; by; the opponent Is refuted. First,, it 
is shown that the knowledge of ‘l’-as ,'pereeiver .oannot > be occasional, and .!tbat. 
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The Bhafta rejoinder:• 

How. it may be asked, could the indistinguishability of what is 
known by oneself from what is known by others be said to result when 
there is non-apprehension of the knower? Indeed, the distinction of 
what is known by oneself from what is known by others is not depen¬ 
dent on the apprehension of the knower. Their distinction can be 
rendered intelligible by the fact that the knowledge of objects takes 
birth as being inherent in oneself or as being inherent in others. This 
demarcation, too, in the birth of the several items of knowledge of 
objects which belong to oneself and to others is explainab’e on the 
basis of the distinction of the means namely the causes of knowledge 
such as, the contact of the senses, belonging to oneself or others, with 
objects. It cannot be said that the manifestation of the self too deserves 
to be included among the causes of knowledge; for in the manner of 
the senses and the like, it (i e., the self) may act as the cause (of know¬ 
ledge) without itself being manifest. It is not right to mainta’n that the 
manifestation of the object is itself the manifestation of the self. 
Indeed, the manifestation of one object cannot be the manifestation of 
another; for, otherwise, an unwarranted extension of this principle 
would become possible. Further, at the time objects are presented, even 
knowledge itself, one on which the very distinction of the respective 
shapes of objects depends, is altogether hidden from view, even as the, 
senses and the like (remain hidden). (When that is so) where is the 
possibility for the manifestation of its substrate, the self.?‘‘* Even the 
contention of some that the threefold manifestation occurs everywhere 

in fact, all cognitions of objects involve, in addition, the apprehension of the self 
and knowledge. Next, it is pointed out that knowledge cannot be inferred with the 
aid of prakafya. Lastly, the attention of the opponent is drawn to an inconsistency 
in his argument. He must admit that when knowledge is inferred, it is necessarily 
inferred as related to the self. Henca. in the very act of inferring knowledge, the 
self also it apprehended; and it is futile to talk of the self being open to mental 
perception. 

148. When objects are known, knowledge which is responsible for bringing 
to light the respective shapes of objects is not itself revealed; just as when things 
are perceived, the senses which arc the inttruramts of perception are thcnnelvcs 
not cognised. While knowledge itself remains unmanifested, there is absolutely no 
room fur the presentation of its substrate, the self. 
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taking the form ‘I know this’ does not fit in with experience; and is 
forthwith refuted. 

The Prabhakara position clarified while refuting the Bhatta view:- 

If that be so^**. let it be granted that the self is manifested as the 
knower at the time every object is apprehended. The self-lumino- 
sity of knowledge has necessarily to be admitted, because the 
refutation of the view that knowledge depends for its manifestation 
on some means other than itself has been effected, in every possible 
manner; and because when knowledge does exist, it is never noticed to 
be unmanifest. How knowldge never fails to be manifest has been 
elaborately dealt with in the Prathamadhikarapa}^ Hence, it is need¬ 
less here to refer to the view (that knowledge depends upon something 
else for its manifestation) and refute the same. For the reason that 
during states, such as sleep, even though collections of objects of 
knowledge exist, there is non-apprehension of the same, it has to be 
admitted that the capacity to reveal the same belongs to knowledge. 
Therefore, it is but proper to admit that the manifestation of the self 
also is effected by knowledge itself, which has definitely been proved to 
possess the quality of revealing other objects. 

The Prabhakara view that in deep sleep and mok$a there is no self- 
consciousness. 

(If it be said that the self need not depend on knowledge for its • 
manifestation, for the reason that even in the absence of the latter, the 
self shines forth, it is thus replied to). The view that even when know- 

149. If the consciousness of the self as the perceiver in every cognition of objects 
is not necessary for accounting for the distinction between objects known by oneself 
and those known by others, at any rate, on the ground that knowledge which 
is self-luminous has the quality of revealing everything, it should be admitted that, 
when it reveals objects, it nsanifests the self also. 

150. Tee elaborate treatment of the nature of jfiana set forth in Prathamadhi- 
karana of Nathamuni’i Nydya-tattva-sastra is, unfortunately, not available But 
there are some extracts from this work in Vedanta DeSika’s Nyayasidhdfijana. cf. 
'Nylyatattvetu Pratbamadhikarane lak$aoantara;ii bahani dn$ayitva *‘atyantavegi- 
tEtyanta sank^myam nirbhara'a thata svasattakala bhavyaptih jnane lak$ma catus- 
tayam ” iti svoktalak^a^opasamharah krltth’ Buddbipariccheda^ p, 249. 
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ledge of objects is absent in deep sleep the self is revealed may be 
rendered intelligible by arguments, but (it) does not satisfy the mmd of 
those who think and act in the light of experience. Again, to the released 
soul knowledge cannot arise, as its causes do not prevail (in that state). 
If it be contended that the knowledge which obtains in the state of re¬ 
lease is eternal, being independent of causal conditions, then, there must 
be perpetual release; and those scriptural passages ( which teach the 
existence of jnana in this state) must be considered to be arthavadas}^^ 

There is no possibility of the occurrence of any cause which could 
account for the birth of knowledge concerning himself and others to 
the released soul, who is devoid of all senses, body and contact with 
impressions of knowledge and actions. And it is nDt right to maintain 
that, as the mind (ma^as) is an eternal organ, throagli its conjunction 
itself knowledge is caused in that state; for, although, like ether, m-.nd 
is, in its essential nature, eternal, it being the originator of jhana by 
acting as an organ is dependent on its association with merit and de¬ 
merit.Being associated with merit and demerit, manas acts as the 
means of knowledge; for although it is an eternal sense organ the mind 
like the mechanism of hearing, acts as an instrument of knowledge. 

Nor is the view tenable—namely, that contact with manas. which is 
assisted by the merit resulting from concentration, is itself the instru¬ 
ment of knowledge; for, it contradicts scriptural passages whish declare 
that all good and bad deeds perish” ; for example : “ the deeds of this 
person (i. e.. the released soul) perish”:”* “Then he who knows 
(Brahman), shaking off good and evil deeds, leaving the spotless... 

151. Arthavadas arc those scriptural pjsaage whiih do not directly convey 
positive or negitive Inj iQCtiois, but which, by cxtollirig prescribed or censuring for¬ 
bidden acts, aim at infusing in the mind of the listener a keen desire to engage in his 
•acred duties at the earliest opportunity. 

152. Even through the organ of hearing is nothing but ether (akaia) it is only 
the ether which is limited by the winding walls of the auditory apparatus {karris jfkuU) 
tiat can function as a sense-organ and possess the capacity to appreciate sounds. In 
the same way. though manas is eternal, it can act as the originator of knowledge not 
always, but only when associated with merit and demerit. 

153. Muri\a up. II. ii. 8 154. il/upda. up. HI. i. 3 
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If final release were the result of good deeds there would be a further re¬ 
turn (to the state of bondage). Besides in view of the following scrip- 
tual passages (it is evident that release does not result from deeds) “The 
uncreated (Puru§a) cannot be attained by wh it is created (i. e. deeds).”® 
“Hence, just as here the world won by good deeds perishes.’’ 

Nor can it be contended that in the state of release, the self, by 
its very existence, acts as the cause of knowledge concerning itself; for, 
that would involve the rejection of what is well-established and the posi¬ 
ting of something unproved. If the very existence of the soul were 
itself the cause of knowledge, knowledge also would, like the existence 
of the soul, persist therein at all times ; and as a consequence, the stream 
of births and deaths would not arise at all; hence, there would be no 
distinction between the states of bondage and release. It is not helpful 
to suggest that as knowledge is obstructed by the body, sense and other 
impediments, it comes to be absent in the state of bondage. Indeed that, 
must be the obstructing factor which prevents the origin of the effect, 
even when the entire set of causal conditions is present So far it has 
not been proved that the self is the entire cause of jhana. While the 
body and senses are well-established to be the caiie of knowledge, for 
the reason that the latter is found to arise only to those possessing them, 
to speak of the very body and senses as constituting an impediment to 
to jhana is a mad man’s assertion. Therefore, jhana must be said to be. 
absent in the state of release ; and the scriptural passages speaking of 
the existence of jhana, pleasure and the like as prevailing in that state 
must be taken as being auxiliary to the injunction prescribing knowledge 
of the self, and interpreted in accordance with gau^i vr/n.”® 
Therefore, since there is invariable presentation of the self at the very 
time when the knowledge of objects arises, it must be concluded that, in 
the manner indicated already, the self presents itself as the knowor in all 
knowledge of objects. 

155. Mu^^a. up. 1. ii. 12. 156. Chand. up. VIII i 6. 

157. cf. atma va are drastavyat mantavyal^ nididdhyasitavyah. Bfh 
up. VI. iv. 6. 

158. In the proposition *Devadatta i$ a lion’« the term ‘lion’ cannot, obvi¬ 
ously, be understood in a literal sense. The judgment only signifies that Devadatta 
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Refuiation pf the Prabhikara view and proof that the soul is 
self luminous 

Those who have understood the (true import of the) Vedanta do 
not countenance this view either, as it is the prattle of that form of 
narrow mind which results from ignorance of the true nature of the 
self. Indeed, the knowledge of objects is no other than the presentation 
of objects ; aaid with its aid neither the self, nor its knowledge is cap¬ 
able of being presented ; for, neither of these is the object of the cogni¬ 
tion of objects (v/sj>>ayh5na;. That which is not the object of a given 
consciousness cannot be presented by that consciousness, just as taste 
could not be revealed by the consciousness of colour. Knowledge and 
knower are not the object of vi§ayajnana; hence, they too are not 
manifested by it. 

The Prabhakara contention that jnina is not self-luminous 

(The opponent may say) the quality, namely, that of being mani¬ 
fested by knowledge concerning itself is the character of objects known; 
(and ask) how can the character of objects known bo thrust on 
knowledge and knower, when knowledge is only knowledge and the 
knower is only the knower ? It has already been shown that they are 
not open to mental perception; and the impossibility of inferring them 
has also been proved. (It may be asked) If so, how is knowledge mani-* 
fested ? (The opponent’s reply is) it does not depend on anything else ; 
because consciousness is self-luminous. 

(The reply to the above is:) it is not so; for, consciousness too 
cannot shine forth by its own aid, since, like objects, it is revealed for 
some one other than itself. How can self-consciousness, which, on your 

possesses a streogth. ferocity, cruelty and the like which are similar to the correspond¬ 
ing qual ties of the lion. This interpretation of the word lion is in accordance 
with what is known as gaui}i vitti. Gaupi vrtti has been defined by Kha 9 d&<Icva in 
his famous Bhaftadipiha and Kaustuhha thus .* ''Svaiakyasamavetavatts gauu- 
vrttih—samavetavatvafica kvacit aropitatvasambandhena kvacit svasamana jitiyaj 
gunavattasambandhenah iti bheda.* Jaimini’s PUrva^MimamsaSOtra, I. iv 23 
mentions six varieties of gauQi vrtti: *tat$iddhi jiti iSrupya prasahiss bhuma lihga- 
samavaya iti guo^^taysh” 
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view'is self-luminous, shine forth to some one person only and not to all? 
It may be argued that because of its inherence in that particular self, 
(it shines forth to that self only). In other words, that consciousness 
which is inherent in a given self can manifest itself only to that self and 
not to others: for, it is not inherent in the latter. If so. (we reply) ij 
amounts to admitting that the manifestation of consciousness is depend¬ 
ent upon the relation of consciousness to the self : for, the presence or 
absence of this manifestation is dependent respectively upon the presence 
or absence of this relation. 

If it be said that while consciousness is, in its essential nature, 
self-luminous, it still stands in need of this relation for being associated 
with the different correlates (pratiyogin) and not for its own manifesta¬ 
tion : (we ask) how did you arrive at this conclusion ? If at any time 
consciousness, like the soul, presents itself without depending upon the 
correlatives, then, we may come to this conclusion ‘ but such a presenta¬ 
tion is not met with. The very existence of consciousness, like that of 
the quality of being son or conjunction, presupposes a substrate and a 
correla.ive; hence, there is no room for thinking of the manifestation of 
knowledge apart from these. 

If it be maintained that the manifestation of JAana is dependent 
upon its very being, for the reason that, as long as it exists, it never fails, 
to present itself ; (we ask) when it exists is its relation with the self 
absent ? Further, if this were so, even pleasure, pain and the like would^ 
on your view, be self-dependent: for when they exist, they never fail to 
be manifested. 

If it is your intention to say that the quality of being self-lumin¬ 
ous has been admitted to belong only to consciousness, which is accepted 
by all disputants as being the means for the manifestation of all things 
other than itself; and if you were to ask where is]the need for positing 
self-luminous entities, when with the aid of such a consciousness alone, 
the manifestation of all other objects, internal and external, becomes 
intelligibb, (we may as well reply; ) Let the self alone which is admitted 
on all hands to be the witness (saksin) of all objects and their cognitions 
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b6 considered self-luminous : (and ask you in turn) where is the need 
for several entities of that description ? . ii 

Even if prana is self-luminous^ the soul does not depend on prapa for 
its apprehension 

Moreover, the view that the revelation of what 'stands.witness :tQ 
a given entity is effected by that given entity itself is not supported by 
everyday experience. The soul is, indeed, found to be the witness of the 
knowledge of objects, even as it is the witness of objects. Let all items 
of knowledge concerning objects be admitted to be self-established; 
even then. With their aid, the soul cannot be directly apprehended: for, 
it is their witness. Indeed, the self cannot bo revealed by that for which 
he statids witness: just as he who witnesses the pot cannot be revealed 
by the pot. As the conscious eniity is the witness of all object-cognition 
it cannot be directly revealed by them. 

The soul is self-luminous 

s » 

J 

All objects possess a manifestation concerning themselves, a mani? 
festation which is not dependent on something similar to them or on 
something manifested by themselves. Hence, the soul owns a mani¬ 
festation concerning itself—a manifestation which is not dependent 
(upon something similar to it or on anything rfcavealed by itself). No 
object is found to depend for its manifestation: on some other entity 
which is similar to itself, or on something which is manifested by that 
object itself. In fact, the pot does not require for its manifestation 
some other pot; but it stands in need of light and so on. Likewise^, 
light also, when it shines forth, does not require some other light; nor 
does it need pot and the like, which depend for their manifestation on 
light itself; but it stands in need of the sense-organ, an entity which is 
dissimilar to it. Similarly, sense-organ also does not require (for its 
manifestation) light and the like, or the pot,' which alike depend on the 
sense-organ for their manifestation; but it requites consciousness, which 
is an altogether different type of entity. Similarly, consciousness; in its 
turn, does not depend (for its manifestation) on some other conscious¬ 
ness : nor on the ^ense-organ and the like, whose manifestation is 
dependent on itself : but it requires the self-dependent soul,-which is its 
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substrate and which is a different type of entity. In the same manner 
the self, in its turn, does not require for its direct presentation some other 
self nor does it require consciousness, sense-organs, and the like; whose 
presentation is dependent upon it. That is why the presentation of the 
essential nature of the self is not dependent upon anything other than 
itself. 

The proof that the soul has consciousness as its eternal and essentia 
nature 

To the soul which has been shown to have consciousness as its 
essential nature consciousness must indeed be an invariable attribute. 
On account of its conjunction with manifold objects, consciousness 
comes to be such and such a knowledge (e.g. knowledge of the pot, 
knowledge of the cow and so on). Just as the rays of the sun, by virtue 
of their contact with several different objects, come to be treated as 
different illuminations, such as the illumination of the pot, the illumi¬ 
nation of the cloth and so on: even so, consciousness which is an attri¬ 
bute of the soul, on account of its contact with diverse objects, acquires 
different names and comes to be spoken of as being distinct, such as the 
cognition of the pot, the cognition of the cloth, and so on. And these 
(different cognitions) are merely the several states of consciousness. As 
they are, thus, the different attributes of the self, which is a conscious 
entity, they become perceptible to the self; eyen as, on the view of those 
who maintain that consciousness is an occasional attribute of the self’ 
the delimitation of knowledge by the different objects is perceptible to 
the self. 

The purvapaksa that consciousness is non-eternal and that there are no 
groundi to prove that it is eternal 

Those who know the Nyaya and Vaise§ika darianas and the Neo- 
Mimamsakas who follow their doctrines declare that consciousness is 

* The reading asadharanasajatiyanthantardpek^ah found in the mss. and printed 
copies makes no sense Hence the following emendation svasddhyasddhyasddhdrana- 
jdtiydrthdntardpeksah has been suggested. 

tatudvittitvam is the reading found in some manuscripts. It is preferable to 
tattaccittatmm found in the Cowkamba and Telugu editions 
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an occasional quality of the soul: because consciousness depends (for 
its presence or absence) on the presence or absence of such factors, as 
the contact of the senses with the objects ; and because experiences, 
such as, *I know,’ ‘I knew’, are known to be limited by time: and be¬ 
cause the distinction between the sleeping person and the person awake 
and that between the soul in bondage and the soul released, would dis¬ 
appear, if the soul were regarded as the substrate of consciousness even 
in states such as sleep and turiya^^^. Further, in respect of con¬ 
sciousness which is eternal and which is inherent in the soul, all distinc¬ 
tions based on each object known become unintelligible. Indeed, then 
(i. e. if conciousness is eternal), as it possesses the nature of mani¬ 
festing (objects), either all objects would shine forth in one and the same 
knowledge or none at all there being no distinguishing feature favouring 
one object rather than another.) When it is admitted to have a 
different character (i. e, when it is occasional), the distinction of know¬ 
ledge (into, knowledge of the pot or knowledge of the cloth) based on 
this principle, namely, that knowlebge which arises from the sense organ 
or probans or something similar coming into contact with a particular 
object, pertains to that only becomes reasonable. 

The opponent calling in question the siddhantin's position.-^ 

It may be contended that consciousness itself, through the medi¬ 
um of the senses and the like, becomes coloured by different objects, 
and (thereby) comes to be distinguished into such and such a knowledge 
pertaining to suph and such an object: and that as the process of being 
coloured is accidental, the dependence on the senses, the limitation by 
time into the past, present, etc., and the distinction of states, such as, 
sleep and the like become intelligible. This (contention) is erroneous. 
When one object is near, another (which is not near by) cannot be 

159. The psychology of the Upanisads mentions four states of the soul—jagraf 
fwaking), (dreaming), su^upti fdeep sleep) and ttiriya. During the waking 

•tttCj manas and the outer senses are active. In the dream state, the outer senses are 
inabeyance^ but manas continues to function. In deep sleep, even manas is quies¬ 
cent. rur{>'(i is a transcendental state n^t to be grasped by the experience of the 
ordinary man. While it resembles sleep in so far as there is complete withdrawal of 
normal consciousness, and the absence of desires, it differs from it in to far as in this 
y state the self reveals itself fully 
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coloured (by it) . If it bo said that consciousness itself proceeding out¬ 
ward gets so close a contact (with the object as to be coloured (by it), 
(the reply is :—) not so: for, in the case of a formless object, such as 
ether proceeding outward, entering and the like are impossible. How 
can consciousness, which is an attribute, depart from the substance 
wherein it inheres and proceed elsewhere? Nor does the object enter 
into (consciousness) for the object is perceived by everybody as being 
located in the place outside. Besides, in the case ef (formless) entities, 
such as generality, the same difficulty (i. e. impossibility of proceeding 
outward or coming in) holds good. 

Refutation of the view that the atma {dharmin) and consciousness 
{dharma) are one :— 

It may be said that the inward entity, like the luminous substance, 
exists in two forms, viz., in a dense, and in a sparse form : of these the 
entity in the dense form is the self: and it has the words pratyak^ eetana, 
k§etrajna and the like as its synonyms; but the entity in the sparse 
form, referred to by the terms caitanya, jnana and the like, is called, by 
courtesy, a quality for the reason that it is dependent on the pratyagar- 
tha (the inward entity in the dense form); even as the luminous entity 
in the dense form is termed flame, fire and the like ; while the same en¬ 
tity in its sparse form is referred to as prabha (radiance) and jyotih ' 
light); proceeding outward and coming into contact would be appro¬ 
priate in the case of consciousness, as in that of light {aloka) ; for, cons¬ 
ciousness is only the sparse region of the self, 

But this view is untenable; for, qualities, such as, those of exist¬ 
ing in a dense and in a sparse form cannot be attributed to the self, 
which is without parts, and without forms and which has no contact 
(with anything else). We could admit the self to exist in such a manner 
if we were prepared to admit the following set of qualities, viz., the cha¬ 
racter of possessing parts, of having forms, of being non-eternal, and of 
having relations, as belonging to the self. But it is unreasonable to 
make such an admission : for it would result in reducing the self to a 
non-intelligent entity. This peculiar theory of the self, which stands 
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condemned for the very reason of its imitating the Arhata (Jaina) doct¬ 
rine, need not detain us any further. 

Refutation of the view that consciousness is all-pervasive 

It may be contended that the self, is, in its entirety, related to con- 
iciousness, which is capable of illuminating all objects and in all ways ; 
that it is all-pervasive; and that although it is of this nature, all objects 
do not present themselves to it, since there is the obstruction proceeding 
from the quality of darkness (tamas): and that when, with the aid of the 
sense-organs, wherein the sattva quality predominates, this darkness 
(tamas) is dispelled in accordance with their different capacities, the res¬ 
pective objects shine forth; and that thus, without there being any pro¬ 
ceeding outward or coming in on the part of consciousness and objects, 
all reference to knowledge as pertaining to particular objects becomes 
intelligible. 

Even if this were so, the senses and probans (hetu), like jnana, 
could not be considered the cause of knowledge, for, they are responsi¬ 
ble only for helping objects to be illumined (by removing the enveloping 
tamas). and not for originating knowledge (It is no escape to say that) 
the illumination of objects is itself knowledge; since (in that case) the 
objects also for the reason of their being illumined would have to be 
considered the knower. 

Even on the view advanced by some th^t the conjunction of con¬ 
sciousness, which is a quality of the self, with the object is spoken of as 
knowledge, the same duficulty (the unwelcome result, viz., that the 
object would have to be considered as the knower) persists, since con¬ 
junction exists in both (the self and the object); and, in addition, there 
is contradiction with experience, since the presence or absence of know¬ 
ledge is 0 cpcrienccd to inhere in the self only (and not in the object), 
as is evident from the experience ‘I know this now,’ ‘I do not know this 
now.’ 


Do not say that, just as in the ease of the sun which is unchang¬ 
ing and which possesses hosts of rays which arc responsible for mani¬ 
festing objects, it is the sun, and not the object, that is considered to be 
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the manifester and called like that, (here also, the reference to the self, 
and not the object, as the possessor of knowledge becomes intelligible). 
For. in the case'of the sun, since the rays are substances, contraction and 
expansion, contact with objects and separation therefrbm, are possible ; 
and hence the consideration (of the sun rather than the object) as the 
manifester is quite intelligible. Consciousness, on the other hand, is a 
quality : hence, in this case, there is no adequate basis for the conside¬ 
ration of the self rather than the object as the knower. 

Untenability of the v^ew that the soul has a two-fold knowledge, {i) 
eternal and (ii) non eternal 

It may be said that the knowledge belonging to the self is twofold 
—one relating to itself, the other to everything else: and of these, the 
former is without a beginning and an end, is dependent on the very ex¬ 
istence of the self and persists at all times: while the latter, whose very 
existence is dependent on several occasional factors, such as, the senses 
which are in contact with the various objects, originates and perishes as 
the knowledge of such and such an object—a knowledge whose presence 
or absence is based respectively on the presence or absence of the casual 
factors. And it is on this basis that even the distinction of states into 
those of sleeping, waking and the like would be rendered intelligible. To 
this it is said in reply that we may accept this if we notice any proof for 
the assertion that knowledge exists in the self eternally. 

The illustration of the remembrance that there was no elephant 
at the tank—bund in the morning cited to prove the existence of 
consciousness in deep sleep is unhelpful: 

(One may ask: Does not the following argument prove that 
consciousness is an eternal and not an occasional property of the soul ?) 
It is admitted on all hands that in the state of waking the consciousness 
of self always exists : but its existence in states of sleep and the like is in¬ 
ferred, for the non-existence of knowledge of objects in those states is 
remembered on subsequent occasions. Whenever the non-existence of 
a thing is remembered as having existed at a given time, there must neces¬ 
sarily have existed at that time a knowledge of its locus, as in the case 
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of the non-existence of the elephant remembered at noon-day as having 
prevailed in the morning on the bank of a tank or thereabouts witnessed 
then. That which is known as the locus of the non-existence obtaining 
at a given time involves knowledge concerning itself at that time; for in¬ 
stance, the bank of the tank or thereabouts perceived in the morning.^® 
The self is remembered as the locus of the non-existence of the consci¬ 
ousness of objects—anon-existence which prevailed in the states of deep 
sleep and the like; hence, at that time (also) it must have possessed know¬ 
ledge concerning itself. 

The reply is ‘not so’. For, in the light of instances such as, the 
hill, tank and the like which were not noticed in the morning by a per¬ 
son, and which are known to be the substrate of his non-existence as 
is evident from his experience ‘In was not present there in the morning, 
it is clear that your reason is liable to be charged with anekanta do§a^ 
For the cognition of non-existence two conditions would suffice, namely, 
(i) at the time of the cognition of non-existence, there must be know¬ 
ledge of its locus—a locus which exists simultaneously with the non¬ 
existence which is sought to be apprehended, and (ii) the absence of the 
knowledge of the pratiyogin (counter-correlative)—which, had it existed, 
must surely have been grasped as having existed at that time. Here, even 
without there being any self-consciousness at the time of sleep, those two 
conditions may possibly exist; for, at the time of waking, there is the 
knowledge of the locus (i.e., the self), as is evident from remembrance ; 
and in the waking state, there is no remembrance of the experience exis¬ 
ting at the time of sleep also—an experience, wnich is as clear and dis- 

160. It is well-known that in the walking statae consciousness always exists. If 
it could be shown that it exists in sleep and other kindred states also, it would follow 
that consciousness is an eternal quality of the soul. For this purpose, the following 
analogy is employed. Jnst as when a person remembers at noon-day that there was no 
elephant at the tank in the morning, he must have noticed in the morning the tank 
which s the locus of the non-existence of the elephant. Even so when a person remem¬ 
bers on walking th.t he had no cognitinn of objects at the time of sleep, he must neces¬ 
sarily have krown. in the state of sleep, the self which is the locus of the non-existence 
of the cognition of objects. Thus, it is to be concluded that even in the states of sleep» 
swoon and the like, there is consciousness In other words^ consciousness is an eternal 
property of the soul. 
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tinct as waking experience and which is capable of being remembered 
(if only it existed). 

Nor is the remembrance on waking “/ slept well*’ helpful in 
proving that there is self-awareness in deep sleep:- 

It cannot be said that experiences, such as ‘I slept well/ prove the 
presence of the cognition of ‘I’ in the state of sleep; for, experiences such 
as ‘I slept well’ (found in the waking state) are based on the considera¬ 
tion of the then existing brightness and briskness of the body and senses; 
and are not remembrances (of what took place in sleep); even as know¬ 
ledge of caste, dress, configuration and the like is not remembrance. (It 
cannot be maintained that caste and the like are not experienced, while 
the ‘I, * is experienced). They too are certainly experienced thus ; 
“ I, belonging to this caste, slept here so long, in such and such a dress, 
in such and such a form.”^“ 

Moreover, even if the cognition ‘I slept well’ were admitted to be 
a recollection, the remembrance of *V pertains only to the self which is 
known at the time of sleep to be in association with the vrtti, known as 
nidra—Si vrtti based on the quaUty of tamas (darkness) which makes for 
the absence of other vrttis^ like prama^a and viparyaya —even as it is 
known in the waking state to be in association with some vrtti or other; 
it does not pertain to either the self which manifests itself (svapraka^a) 
or to that which shines forth with the aid of a knowledge which is its 
innate quality; as there is. no warrant (for stating that it refers to either 
of those). The revered Patanjali thinks that nidr3 (sleep) also, like 

161. The foregoing analogy it shown to be unsound. To be able to say at 
noon-day that there was no elephant in the morning at the tank, a person need not 
have noticed the tank in the morning. It is enough if he has a knowledge of the tank 
at noon-day. and if there is no knowledge of the elephant, which, if it had existed;, 
would surely have been known. Similarly, in order to state that there was no conscious¬ 
ness during sleep, it is enough if the person has a knowledge of the self at the time 
of waking, and if there is the absence of the cognition of objects. 

162. Even those who think that the self is cognised in deep sleep admit thatits- 
caste. dress and the like are not cognised then, but are apprehended from a considera¬ 
tion of the state of the person on waking. Similarly^^ it could be said that the cogni- 
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pramana, viparyaya and so on, is a form of yrtti. Hesays, “ Nidra 
(sleep) is the vrtti which has for its object tamas, which is the cause of 
the non-existence of other vrttis, (like waking and dreaming.”)^®* 

The contention that the self depends on jnapa for its manifestation 
and that jnana is non^eternal:- 

The same may be expressed in syllogistic form.—The knowledge 
of the self—the matter under dispute—is dependent upon the cognition 
of objects, because it is knowledge of the self, like the knowledge of sol^ 
found in one who is awake.“^ Knowledge is an occasional quality; for 
it is a specific quality of the self, like pleasure and so on. It cannot be 
maintained that pleasure, pain and like are not the qualities of the self; 
for, while they are not known to have any other basis, they shine forth 
as residing in the same substrate wherein self-consciousness resides ; as 
knowledge and the like (which are not known to have any other sub¬ 
strate than the self and which are known to dwell in the self (e.g., we 
may say ‘I am happy’). 

The proof that dharmabhatajn&na is eternal:- 

Those who have understood the true nature of the soul declare 
that consciousness is an innate quality of the soul; for, it is a quality 
dependent on the soul itself; just as illumination is an innate quality of ^ 
light. Apart from being the substrate of consciousness, the self has no 
other form. That which isMevoid of consciousness cannot be the soul, 
as in the case of the pot and the like. It cannot be said that the soul, 

tion M slept soundly’ does not point to a knowledge existing at the time of sleep, 
but is based on a consideration of the condition of the body, senses, etc., at the time 
of waking. 

16S. Vydsa Bha^ya on Yoga-Sntra 1. 10 and Vacaspati Mirra’s tika thereon 
deal with the question whether m'dra must rink as a vrtti alongside of pramdpa and 
viparyaya 

164. Patanjala Yoga-Sutra I. 10. The translation of this satra is based on 
Vacaspati MiSra'a tika See also .^ag»ji Bhajta’s Yoga-Sutra-Vftti. 

165. Just as fthe consciousness of the self found in waking is dependent upon 
the cognition of subjects, even so. in sleep also the conciousness of self must depend 
on the cognition of objects. But as there is no knowledge of objects then, there 
cannot be consciousness of the self.. 
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becomes a soul by virtue of its capacity to know; for. (if that were so) 
in the state of release, it would have to perish. For in the systems of 
Kajzada and Gautama release consists in the total annihilation of all 
special qualities of the soul, such as. intelligence, pleasure and pain. 
There is no warrant to declare that a substance, which altogether fails 
to produce its effect, possesses the capacity of producing it. Effects, 
such as, knowledge of pleasure and pain, which are found to be 
associated with one conne Jtei with a body, will lead to the conclusion 
that the potency to produce them resides only in the self thus qualified; 
oven as smoke will only point to the fact that the capacity to produce it 
resides in the fire associated with wet fuel; or as paddy-sprout leads to 
the inference that the capacity to produce it resides only in the rice 
associated with the husk Further, wlun it is possible to differentiate 
the soul from the non-soul with the aid of the presence of consciousness 
alone, it is unnecessary to posit the potency to know. 

Though jnana is eternal it has atma for its support :— 

It is not right to maintain that consciousness itself is the self; 
because the nature of consciousness is to depend upon a substrate and 
a correlative, while the self has an opposite character ; and because the 
self, the knower, unlike consciousness, shines forth directly ; and be¬ 
cause on the strength of every-day experience, reasoning (tarka) and 
scriptural testimony, it has already been shown at great length that the 
quality of being the self belongs only to that entity which is endowed 
with knowledge. 

Refutation of the view that the conjunction of consciousness with 
object is prana :— 

Even on the doctrine that consciousness itself becomes the soul, 
owing to the extraneous superiniposition of the quality of knowledge on 
its accidental relation with objects, it is unreasonable to contend that 
consciousness itself (which possesses the relation) may (as a consequence 
of this illegitimate transference) be justifiably treated as the knower. 
For in as much as the relation dwells in both the rolata> the object too 
would have to be regarded as knower. 


13 



98 


Siddhitrayam 


It is not right to suggest that, though the relation is found in both 
the relata. the quality of being the knower is definitely attributed to 
only one specified member of the relata (i e. consciousnessjust as in 
the case .of the relation of cause and effect (where, while the causal 
relation resides in both, only one specified member of the relata is taken 
to be the cause, and the other to be the effect). For there (i. e. in the 
case of cause and effect) the relation is the form of invariable mutual 
dependence of the producer and the produced. 

In respect oj the self the analogy of the relation of cause and effect 
does not hold :— 

If it be said that hero also the same mutual dependence prevails, 
ws reply not so. For (in the present case) there is no occasion for 
mutual dependence. Why (we ask) does the object stand in need of 
consciousness? And why. again, does consciousness require the object? 

If you were to reply, (that this dependence is) for the purpose of 
siddhi. we ask) what is meant by siddhVl It cannot denote origination; 
for origination is well-known to depend on other causes. Indeed, pots 
and the like have for their causes other well-known factors, which are 
complete in themselves, such as, clay, staff, the rotation of the wheel, 
etc ; (hencej they do not require for their origination consciousness 
also. (If it be said that the so-called factors are in reality only conscious¬ 
ness, and hence, objects such as. pots and the like, really depend on 
consciousness itself, it may be replied that) the doctrine that things are 
nothing but thoughts (vijAani) has already been refuted. To maintain 
that the soul which is eternal depends upon objects for its origination 
would indeed be ridiculous. 

If you were to say that siddhi denotes manifestation, (we ask) 
Well sir! do you then contend that because it depends upon objects for its 
manifestation, the soul, though self-luminous, possesses a manifestation 
which is dependent on objects? Your understanding of the nature of 
the soul would indeed be praiseworthy !’ 
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(Nor could the ojlject depend on consciousness for its manifesta¬ 
tion ; for) it has alreadH>een shown that manifestation cannot be a 
quality different from consciousness and residing in objects. 

Even if it were a quality different from consciousness, it cannot be 
said to be dependent on consciousness alone : for (in that event) there 
would be the manifestation of all objects at all times. Indeed, all the 
causal factors being present at all times, the effect could not rise on 
some occasions only, (i. e.. since consciousness which is the cause of 
manifestation is eternal, the manifestation cannot be occasional). If the 
specific quality (known as manifestation) were treated as an occasional 
property, then it would amount to (your) admitting consciousness itself 
under a different name. Thus,' the conclusion is inevitable that the 
soul is the possessor of consciousness and not mere consciousness. 

The contention that since dharmabhUta jndna is dependent on occa¬ 
sional factors it cannot be eternal:- 

(The objector may ask) since khowledg^. which has been admit¬ 
ted to account for the manifestation of different objects at different 
times, is occasional and is of the nature of a process or activity, how can 
it be treated as an essential quality of the self ? To make the matter 
clear:— When results, such as, reaching a certain destination, reside in 
some ebjects (e. g., the places reached), they are peculiar to others (e. g. 
Devadatta) who are responsible for these (results) in so far as these are 
effects; such results are found to be produced by activities, like proceed¬ 
ing and so on, which are occasional, peculiar and inherent in those to 
whom the said results are peculiar. Hence, it is but right to infer that 
the manifestation of objects which resemble these (i.. c. reaching the 
destination and the like) is produced by an activity, which is similar to 
the activities mentioned before and which is inherent in that person to 
whom the manifestation is peculiar. 

The reply to the foregoing ;— 

It is not so ; for in view of the fact that the ownership of land 
and the like is acquired on account of the mere absence of heirs and 


166. It is likely that aMavapra^^/a.is a haplo graphical error for nabhibhS 

vaprdpta .As the expression nSbhibhava is used in the Dliarma iistras in the sense 
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not in virtue of any activity (on the part of thoj^^ner), and in view of 
the fact that the ownership of paddy and other grains grown in the field 
—an ownership which is peculiar to the person to whom the field be¬ 
longs—is not acquired through any activity, (the aforesaid hetu) may be 
said to be vitiated by anekanta do$a. In order to escape this fallacy 
it may be suggested that) the owner of the land is not the cause of his 
ownership inasmuch as he is devoid of activity ; (but this sugges¬ 
tion) is rendered fallacious by instances, such as activity and time 
(which, though devoid of activity, are still considered to be causal 
factors). The statement that when they (i. e. time, activity and the 
like) exist, the effects follow (and hence they are considered to be 
causal factors is equally applicable to the case of ownership. If it be 
said that the activity which is responsible for ownership is, indeed, the 
activity involved in being alive, (we ask) “My dear sir, as this activity 
is responsible in common with this for taking care of the crops and the 
like also, how can you maintain that ownership is brought on by a pecu¬ 
liar activity on the part of the owner?” 

of relationship, the text as emended, would mean 'on account of the mere fact of a 
person being a near kinsman.* 

167. To prove that consciousness is an occasional property of the soul, the 
opponent advances the following argument '—Any result which, while remaining in 
one objeet, is peculiar to another ca isal substance, must be produced by an activity 
which is occasional, peculiar and in her. nc in that cauial substance. Manifestation 
while remaining in pots and the lik3. is peculiar to the knower (e. g. Devadatta) ; 
therefore it must be caused by an activity which is occasional, peculiar and inherent in 
the knower. As this activity goes by the name rf knowledge, it follows that knowledge 
is an occasional quality of the knower. 

The anekanta vitiating this argument is expessd by citing the case of owner¬ 
ship, where the hetu is present, while the sadhya is absent. Though ownership is pe¬ 
culiar to the causal substance, namely the owner, it need not be produced by any acti¬ 
vity on his part. 

The opponent may try to escape the fallacy by suggesting that in the instance 
cited the hetu is absent together with sadhya. In other words, he may say that as the 
owner is not a causal factor at all, ownership cannot be taken to reside in a causal 
substance. 

168. In other words, when the owner exists, his ownership does follow. 
Hence, though devoid of activity, the owaer is certainly a causal factor in respect of 
his ownership. 
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Further, even if being alive were admitted to be a peculiar'quality, 
it might as well be the activity responsible for the manifestation of 
objects also. Where is the point in positing something unproved ? If 
it be said that although there is life no object is (sometimes) mani¬ 
fested (and hence life is not responsible for this manifestation of ob¬ 
jects, we ask you in reply) ‘Does the aforesaid ownership follow 
whenever life exists ?’ If it be said that the existence of grains, 
such as, paddy, is also required, (we reply) that here also(i. o, in the 
case of the manifestation of objects) contact with the senses and the 
like is required. Thus, in either case the difficulty that may be raised 
and the explanation offered are similar. Therefore, only this much (can 
be saidj :— the aforesaid quality which is peculiar to a given person 
has for its cause a special attribute belonging to the peron; and (in 
conformity with this principle) the fact that the special attribute res¬ 
ponsible for the manifestation of object is consciousness, which be¬ 
longs to the self even as light belongs to the sun, is acceptable to us. 

Refutation of the view that as cognitions are limited by time they are 
non-eternal 

It is not right to say that, like the act of going, knowledge may be 
inferred to be occasional, for the reason that there arise cognitions— 
such as, ‘I knew’, ‘I know’,-^which, on account of the fact that they 
are dependent on several causes, are found to be limited by time. For 
the instance of the sun’s light renders this argument liable to be charged 
with anekanta dosa. Indeed, here also, there are the cognitions ‘The 
sun illumines this place,’ ‘The sun illuminated it’ and ‘The sun will illu¬ 
mine it.’”° 

If it be suggested that even though the light of the sun is its essen¬ 
tial quality, the cognition limited by time may be justified on the ground 

16f. A person may live and itill have no ownership, if the thing owned ii 
cither lost or given away to another. 

170. Thus even though light is an essential property of the sun, it appears 
limited by time. Even so, consciousness^ though an essential property of the self, may 
still be limited by time. 
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that its contact with the regions to be illumined is occasional, it may be 
replied that here also the various objects cognised, which acquire the 
capacity (to limit knowledge) from their contact with the senses, limit 
the quality of knowledge which is an essential property of the self; and it 
is for this reason that the following become intelligible:— the depen¬ 
dence on the senses and the like, cognitions limited by time into the past, 
the future and the present and all referencss to the same. 

Activities of consciousness altogether of a different nature from actiyi- 
ties ^uch as going and cooking: 

(The opponent may ask) how can it be determined that in this 
case the distinction of knowledge (implied in the cognitions— ‘I knew,’ 

.‘i know’ and *I will know’), like the distinction of the light of the sun 
or that of the precious stone, is dependent upon limiting conditions, and 
that, unlike the distinction between the activity of going and cooking, 
it is not based on the essential nature (of knowledge itself) ? (We reply 
the soul is certainly perceived as having that nature (i, e. as having 
consciousness for its essential quality). Indeed unlike the clod of 
earth, the soul is never found to be a non-sentient nature. That 
which is perceived as having a certain quality necessarily possesses it as 
its essential nature, even as air, which is perceived to possess the quality 
nef {spar^a) touch, (owns it as its essential quality). That which does 
not possess a certain quality as its essential nature may also be per- ' 
ceived in itself, bereft of that quality, just as persons like Devadatta are 
perceived even without the activities of proceeding and the like, (which 
do not form part of their essential nature). 

The illustration of the body not apposite:— 

If it be said that consciousness is like the body (in being invaria¬ 
bly manifested, though only an accidental possession), (we reply) not so. 
for (what is said with regard to the body) itself stands in need of proof. 
In other words, you may contend that just as the conscious entity shines 
forth as being invariably associated with the body, even though the 
latteo is not its essential nature, it always shines forth along with con- 
ciousness also (even though the latter is not its essential property). 
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(Out reply is) it is not so; For what is said of the analogous 
instance requires proof. Indeed, the conscious entity doss not shine 
forth only as being associated with the body; for to adepts in yoga 
whose minds are concentrated and whose external senses have become 
quiescent the conscious entity clearly shines forth as the ‘I,’ without 
there being any thought of the body. I have already stated th it the 
cognition ‘I know’ devoid of the apprehension of the complexion and 
configuration of the body must have something other than the body 
for its object. Further when the bodies become differentiated into 
several classes, such as. devas and men, in accordance with past deeds, 
and when they appear and disappear, it is not possible to maintain that 
a given body, unlike the manas, forms part of the essential nature (of 
the soul). Although there is continuity of the subtle body {lingiSarlra), 
the charge of vyabicara cannot be levelled against the argument, as it is 
not perceived,”^ 

Should it be said that if consciousness is an essential attribute of 
the soul, it should be manifested in the state of sleep and swoon, 
(we reply) ‘not so'; for none of the possible interpretations of this state¬ 
ment will stand scrutiny. To make the matter clear ;—When this un¬ 
welcome position is said to result, do you mean by pj-akasa, (1) the 
quality which is commonly present in all objects and which is generated 
by jhana and which has for its synonyms terms praki\ya and the like, 
or (2) knowledge itself, or (3) the proximity of knowledge ? On the * 
first alternative, there is no room for this unwelcome position at all, 
because no such quality (known as pnkatya) exists. The non-existence 

171. The gross body may appear and disappear and thus may not accompany 
the soul at all times; but the subtle body, at any rate, being continuous, may accom¬ 
pany the soul at all times and may thus be said to nullify the statement that the soul 
does not always shine forth along with the body To this the reply is that ai the 
hngasarira is not open to perception, it cannot be stated that the soul shines invariably 
along with the Hngasarira 

♦The Benares and Telugu editions read tadviprakar^am ; and the Telugu edi¬ 
tion refers in a foot-note to a variant reading tadaviprakar^am. In fact the reading 
suggested— tadaviprakarsam —is correct. 

♦From the context it is clear that vyahara is preferable to the variant reading. 
^yavahdra. 
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of prikatya has already been clearly indicated while establishing the 
self-luminosity of consciousness. And even if it were to exist, its non¬ 
origination might as well result from the obstructing factor, namely. 
tamas (darkness). On the other two alternatives, as what has been 
said is acceptable to me, no defect in my contention has been brought 
to light. Indeed when the purusa possesses consciousness as his essen¬ 
tial nature, his possessing knowledge even in the state of sleep is accep¬ 
table to us ; hence, to suggest this as a defect in our contention is no 
charge at all. 

In deep sleeps here are no activities of consciousness {dharma bhata - 
jnana ) 

If you wore to contend that, in case consciousness of oneself were 
admitted in states of sleep and the like, there would result the 
prevalenc of everyday activities in these states as in that of 
waking, (we reply) *not so’. For the soul is not the object {yisayz,) of 
any activity. What is the nature of the activity in regard to the souf 
(which you think, would result) ? Indeed, the soul is incapable ol 
being lifted or cast away or treated with indifference. If it is suggested 
that there would have to prevail discussion concerning the soul, (we 
ask) “Dear Sir, is the object of indeterminate (nirviksLlpa,ka.) knowledge 
or that of the knowledge of children, dumb persons and others like 
them ever discussed (by them) ?” If it is argued that the non-origina-^ 
tion of discussion in regard to these casss is due to the absence of 
auxiliary causes, such as the efficient condition of the senses, the desire 
for discussion and the like, (our reply is) as this type of explanation is 
equally applicable to the other case also, you are addressing your query 
to the person who cannot be questioned. 

The experiences of the soul in deep sleep need not all be remembered :— 

If you were to say that remembrance would have to occur, (we 
reply) ‘not so’ ; for the states of sleep, and swoon are not forms of expe- 

172. Compare-Ya^cobhayossamo do$al; Parihiropi VS samah I Naikab par- 
yanuyoktavyatj Tadrgarthavicaraije || 

When an identical difficulty is encountered by both the rival disputants and when it 
could be met by either in the same way, it is not open to one of them to level that 
difficulty as a charge against the other. 
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rience {vriti). To explain;- Should it be stated that knowledge of the 
self exists in the state of swoon or the like, there would have to occur at 
a subsequent time remembrance (of the self) taking the form ‘I experien¬ 
ced it tiius,’ as in the case of knowledge of other objects, (the reply is) 
‘not so.’ For swoon and the like are not experiences (vrtti). Indeed, 
swoon and sleep, unlike the acts of seeing and touching, are not parti¬ 
cular modifications (vrttis) of the intellsct, If they were such modifi¬ 
cations, they would give rise to impressions (sa,msk^ras) which are res¬ 
ponsible for remembrance. But. really, swoon and sleep are nothing 
but the very existence of the soul in its essential nature of jnana, devoid 
of modifications (vrtti), when the senses have been withdrawn from their 
activities on account of the quality of darkness (toTiis) which is in the 
ascendant. 

It cannot be said that, for the vary reason of its having jnana as its 
nature, the soul can itself generate the impressions; for, as the soul 
would then possess incessantly accumulating impressions (samskaras) 
release would for ever become impossible When an experience has ser¬ 
ved its purpose by leaving behind impressions appropriate to itself, 
remembrance anses in accordance with its root cause, (namely, the sam¬ 
skaras); and it is stimulated by factors, such as, experience of similar 
objects or of associated things. But here no origination or obstruction 
of consciousness of the self can ever exist; for consciousness of 
the self is dependent on the existence of the soul which is eternal. That 
there is no other cause responsible for the same will presently be shown. 
'1 hus, at the very time when an experience continues to exist, how can its 
remembrance take birth? 

(it may be pointed out that the cognition ‘1 who existed yesterday 
am the selfsame individual even to-day' clearly indicates that there is 

remembrance of the self; to this it is replied—). Even the awareness— 
‘ I who existed yesterday am the selfsame individual even to-day’—which 
is mixed up with remembrance must be said to bo concerned with the self 
limited by time, and not with the self ia its pure nature. In sleep and 
other similar states, the consciousness of the self is indistinct and is also 
indeterminate {nirvikalpaka ); (only) with the aid of knowledge which is 
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clear and distinct and which is determinate (savikalpaka) is the basis of 

remembrance (i. e. tiie saimskara) produced; when that is so, how could 
it be said that remembrance would result? Since, having no knowledge of 

the self and having a knowledge of the self which lacks clearness and 
distinctness are similar, there arises the false belief that (in sleep) there is 
no knowledge of the self, even as there is no knowledge of the effort 
involved in maintaining the body (while such an effort does exist). 

Refutation of thi contention that if dharmabhutajnana is eternal it 
would do away with the distinction between bound and released souls :— 

It cannot be maintained that if ( in sleep ) the self exists 
in its essential nature as an unhanging consciousness alone, there would 
be no difference between this state and that of release. For in the one 
case (i. e., in sleep) impressions (vasanas) born of kleias as well as 
the obscuration of the gunas exist, while in the other (i. e. in release), 
they are totally annihilated. (If it be stated that, at least, between sleep 
and asamprqjhdta samadhi (super-conscious samadhi) there would have 
to be no difference, it may be replied that) even the soul e.^isting in the 
state ef super-conscious samadhi that has acquired complete detachment 
(va/rflgya), that possesses the most intense samskaras conducive to 
restraint, and that has discharged its duties and is about to enter upon 
the state of final release, must be distinguished from the self existing 
during sleep. 

Refutation of the view that nidra is a mode of action accounting for the 
experience of pleasure or pain on waking:^ 

. If sleep is not a form of vr/rf, how (it may be asked) cm remem¬ 
brances, such as, ‘I slept soundly,’ arise to the person who is awaken 
Indeed, remembrances having for their object what has not been experion- 

--j.---— -- 

173. All the manuscripts and printed editions read samprajndtasamadhdvapi. 
But judging from the context, a%amprajndtasamddhdvapi appears to be the proper 
reading, ft is reasonable to suppose that a reference to the state of release is 
followed up by a doubt concerning a state which is the nearest approximation to it. 

174. Compare Yoga-Sdtra II. 3. AvidyasmitarngadvesabhiniveSah klesih., 
* G&<^ham m'idham is a variant reading. 
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cod before never arise. Certainly, remembrances, such as, ‘I slept well, * 
*My mind is perturbed,’ *My limbs feel light’ have for their cause the 
impressions (bhavanas) produced by experiences relating to the quality 
of tamas which is associated with the sattva quality and which is prepon¬ 
derant. When there is an excess of tamas and rajas, there arise cogni- 
tions-such as ‘I slept uneasily,' My mind is whirling,’ *My mind is unste" 
ady*. When tamas is wholly preponderant having overpowered sattva 
and rajas, there arise the following recollections—‘ I have slept wholly 
oblivious of everything’. ‘The limbs of my body feel heavy.’ *My mind is 
as it were, robbed away,’ ‘And it is. as it were, covered over’. 

(We reply) all this is true enough : but your question has already 
been answered thus :—Assuredly, these cognitions do not have im¬ 
pressions (vasanas) for their sourcj; but are based on the consideration 
of the then-existing specific states of the body, senses and the mind 
(manas); and these cognitions are the result of inference. Indeed, such 
cognitions take the following form:— ‘On account of the fact that my 
mind is tranquil, and that the organs are light consequent on the proper 
assimilation of food, *1 slept well’; (hence, they must be inferential), 
(fiven if they are remembrance), the remembrance may become in- 
tcdigib e, for the reason that it is based on the thought of several 
desirable and undesirable objects—a thought which exists at the 
moment (o! sleep) and which lacks clearness and distinctness, on account 
of the varying degrees to which the senses have been withdrawn during 
sleep; hence, nidra need not be a separate vrtti. 

The conclusion that nidra is no vrtti will not contradict the yoga-sutra:~ 

(You may ask) how, then, could the sutra of the great sage have 
come in at all?—“Nidra (sleep) is the vrtti, which is the cause of the 
non-existence of other vrttis.”^’’ (The reply is) as the context aims at 
stating what has to be suppressed, its intention is not to describe the 
nature of the vrttis, as in the case viparyaya (which, though not a 
vrtti, is yet mentioned as that which has to be suppressed). Indeed, a 
false knowledge which is not based on the object which it reveals 


175. Videp. 95. 
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cannot be met with; for all knowledge is invariably associated with 
an objective reality.”® And this fact has clearly bsen proved in the 
adhikarana: and later it will be established again. As sleep {nidra) 

is a hindrance to the soul (cit) which is to attain release, it is men¬ 
tioned as something that deserves to be suppressed 


Granting nidrsi is a vrtti, from that reason itself it follows that cons- 
ciousntss is an essential nature of the self. 

Let it be granted that sleep (nidra) is a vrtti having for its object 
the most highly developed tamas. and tnat it is lesponsiblo 
for the absence of other vriiis mentioned already; such as, 
pramarM;^''^ let it also be granted that the congnitions arising to 
the person awake are remembranceEven then, the fact does remain 
that the soul possesses consciousness as its essential nature, for the 
reason that it owns a knowledge which always continues to be * 

(The opponent may say that) the continuity of knowledge may as 
well be explained in terms of the persistence of the causes of knowledge, 
(and ask) how can it be asserted that knowledgi is an essential property 
of the soul, on the strength of the continuity of knowledge? (The 
reply is:—this assertion is made) on the strength of the reason that, 
without knowledge which exists in the very nature of the soul, tamas 
which prevails in the states of sleep and the like will not be manicst 
to the soul; for there is no causal factor that could manifest it. (It might 
be said that though knowledge is absent, tamas may be manifested wi:h 

176. Compare Yoga-Siitra I. 8. ‘Viparyayo mithyajiaaatiatadrupapratijthani.* 

177. Evidently the refereoce is to an adhikarana in Nathimuni’s .Vva^'arar/va 
SSstra. As the author is ganerally in the habit of mentioning the name of the adhi¬ 
karana to which he refers, in all probabijlity, he would have mantioned the name 
here also. But unfortuntely, it has been lost, cf pp. 79.8S and 112. 

* The Telugu and Benares editions read tatha satyanadaraia. The former refers 
In a footnote to a variant reading tatha na satyanavarata, The emendation we suggest is 
tatha satyapyanavarta. 

178. Vide note No^ 163. 
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the aid of the senses or manas or the sanislcaras; but this is untenable) 
For in sleep all the senses together with the mind (minas) are 
quiescent. And the power to produce any knowledge other than 
remembrances does not belong to the impressions (samskaras). (Nor 
can it be said that tamas may reveal itself; for tamas is not self- 
luminous; since it would then have to be invariably manifested to the 
soul (in the waking state also), when it grasps objects other than ta nas. 
For the reason that knowledge is established to be the means for the 
manifestation of all things, it must be admitted, whether you like it 
or not, that predom'nant tamas or any other quality residing in the soul 
becomes manifest (with the aid of this knowledge alone), which, being 
patent and having in its turn no instrument (for its own manifestation), 
forms an essential feature of the soul 

The self-luminous soul-ihe substrate of prana - is eternal- 

Besides, (to put the same syllogistically)—The soul possesses an 
eternal illumination; for it is a knower. The possession of non-eternal 
illumination, which is invariably concomitant with what pervades 
(vyapaka)—thQ quality of being other than a knower—cannot find a 
place for itself in the so il which p )553ss;s the quality of being a knower 
—a quality opposed to the vyapaka (i. e. the quality of being other than 
a knower) ' 

TheS)ul being the substrate of prani, is svayamprakaJa- 

The possession of illumination as an innate property is 
attributed to the soul, because it is a knower. The possession of an 
illumination which is dependent upon something other than itself is in¬ 
variably associated with the quality of being other than a knower. 

Deter w nation of the significance of the term 'prakaia' and of the nature 
of its relation to the soul:- 

What is meant by this illumination {prakada) which is said to be 
eternal and innate to the soul? And what exactly is the nature of its 

l/i>. The syllogism may be stated thus - Notiing possessing non-eternal 
illumination is a knower. The soul is a knower. Therefore, the loul does not 
possess non-eternal illumination. Cf. Ved. 5a. 11. iii. 31. Pu^tvftdivattvasya 
satobhivyaktjyogat. 
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relation to the soul? If illumination means knowledge itself and if 
the relation is that of being the container and the contained (a UayaJra- 
yitv iin), then (with regard to the aforesaid syllogismj in order to cite 
the invariable concomitance of the absence of the sadhya with the 
absence of the hetu, pots and the like must be cited as illustrative 
examples in the following way:—Whatever possesses a non-eternal 
illumination or an illumination depending upon something else is other 
than a knower; like pots, etc. Then, as the negation of something 
specific presumes the affirming of something else belonging to the same 
general category, it would result in the admission that o:::asio.ial know¬ 
ledge resides in pots and the like. 

The contention that the self is the object of knowledge and not svayam- 
prak^ia — 

In order to obviate this difficulty if it be said t'lit the relatioi 
(in question) is no other than that of being the object apprehended and 
being the subject apprehend.ng {visjyavi^iyibhiva), then, the shal 
would have to be the object of an eternil co.isjiausn35S. .\ad since the 
quality of being an object of consciousness is invariably concomitant 
with that of being dependent upon some specific causal factors, con¬ 
sciousness cannot be an innate property of the soul. 

If it be said that this universal concomitance is met with only irl 
the case of insentient objects, the reply is ‘not so’ ; for even whei same 
other soul is cognised, this dependence on certain causal factors is 
noticed. It cannot be said that this general law, namely, that all 
objects of cansciousness depend on specific causal factors, applies only 
to cases other than oneself; for even in regard to oneself, when 
it becomes the object of inferential knowledge, knowledge born of 
scripture, and yogic perception, this dependence upon causal factors is 
noticed. 

Further, in respect of one and the same entity the character of 
being the object and that of being the subject (or agent) of the self-same 
■ activity are contradictory ; just as in the case of a needle, with regard 
to its point, the qualities of being the piercer and the pierced are 
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contradictory. It is not in respect of itself, but in respect of its 
features—such as, eternity, extreme subtlety, capacity to penetrate all 
things, the possesion of consciousness as its essential nature—that the 
soul (praty&gartha) comes to be the object of knowledge obtained through 
inference or through instruction.Since the illumination described as being 
innate in the soul is admitted to flow from its very being, the contradiction 
cannot be reconciled. On the view that the self may be admitted to be 
at once the knower and the known in virtue of its different aspects, -the 
self, like the examples relied upon, such as, sabda (the word), cannot 
be said to be self-established. 

The contention that atma is the seat of praka^a inferred from prakatya- 

As a third alternative, you might hold that illumination is not 
knowledge, but a quality which is dependent upon knowledge and which 
is found alike in all objects, sentient or non-sentient-a quality by whose 
aid all understanding and reference, namely, ‘ It is illumined ’, arise in 
regard to all objects; and that the relation of this illumination to all 
objects, without varying from instance to instance, is just that of being 
the container and the contained; and that, on the strength of the afore¬ 
said reasons themselves, it follows that such a quality is eternal and 
essential to the soul. 

Refutation of that view :— 

But this view has already been refuted. There is no prak§sa dis*- 
tinct from knowledge. The object about which it could be said ‘It is 

* IfcO. (i) The reading in the text is pik§asyeva iabdadei}; but the correct reading 
should be sapaksasyeva habdadei^. This argument presupposes a syllogism in which 
^abda, dipa, etc.^ are relied upon as illus rative examples (^apafcja). The syllogism may 
be set forth as follows:—atma svavisayah; svaprakl^atvat, ^abdavat dipavat ca. It 
may also be added that the Vaiyakaranas hold that a word (sahda) illuminates itself 
while illumining its sense and that there is no verbal cognition (idbdtbodha) which 
does not involve a verbal configuration. Compare Bhart^hari—na sosti praiyayo loke 
ya&^abdanugamadrte. 

(ii) Vipaksasyeva sabdddeh is the reading suggested by some. Atma is the paksa 
in this argument; pots and the like constitnte the vipak^a fi.e. examples where the 
sadhya, namely self.luminosity, is absent). Sabda also must be classed among 
counter examples. If this reading is accepted the translation of the latter part of the 

sentence would have to be modified as follows:—.the self, like the counter 

examples, such as sabda, cannot be said to be self-established.* 
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manifested’ is that concerning which there is the knowledge capable of 
rendering it fit for thought and discussion. Since there arises know¬ 
ledge conducive to discussion concerning the object known, the knower 
and knowledge itself, it is but right that the reference 'It is manifested’ 
should apply in an identical way to all these three. 

If the illumination were to be admitted as a separate entity (i.e. 
if it is distinct from knowledge), and if the soul has this prakasa for 
its innate quality, where, again, is the need for attributing consciousness 
to the soul? It cannot be said that consciousness is nothing but prakasa; 
for even objects, such as pots and like, would become conscious entities, 
inasmuch as they possess prakasa. If it is said that (con»ciousness and 
prakasa are different and that) prakasa is that which is manifested to 
the soul when there is possession of knowledge, what about knowledge 
(samvit)"} Indeed, samvit is itself consciousness; and it is not possessed 
of knowledge. 

• If it be said that this quality {\.q. prakiii). dependent upon the 
relation in question, may belong to knowledge, (it may be asked) what 
exactly is the nature of the relation which acts as the basis of prakaiia ? 
It cannot be that of being the container and the contained; for, then, 
pots and the like would have to be deprived of prikaiya. Nor can it be 
the relation of being the apprehending subject and the object appre¬ 
hended, for the precise nature of this relation defies analysis. The 
impossibility of such an analysis may be ascertained from that part of 
the Bhr&ntyadhikarana^^^ (of Nyayatattva) where the statement of 
the conclusion (siddhanfa) commences and from Samvii iddhi. More¬ 
over, (if the quality of being the apprehending subject {visatiiva) was 
the cause of prakasa, since this quality does not exist in the soul and 
in non-sentient objects like pots, it (prakasa) would have to be denied 
to the soul as well as to non-sentient objects. 

The view that siddhi is nothing but being the seat of prakaka) 
which is dependent upon jhana, and that it is with the aid of that siddhi 

ISl. While discussing ihc n itureof error, Sarvarthasiddhi (Buddhisara; refers 
to this adhikarana. See ihc Tattvamuktdkaldpa, Sarvarthasiddhi p. 404^. 
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that knowledge is Inferred to exist has already been refuted. (The defect 
of mutual dependence— anyonyis'^aya —involved in that view can by no 
means be got over by the suggestion that consciousness is itself self- 
luminous; and is not inferred with the aid of praklia). 

Nvaya rejutim of the Prabhakara and Bhatta views and the contention 
that relation of jnana and its visaya is through sense contact. 

Even to the person who contends that consciousness is self- 
luminous it would be impossible to get over the diversity in regard to the 
manner in which objects become fit for discussion. 

Again, how knowledge, which is inherent in the soul, could 
generate in the object, wnich is unrelated to it, a prakasa or discussion 
is a matter for consideration. Do not say that it is generated by the 
proximity of the causes of knowledge, such as the senses and reasons 
(linga). Indeed, that which has already come to exist does not produce 
its effect by depending upon its own efficient cause. Activities pertaining 
to the pot—such as, fetching water—cannot be treated as having for 
their bases or superintendent (adhisthina) what is identical with the 
potter and the like. Further, when the efficient cause perishes, there 
is no destruction of the effect; but here, when factors—such as. the 
contact of the senses—perish, knowledge of colour and the like ^ 
disappears. Therefore, it has to be said that consciousness proceeding 
outward along with the senses gets into contact with different objects,^®** 
just as the organ of touch comes into contact with hands and the like. 

If that were so, since the knowledge of the respective objects is depen¬ 
dent upon this contact, it is but right that such knowledge should be 
dependent upon the existence of this contact. Otherwise, why should 
the knowledge which has already arisen vanish when the contact 
of the senses with objects falls away ? 


182. Compare Sri Bha^ya on Ved II- ii. 27-nabhava upalabdheb—samban- 
dhasca saroyogalak^a^ah. see also the Tattvamu ktdkaldpa p. 652. Dravyam prig 
buddhirukta paramiha visayaissahgamadirnirupyah samyogam Bha^yakarah 
prathamamakathayan nyayatattvanusarat.^ 


15 
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The Nyaya argument that with the disappearance of jnana, prakatya 
disappears is untenable because with the disQ,pparance of the efficient 
cause, tYie effect need not disappear. 

The same difficulty confronts also the person who admits prakasd 
as a quality which resides in objects and which is produced by jhana. 
For knowledge is the efficient cause of prakasa. Then, why (it may be 
asked) should the praklsa of the objects disappear at the disappearance 
of knowledgs ? And why should it exist only so long as knowledge lasts? 

That the disappearance of the nimitta k&rana need not necessarily lead 
to the disappearance of the effect is illustrated with the instance of 
twaness and the like. 

It is no good trying to meet the difficulty by citing the analogy of 
number {sankhysf) and the like.“*^ For with the disappearance of the 
enumerative cognition (apek^abudahi) there does not result the disappear¬ 
ance of numbers. Like number I (unity), the other numbers, namely, 
2. 3 and so on. for the very reason that they are numbers, exist as long 
as objects last. That everywhere the number which is based on a single 
entity and which resides individually in objects, eternal or noneternal, 
(i.e. the number 1. unity) lasts as long as the (particular) support lasts 
is admitted by all disputants. While the generality, namely, numberncss, 
exiists therein, why should not the numbers commencing from 2 and . 
ending in infinity, and residing in multitudinous objects, be similar (to 
number I in lasting as long as the support lasts) ? 

An objection may be taken to this argument:—Since number 1 is 
not a number at all, for the reason that it is not something distinct from 
the svarupa (i. e. the object wherein it is said to dwell)the example 
cited in the foregoing argument is defective in being devoid of the hetu. 

lZ3. The analogy may be expressed thus;—When the enumerative cjgnitioa 
(apek^abuddhi) which is jhe efficient cause of numbers 2, 3 and so o.r disappears 
these numbers vanish; in the same way, when knowledge which is the efficient cause 
of prakasa ceases to be. prakasa falls away, 

1S4. This objection is met by Vedana Da3ika in the Tattvamuktdkaldpd (Adra- 
vyasara thus—‘aikyam svabhedamshuh katicana na bhidaityekameveti dr$teh 




Atmasiddhi 


115 


(The reply Is) not so. Unity (No. 1) is certainly a number; for it per¬ 
sists equally in other objects (besides the one with whose very being jt 
is sought to be identified.) If No. 1 were identical with the very being 
of the pot or anything else, then, unity cannot be common to all objects, 
as is suggested in the expressions, one pot, one cloth and so on. Indeed, 
there is no equation of the being of the pot (ghatasvarupa) with that of 
the cloth to the effect ‘The pot is cloth’; but that equation of No. 1 
with the pot (as.is evident in the expression ‘one pot’) exists. Being 
contradictory to other nembers, unity, like No. 2, must necessarily bo 
a number. In fact, there is no knowledge equating unity with number 2 
in the form ‘Unity is No. 2 . 

Untenability of the argument that numbers commencing from 2 do not 
last as long as objects Lst 

It may be contended that, like contact (samyoga), the numbers 
commencing from 2 do not last as long as the objects exist, because 
while they exist in many objects, they are qualities. But such a 
contention is liable to be charged with anekanta do§a in the light of the 
instance of‘diversity.’ For as long as the pot and the cloth exist, 
diversity will never vanish.It cannot be said that diversity is nothing 
but duality. (Therefore, it is not possible to get over the fallacy of 
anekanta by suggesting that, after all, diversity and duality are indenti- 
cal). For (if they were identical) in respect of any three objects there 
would be the absence of diversity. Nor can it be said that diversity is 
merely the absence of unity. (Hence, the suggestion that diversity is 
merely a negative quality would not help to remove the fallacy.) For (in 
that case) diversity would have to be attributed to even absolute unreality 
{tucchj). 


bhedad|styaikyaniohat;i taditi ca vacanam tattra tatrabhyupetam anyetvetat svasatt- 
vam viduritarasamuccityavasthanuvrttam tatpak,^epi svari^padadhikamidamiha 
dvitivamobadisiddheh. pp. 634-5. 

]85. How the argument comes to be vitiated by anekanta do$9 \i here 
explained. In the instance of diversity, even though the sadAya is absent^ theAe/u 
is still met with. 
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Cognition of duality and the like is not constant^ since it depends on 
desire to onumerate. 

Even though the numbers commencing from 2 exist, being 
dependent upon enumerative cognition (apek§abuddhi), their non- 
apprehension is due to the non-apprehension of the correlative 
{pratiyogin) and the cessation of the desire to know. Therefore, it is 
only on the admission that consciousness proceeds by way of the senses 
and establishes contact with objects that the dependence of prakas^ on 
the presence of this contact could be rendered intelligible. 

Consciousness illumines objects through contact with them by means of 
sense contact. 

Indeed, on your view, consciousness is the entity which manifests 
the object. All manifesting entities, such as, the light issuing from the 
lamp are found to manifest objects only by getting into contact with the 
objects to be illumined. Therefore, it is right to admit that conscious - 
ness also is of such a nature (i.e, it manifests objects only by getting 
into contact with them.) 

If it be objected that a formless object like ether cannot be 
endowed with activity (in other words, if it is said that consciousness, 
being formless, cannot enter on the activity of proceeding and getting • 
into contact), (it may be asked) what exactly is meant by ‘from’ when it 
is said that the substance wherein it is absent is devoid of activity? 

Jnina is of limited nature. 

If the reply is that it is a technical term standing for that which, 
while being a substance occupies a limited area, (we say) the attribution 
of such a form to consciousness is acceptable to us. In fact, conscious¬ 
ness is not an all-pervasive substance. If it were so (i, e. all-pervasive), 
there would be the manifestation of all things simultaneous’y. But, on 
the view that it pervades a limited area, when it is in contact with one 
seme-organ and directed to the object falling within the range of that 
sense, it does not (at the same time) permeate another sense-organ. 
That is why different kinds of sensory knowledge do not originate simul- 
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taneously. Consciousness moves with exceeding quickness:”® for its 
rapid permeation of different senses (one after another) is perceived as 
if it were simulataneous. Therefore, it is to be concluded that the 
character of possessing a form, in the sense described above, belongs to 
consciousness. 

Fallacious to consider what is devoid of touch asumtari (unlimited) 

If it is urged that form (murti) is the quality of possessing touch, 
and that consciousness, being devoid of such a form, cannot possess any 
activity, (the reply is) this argument is liable to be charged with 
anekanta do$a, in view of the instance of sound (dabda). For the 
sound emanating from the conch, the mouth and the like, though devoid 
of touch, proceeds, like a missile, with extreme rapidity to places far 
dis ant from its source by piercing through space. The fact that manas, 
though devoid of touch, is endowed with activity is admitted both by 
the Naiyayikas who have understood the categories (padarthas) and by 
the Mimamsakas who have inquired into the import of propositions. 

Objects, past and futurCy could come into contact with consciousness 
as what ep existed or what is yet to be — 

How (it may be asked) can objects, past and future, which aYe 
nonexistent, come into contact with consciousness? (We ask you in turn) 
how do they become the objects (visaya) of knowledge ? The same 
explanations that you offer with regard to these”'^—such as (their be¬ 
coming the object of knowledge means just this : ) their becoming mani- 


IS6. Cornpare the d<;finitioa of J.’^lna >— ‘atyaatavegitityanata &aukfmyam 
nirbaratatatha tatba. . . —given ni Pratbamadhikarana of Afyaya/a//va and quoted 

in the ^ya^asiddbJfiJana, Buddhipariccheda. Vide in/ra p. f5 and note 150. 

187 Vedanta DeSika quotes these passages and discusses them in the NySya- 
siddhanjana. Rangaramanujaswami also comments on them. They identify the 
first (i. e , the view that objects, past and future, become the object of jdana) as the 
view of the Naiyayikas, and the second (i. e. the view that these objects possess 
prikatya) as that of the Bhattas. See Buddhipariccheda^p* 266. 
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fosted,*' or their possession of qualities like number—may apply here 
also.'®® 

Moreover, since such obects may even be said to exist at this very 
moment as ‘things that have perished’ and ‘things that are yet to be,’ 
what is the difficulty in stating that consciousness comes into contact 
with them in the light of their having such a type of existence.^®^ Just 
as the eye comes into contact with the Dhruva and §imsumkra^““ 
mandalas existing in vastly remote regions even so, in regard to entities 
oxistingat vastly remote periods of time, consciousness comes into contact 
with qualities, such as Svayambhu existing at the beginning and end 
counter to kalpa (world epoch). Hence, there is nothing that could run 
to everyday experience.^®^ 

Further, for the reason that they are manifested by consciousness, 
things past and future, like knowledge and the knower, cannot be 
considered to be beyond the reach of knowledge. 

188 The illustration (dfstanta) of number may be claborared thus:—When 
.one say« There were four mangoes, three of them have been lost,* the No 3 is 
associated with non-existent objects. 

169. The Bhatta ‘'.limimsalcas, according to whom vyakti and jati are diff- 
ent and hon-different (’bheoabheda). maintain that objects, past and future, exist even 
now in the form of jati and that they may well be said to possess prakatya Similarly, 
it m^y be said ihat such objects have an existence of some sort. Once that is 
admitted, it is easy to show that consci<>nsoess may come into contact with them- See 
NyayasiddhaAjana, Buddhipariccheda p. 267. Compare ; ‘atjtanagatam svarupiiosti 
adhvabhedat dbarmli;iam.* Yoga-Sutra IW. 12 and Vacaspati MUra’s com neatary 
thereon and also the Vydsa Bhiiya. 

IBO. The Hindu tradition has it that the Lord Narayana. in the from of the 
celestial body, ^imasumara falso called Slisumara), controls all the heavenly bodies, 
and that he acts as their support from his abode in the heart of Sim^umara and that 
many of th- devas dwell in the several organs of Sim^umara, (e. g. Agni, Mahendrai 
Ka$yapa and Obruva shine forth, without ever setting^ from the tail region of 
SiSumaraJ, and that whoever sees this celestial body gets rid of his demerits (papa) 
Sea the fTfPU Purapa, AmSa II, ch. 9andl2 and the Bhdgavatapurana V Skanda 

191. In all probability, the proper reading is/ta/iftam rather than na/o.^am. 
On either reading, the meaning is substantially the sane. 
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The non-apprehension of intervening space explained. 

Moreover, (against the possible objection that if consciousness can get 
into contact with objects far removed from us by vast stretches of space 
and time, it must be in contact with those of intervening space and 
time, it may be replied that) as consciousness moves with extreme rapidi¬ 
ty, the false impression arises that there is no awareness of (objects 
existing in) the intervening space and time; just as the false belief 
arises, namely, that there is no apprehension of the contact (of the 
point of light) with different points in space or its - separation therefrom 
—a contact and separation which proceeds in a definite sequence and 
which resides in the circle traced by the fire-brand {alatacakra). 

Besides, consciousness, proceeding outward having come into 
association with that form of the different senses, reasons f/ie/M) and 
impressions (samsk^ras) which is invariably related to their respective 
objects, gets into contact with those objects only which are respective¬ 
ly related to these (i.e., the senses, etc.); just as the significatory 
potency of words, such as the cow is related only to the universal aspect 
(of things), even though on hearing a word, like the cow. an object 
constituted of universal and particular features presents itself in a single 
cognition ; or just as the vedic injunction deals only with that aspect of 
the bhivana which is unknown, having neglected the part already 
known‘“^* Therefore, here it is legitimate to maintain that consciousness, 
proceeds through the senses towards their respective objects. To this 
effect the Adorable Krsna says, “It (the manas) forcibly drags consci- 
ousnesss along, even as the wind drives the boat on water.’And 
Manu says, “From among the several senses even if one sense organ 
were to proceed out-ward, thereupon the person's knowledge also 
would move outward, even as water would flow from the hole found 
in the leather bag. 

19la. For example, the injunction, 'dadhna juhoti*, aims at specifying the 
kind of oblation to be offered at the Agnihotra, rather than at emphasising the need 
for performing that homa, the necessity for the latter having been already leant 
from the other vidhi, *agoihotram juhoti’. 

19S. Bh. Gita, 1167, 

l93. Manusmr II 99. 
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The objection that consciousness as a quality c&nnot /eavtf its substra-te 
and proceed elsewhere answered 

The objection raised—nameiy, how can consciousness, which is a 
quality, proceed elsewhere, leaving its substrate?—is hardly reasonable; 
for it has not been maintained that it leaves its substrate. Conscious¬ 
ness proceeds hither and thither by way of the senses without ever 
leaving the self. That its reunion (with the self) would become impossi¬ 
ble were it to lose contact there with has bean set forth in the {Nydya- 
tattva) ^astra. 

(It could even be shown that qualities may leave their substrate 
and proceed elsewhere; for) qualities, such as, sound, odour, the rays of 
the sun and the lustre of the gem are found to be endowed with move¬ 
ment and to leave their substrate. Indeed, sound {sabda) is exceedingly 
subtle and elemental, and has the quality of proceeding long distances. 

The Pr^bhakara view of s-ibda refuted- 

A possible objection is the following - ^abda (sound) is all-perva¬ 
sive, like ether; but, with the aid of dhvani (vibration) which helps to 
reveal it, it appears as if it dwells in a particular place, and as if it moves 
about. And it may be put in syllogistic form thus-iaMa is all-perva¬ 
sive; for, like the magnitude of ether, sorund, while residing in one sub¬ 
stance. is the quality of ether. (We reply) ‘not so'; because .!^a6da is 
not a quality cf ether. It really belongs to the air in motion {vdyu); 
for, like touch (spar4a) which pertains to the air in motion (vayw), 
iaibda invariably originates along with vayu. Any quality which 
invariably originates along with a given substance must necessarily be 
considered to be a quality of that substance alone; even as colour and 
the like, which invariably originate along with a substance are treated 
as its qualities. And s )und invariably originates along with vayw, in 
as much as both invariably originate together from the contact of the 
drumstick with the drum or from the separation of the parts of the 
bamboo caused by its splitting. 

Besides, iabda does originate; for, like smell, it is grasped by the 
senses and is also a quality. Moreover, it is created by human activity; 
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for, like conjunction and so on, it is apprehended only after such activity 
has taken place. Nor can it be fancied that human effort and the like 
are merely aids to the manifestation of sound; for that would go against 
the principle of economy (of thought). Indeed, rather than assuming 
that they are the cause of the manifestation of sound, to postulate 
that they are the causes of sound itself is to have the advantage of 
economy (of thought). Whatever serves as amanifester reveals simul¬ 
taneously everything which resides in one place and is graspable by a 
single sense organ; for example, the lamp manifests everything existing 
at an identical place, namely, the nunber, size, etc , and vessels, like the 
water-pot. In as much as the air in motion produced by the conjuction 
and disjunction of the plate and the like is not of such a nature, it can¬ 
not be a factor for rnanifesting sound. 

He who maintains that sound is eternal cannot give a reason 
for certain sounds being man.fested while other sounds are not; because 
sound dwells in partless ether and is the object of the auditory sense. It 
has already been pointed out that when the locality (in which objects are 
apprehended) is one and when the apprehending organ is single, the 
mantifester also must be unitary. Since in the present case the mani- 
fester is not unitary, the vayw originating from human effort must be the 
cause (and not the manifester) of sound. That is why a multiplicity of 
sounds has to .be admitted, each act of pronunciation producing a distinct 
sound. Because what is once produced cannot be created again, and* 
because there is diversity in the complete sets of causal factors, the 
multiplicity of sounds arising from difierent acts of pronunciation must 
be admitted. Besides, how can qualities which are known to exist simul¬ 
taneously in sounds (varpj), 5uch as ga —qualities, such as that of 
possessing the principal accent and the secondary accent, and that of 
being long and short-fail to differentiate their substrates? (It cannot 
be urged that the recognition, namely. ‘This is the self-same sound 
which was met with before’ points to the identity of the sound and also 
to its eternity: for) even this recognition is based on the similarity arising 
from the source being identical and'not on the identity of the sounds 
themselves; even as the recognition of the flame (as self-identical is 
based on the similarity of the flame-series, and not on identity). The 
reasons which prove sound to be diverse have already been adduced. 
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for, like conjunction and.so on, it is apprehended only after such activity 
has taken place. Nor can it be fancied that human effort and the like 
are merely aids to the manifestation of sound; for that would go against 
the principle of economy (of thought). Indeed, rather than assuming 
that they are the cause of the manifestation of sound, to postulate 
that they are the causes of sound itself is to have the advantage of 
economy (of thought). Whatever serves as a manifester reveals simul¬ 
taneously everything which resides in one place and is graspable by a 
single sense organ; for example, the lamp manifests everything existing 
at an identical place, namely, the nu nber, size, etc., and vessels, like the 
water-pot. In as much as the air in motion produced by the conjuction 
and disjunction of the plate and the like is not of such a nature, it can¬ 
not be a factor for manifesting sound. 

He who maintains that sound is eternal cannot give a reason 
for certain sounds being man.fested while other sounds are not; because 
sound dwells in partless ether and is the object of the auditory sense. It 
has already been pointed out that when the locality (in which objects arc 
apprehended) is one and when the apprehending organ is single, the 
mantifester also must be unitary. Since in the present case the mani¬ 
fester is not unitary, the viyu originating from human effort must be the 
cause (and not the manifester) of sound. That is why a multiplicity of 
sounds has to be admitted, e.ich act of pronunciation producing a distinct 
scund. Because what is once produced cannot be created again, and 
because there is diversity in the complete sets of causal factors, the 
multiplicity of sounds arising from different acts of pronunciation must 
be admitted. Besides, how can qualities which are known to exist simul¬ 
taneously in sounds (varpa), 5uch as ga —qualities, such as that of 
possessing the principal accent and the secondary accent, and that of 
being long and short-fail to differentiate their substrates? (It cannot 
be urged that the recognition, namely. ‘This is the self-same sound 
which was met with before’ points to the identity of the sound and also 
to its eternity: for) even this recognition is based on the similarity arising 
from the source being identical and'not on the identity of the sounds 
themselves; even as the recognition of the flame (as self-identical is 
based on the similarity of the flame-series, and not on identity). The 
reasons which prove sound to be diverse have already been adduced. 
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The Prabhlkara view that object is manifested without the reiation of 
consciousneis 

The following objection may now be raised:-(The upshot of the 
discussion is) praki&a is either'the conjunction of consciousness (with 
the object) or some peculiar property resulting from this (conjunction). 
But in regard to the manifestation of consciousness neither of these 
alternatives holds; for relation always pre-supposes difference in the 
relata. Therefore, consciousness cannot enter into relation with consci¬ 
ousness. This conjunction with consciousness cannot occur to the soul 
either ; for the latter is the substrate of the quality, namely, conscious¬ 
ness. In fact, the relation between the attribute and its substrate is not 
the relation of samyoga (conjunction); but really, it is samavaya 
(inherence); for it is of the nature of the relation existing between 
inseparable entities. Samyoga (conjunction), on the contrary, is either 
the coming into relation of two objects well-known to be disparate, a 
relation dependent upon activity, or the closely contiguous existence of 
the aforesaid objects, which do not stand to each other in the relation of 
cause and effect. 

(In order to obviate this difficulty), if prakdsa is taken either as 
one of these relations, namely, conjunction or inherence of consciousness 
with objects or any one of the other possible relations of consciousness to 
objects, then the defects of (such a definition) being too narrow (avyapti) 
or too broad (ativy^pti) may be cited, according to the circumstance 
of each case, in respect of the knower. knowledge, the known, the body 
and the senses. 

The admission of prakasa as a separate entity, having been effec¬ 
tively discredited by non-perception (anupalabdhi) does not call forth 
any other adverse comment. Therefore, it is but proper to admit the 
following—that entity concerning which there arises knowledge capable 
of initiating a thought and discussion of it maybe spoken of as being 
manifested. 

As the tendency to initiate thought and discussion regarding all 
these three (i. e., knowledge, the knower and the known) is an essential 
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feature of consciousness, the diversity in the manner in which the cause 
(i.e., consciousness) operates (in these three cases) cannot be raised as 
an objection. It cannot be asked why such and such a nature belongs 
to such and such an object. 

If so (i.e.. if the tendency to initiate thought and discussion regard¬ 
ing all the three is an essential quality of knowledge, the difficulty raised 
on p. 104. namely. How can knowledge which is inherent in the soul 
generate in the object, which is unrelated to it, a prak^Sa. or discussion?) 
may be sought to be overcome by the suggestion that knowledge may, 
with the aid of various operating causes (such as the senses), be respon¬ 
sible for vyavahira concerning the object, even though the latter be devoid 
of any relation (to consciousness), whether it be conjunction (samyoga) 
or inherence (samavaya). 

The Prlbhlkari view refuted 

(To this it is replied) it has already been shown (vide p. 104) that 
an entity does not enter on its own activities by depending on its efficient 
cause. Ic the term prakUfa were to signify knowledge conducive to thought 
and discussion (vyavahiranugupi samvedana)^ then, the diversity in the 
significance (pravrttinimittabheda) suggested by this term cannot be got 
over. If the expression vyavahlranugupa samved ma is taken as a bahuvrihi 
compound (i.e., if it denotes that which possesses knowledge conducive 
iovyavah&ra). prakaSa would have to be denied to consciousness; for 
there is no knowledge (which th's knowledge may be said to possess). If ' 
the expression is taken as a karmadhlraya compound (i e., if it denotes 
‘the character of being know-edge conducive to vyavahara), praki^a 
would have to be denied to the knower and the known: for they do not 
possess the character of being knowledge. And the character of being 
conducive to the starting of an action is to be ascertained from the action 
itself; but, prior to an action there is) the knowledge (prak&ka) that the 
object concerning which there is activity is already cognised and that 
there is discussion concerning the same. 

The true significance of ptakl^a 

If so. what is the significance of the termprakasate (shines forth)? 
Indeed, we do not know of a prakasa which exists in common in the 
knower. the known and knowledge, and which has the tame form in all 
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these three, and about which no objection could be raised. (To this) 
it is replied.—evidently, you are not acquainted with the Frathamadhi- 
kara^a of Nydyatattva. While pointing out therein that remembrance 
arises only in the event of there being experience, it has been clearly 

stated by the author (Nathamuni) that prakdia means not being remote 
(fldurfl/vam i. e.. nearness) from experience, a nearness which is the 

cause oi smrti (remembrance).^®* It amounts to this, namely, that 
prakasa means not being remote {adtiro) from experience. 

The objections to the concept of aduratva answered 

(The objector may ask :) What is meant by adura 1 Does it 
mean ‘different from' or ‘opposed to’ or ‘the absence of’ that which 
is remote? Again, isa^iura/va (not being remote) a qualification (v/sesajia) 
or an wpalafcsaija.?*®'’ If it is a qualification (v/sesawa) in each of the three 
alternatives alike, consciousness or prakasa will invariably be preced¬ 
ed by the awareness of not being remote from experience. But, as a 
matter of fact, it is not so. If it is an upaMsapa what other nature 
prakaSa possesses besides this upalaksapa. must be pointed out. 
But it has been said that this nature is not apprehended. (To this) it is 
replied, ‘Enough of this misplaced excitement.’ 

Let anuthdiV^dura mean either‘different from that which is remote 
from experience' or ‘opposed to that which is remote from experience’. 
And to be manifest is to be different from that which is remote from 
experience or to be opposed to that which is remote from experience.*®® 
Why has all this prattle been indulged in ? 

114. The qualification'the causes oftmfti’ is purposely included in this defi¬ 
nition of prak3§a. Otherwise, all objects which aie presented to experience would 
have to possess prakasa. In actual fact, that is not the case. Though several objects 
are within the focus of attention, all of them cannot be said to be minifested; for, 
clearly, we are not interested in them all. Hence, only those objects which fall within 
the range of experience leading to remembrance can be said to possess prakaSa. 
Compare 'pathi gacchatahi kasthalojjadijhanptpattya kasjhalostadi§u satopi- 
anubhavaduratvasya prakasapadarthatvabhavat smrtinimitiamityuktam ’ 

19^. Upalak§ana is a characteristic which reveals certain aspects of a thing 
already known to possess other aspects. 

196. This verse is quoted in Nyayasiddha^jana. In hi> lika on l^ydyasiddhih- 
Jana, Rangaramanuja interprets prakaiatvam as prakaiamanatvam. Our tranalation 
is based on this interpretation. He also suggests the emendation ‘praka^otra.’ 
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Like external illumination, even the cognition ‘It is manifested* is 
no other than the awareness of the nature of knowledge and of the object 
connected thereto—a nature opposed to that of being remote from con¬ 
sciousness. There also the thought and reference ‘It shines’, arising in 
respect of the rays of light and the regions of space wherein they pervade, 
are based on the quality of not being remote from light. Just as, in the 
one case, the dispelling of darkness is due to the quality of not being 
remote from light, here also the dispelling of ignorance is due to the 
quality of not being remote from consciousness. That is why at a 
subsequent time recollection of the object known as also of the knowledge 
itself arises. There being no room for the question as to the precise 
nature of the relation of consciousness (i.e., whether it is 5amava;^a or 
sTimyogdi). it follows that the question raised is one that ought not to 
have been asked at all. 

Deciding on the nature of the knowledge relation as samyoga 

Besides, samyoga is merely close contiguity, which, in its turn, is 
synonymous with nairantarya (not being separated by intervening space). 
And it is only this samyoga, which obtains betwee i inseparable (ayuta- 
siddha) objects of which one is self-dependent and the other dependent, 
that is referred to by the technical term ia ^lavaya in the system of the 
Vaiksikas: hence, the question whether the relation of consciousness 
with objects is jaw;/oga or jamnvJya, proceeding as it does on the • 
assumption that jawava va is a separate entity, does not arise. In the 
section dealing with relation (5am6a«tfavz>«ar^a),^®^ we will presently 
show how inherence {samavo-yd) could be brought under conjunction 
{samyoga). 

Or, prak&sa may be understood in a different sense as denoting the 
capacity to initiate thought and discussion—a capacity dependent upon 

It must be understood that the definition of prakl^a set forth is this stanza 
applies only to the prakasa residing in objects perceived by the senses, and not to 
that found in objects inferred or to that residing in knowledge itself. 

i97. The section dealing with the relation of the finite soul to the Infinite Self 
is included in the portions of Atmasiddhi lost. Already, on an earlier occasion, refer¬ 
ence has been made to this section. Vide p. 49 , 
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the quality of not being remote from consciousness. Even when its 
causal conditions are present in their entirety, either on account of the 
presence of obstructing factors, or on account of the absence of the capa¬ 
city for being manifested, prak &§2 does not arise in the other qualities 
of the soul (besides its consciousness), such as being all-pervasiVe and 
being unattached, and in the body, senses and the like; just as the colour, 
taste and the like of the water of the Jamna, which is in contact with 
the eye, are not manifested. Hence, for the reasons mentioned above, 
the self has consciousness for its structure and consciousness for its 
nature. The self cognises the rest with the aid of the senses. 

The examples of sukha etc. deduced by the purvapaksin not apposite. 

Even the charge levelled against us, namely, that consciousness, 
being a special quality of the soul, must, on the analogy of pleasure 
{sukha) and the like, be an occasional quality proceeds from complete 
ignorance of the true nature of qualities. For the qualities which are 
dependent upon the very being of anything will last as long as their sub¬ 
strate lasts ; but the knowledge of pleasure and pain is not dependent in 
this manner upon the very being of the self. It has already been shown 
how consciousness is responsible for the self being what it is.‘” Pleasure 
and pain, on the contrary, are not the qualities of the self; for they 
have been shown to be no other than the flourishing or decaying 
state of the senses (vide p 78). This point will be further elaborated 
when establishing that the soul is in its essential nature blissful, a 
£act signified in j the last word*®® i. e., svsLtsasuki, occurring in the 


19%. This text has been quoted by Vedanta Deiika xnh'is Nyayaslddhanjana. 
Rangaramanuja interprets it thus—^jhanamatmatve upadhih prayojakamityarthab. 
Tata&ca yavatprayojyam prayojakavasthanavaSyambhavat bodbatya svabhavikatvadi 
•iddhyati iti bbavab". See NySyasiddhSAjSna, Buddbipariccheda p. 238. 

J99. Surely, this is not his final view on the matter; for in a subsequent pas¬ 
sage be declares that certainty, doubt, pleasure and pain are forms of knowledge 
and consequently, qualities of the self. Here, either he defends a view other than his, 
own or shown off bis competency to prove any position {vaibhavavada). See note 144 
on p. 79. 

200. Set note i43 on p. 79. 
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stanza commencing with dehendriya. mana prapa). Hence, the defect of 
not possessing the sadhana (means of inference) vitiates the illustrative 
example. 

Desire and aversion also‘^°^ are the different states of manas and 
are not the direct qualities of the self. Indeed, it is learnt from the 
scripture: ‘‘Desire, will, doubt, faith, steadfastness, lack of steadfastness, 
contempt, conjecture (dhih), fear—all this is truly manas”.’*®* This fact 
has also been stated in the Gita in the verse commencing with the words, 
“Desire, aversion, pleasure, pain.”*®*. 

Definition of iarira (body) according to the siddhantin 

As the expression cetanadhriih. (occurring in this stanza) is one 
word, it is the definition of ksetra (body). The body is, in fact, the 
collection (of the primal elements) which is supported by conscious¬ 
ness.*®^ It amounts to stating that the body is what enters on its 
activities only with the aid of consciousness appropriate thereto. That 
is why descriptions such as the following are found in the Antary ami 
^ra/i/na^ia—“ for whom the earth is body...for whom the water is 


201. When pleasure and pain are shown to be defective as illustrative examples^ 
one may cite desire and aversion instead. Here it is shown that these fare no better, 
for they too are equally liable to be charged with the defect of not possessing the • 
sadhya. 

202. Brh. / v. 3 and Maitri up. VI30. 

203. How, it may be asked, does this verse from the Gita declaring that desire 
and aversion constitute the ksetra bear testimony to the view that they are the quilities 
of manas ? Possibly the author thinks that once this verse excludes the possibility 
of their being the qualities of the self, it could be shown, on the strength of the 
B^iwdarai^yaka text, ‘etat sarvam mana eva,’ that they belong to manas. 

204 Analysing the expression cetanddhftih \nt.o celanaya dhrtih, Yamunacarya 
arrives at rhe meaning 'a collection supported by consciousness.' But in the 
Gita Bhd§ya, Ramanuja splits it into cetanaiya ai/t/*///! and interprets it to mean 'a 
collocation which has sprung up as the seat of the soul (who enjoys pleasure and pain 
and who seeks worldly experience or liberation therefrom)’. On either interpretation, 
cetanddhrtih denotes only the body. 
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body...for whom the soul is body...’Such descriptions are met with 
in the puran&s alsOi—“All these constitute His body”^“®. 

The significance of dh\\fi occurring in the sruti texts cited above. 

' (The upanisadicpassage quoted above reckons dhlh^ which is obvi¬ 
ously a quality of the soul, as one among the properties not belonging to 
the soul. Hence, the objector asks) what is meant by dhih (in that 
text)? (The reply is) it means conjecture (utpreks^), and dots not 
have knowledge for its significance. For in the same upanisad it has 
been declared that knowledge is an essential quality of the soul. Indeed, 
the scriptural texts assert.—“There is no cessation of the knowing of 
a knower (because of his imperishabillity)”;^®^ “There can be not 
cessation of the seeing of a seer, because of his imperishability.’’^®^ This 
scriptural text, which establishes that there can be no destruction of 
knowledge for the very reason that the knower is imperishable indicates 
hat knowledge is dependent upon the very being of the knower. 

It is not right to contend that (in the text in question) the seer 
{drastV) is taken as a qualification of seeing {drsti), i.e., it is not right 
to interpret the text thus—‘There can be no destruction of seeing which 
is no other than the seer’); because, in that event, there would be im¬ 
propriety in the use of the masculine gender, and because the hetu would 
come to be identical with the sadhya (i.e., there would be no hetu worth 
the name).*^®® 


206. Brh. up. Ill, vii. 

106. Vt^jxu Puraiia, I, 22, 86. 

yani marianyaniurtaoi yanyatranya'ra va kvacit | 

< saoti vai vastujatani t&ni sarvl^ii tadvapu^. || 

207. Bfh. up. IV, iii, 30. 

208. Brh. up. IV, iii, 23. 

209. Two diflaculties stand in the way of taking <fras/a ai a qualification of 
dffti- (i) If drafts were to qualify dj-sfi, both the words must be in the same gender; 
but drasfa is masculine, while dr$t\ is feminine, fii) Again, on this interpretaion, 
the text would mean—‘There can be no destruction of seeing which is no other than the 
seer because it does not perish.’ Clearly, it is vitiated by petitio principii. 
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Even if the term drsti aims at revealing the very essence of the 
•oul, the charge of there being no hetu is unanswerable.*^*^ Moreover, it 
would amount to the abandoning of your position. It is but right to 
adduce as hetu the proposition that the soul is eternal—a proposition 
established by several incontrovertible arguments and supported by the 
sSstras. When an object exists, whatever depends upon the very being 
of that object cannot but exist; even as yellowness of light cannot but 
exist when gold or the lamp exists. Therefore, this is the true meaning 
(of the text under consideration)—at no time, whether in the state of 
worldly existence or that of release is there cessation of knowledge, 
which is an essential feature of the soul, and which, as a result of its 
diverse forms of relation with difterent objects, external and internal, 
acquires different names, such as seeing, smelling, tasting, speaking, 
hearing, reflecting, touching and conceiving, and which shines of its own 
accord. (The scriptures declare): “Just as a lump of salt, without any 
distinction of parts, whether they be not-inner or (they be) not-outer,*“ 
is filled right through with the same taste, even so this soul, right 
through, without any distinction of parts, is constituted of knowledge 
(projiidnaghana); “..by his own luminosity, by his own light*’;*^* 
“O King’*, said he, “this atman is self-luminous” *^’ The Chandogas 
say that even in the state of release “The seer sees neither death nor 
sickness, nor the evil in the world. Verily, the seer perceives all.”*’“ 
“The jiva enjoys not thinking of the body cast behind in the midst of . 
his kin”*’®; “He who, with the aid of manas, the celestial eye, experiences 
all enjoyments and feels joyous”*’®. And other texts like the following— 

210. If the term (//’;//, whose gender d'einot vary in accordance with that of 
the object which it qualifies (niyataliiiga), is taken as an adjective qualifying droffa, 
the grammatical difficulty ma/be got over; but the fallacy of petitio princlpii still 
remains. 

211. B^h up. VII, V. 13. This text enumerates the parts of the lump of 
salt in this neg iiive fashion for two reasons .*—('1) If the positive mode of expression 
viz., inner and outer parts, were used, parts in the middle region would be left out. 
The negative expressions secure exhaustion.. (2) Again, as the soul is niravayavm, 
(partless), the analogy of the lump of salt would be in order only if it uses the negative 
expressions. 

212. Bfh. up. VI, iii, 9. 215, Chand. up. VIII, xii 3. 

213. Bfh. up. VI^ iii, 6. 218, Chand. up. VllI^ xii^ B. 

114. Chand. up. YII xxvl| 2. 


17 




130 


Siddhitrayam 


“The puruga does know things, but he fails to know what he ought to 
understand”—which declare that even in the state when all the senses 
are destroyed knowledge belongs to the soul strongly affirm that know¬ 
ledge to the soul. Statements like the following are found in 

the pura^as also—“The soul is constituted of bliss and jnana and is 
undefiled.Passages sucti as the following are found in the itihasas— 
“It (the soul), is the light of all lights.” The revered Saunaka says, 
“Just as the lustre of the gem is not created by cleansing it df its 
impurities, even so knowledge (which is the very essence of the soul) 
is not created by the shedding of imperfections. Again, water or space 
is not created by the digging of a well. Only that which has all along 
existed is rendered manifest. How can the non-existent ever come into 
being ? Likewise, qualities, such as jhana, are not created but only 
manifested by the destruction of evil qual.ties {heyaguna)\ for, in truth, 
they are. the eternal qualities of the soul’’.‘^‘® For this very reason 
the Sutrakara says, “That is why (the individual soul is) a 
knower’’.®'*' 

Rejerences to origination of knowledge^ its loss, doubt, cctdiinty and 
the like explained. 

The usage of the different expressions, doubt {samiaya) and cer. 
tainty {niic 2 i.ya) and the like‘^^° has reference either to the different 
relations of objects to consciousness, which has thus been shown to bo 
the essence of the soul, or to the consciousness that has entered into 
those relations.’’^' Indeed, certainty is the close conjunction of conscious¬ 
ness with a single object. Loose conjunction of the same with several 

217 . f^fpU'Purd^a, VI, yii. 22. 

218. y s^udharmottara 104 55-57. Compare Vedanta-sttra —sampadyivir- 
bhavassvena sabdat. IV. iv. I. 

219. Veddnta-s^tra }\ iii 19. 

220. ‘And the like’ includes pleasure an<^ pain. 

221. One does not usually speak of objects with consciousness as being either 
doubtful or certain. On the contrary, it is knowledge that is described as liteiog either 
doubtful or certain. Hence the second alternative. See RJngaramaauja’s (iki on 
NySyasiddhdhana, p. 274. 



Atmasiddhi 


131 


objects simultaneously constitutes doubt.®** The conjunction following 
from impression of previous knowledge {j-hanavasana) constitutes 
recollection {smr\i)\ and so on with the rest. It has already been stated 
that what is called knowledge is the conjunction of the object with 
consciousness which is an attribute of the soul. 

It cannot be said that since conjunction exists in both (the object 
and consciousness), the object also would have to be considered the 
knower. For conjunction with the object is not met with in the object 
itself. Indeed, the object is in conjunction with consciousness, as with 
external light. Although illumination is only relation with light, the 
source of light alone, such as the sun, rather than the pot and the like 
is considered to be the manifester. If it be suggested that in as much as 
light is dependent upon the sun, the latter alone is considered the pos¬ 
sessor of this quality (light) and that the manifestation of other 
objects is due to the conjunction with this quality, (we reply) if that 
be so. in the present case also, the description *He knows* legitimately 
applies only to the self who gets into contact wtth objects through 
the aid of consciousness, in as much as the latter is his quality. From 
all this it has to be concluded that the soul has certainly consciousness 
for its essential nature, and is aware of itself at all times : and that 
in regard to other objects (besides itself), owing to various causal 
conditions, it has to be said *He knows*, ‘He does not know*. 


* Dr^hasamyogah sain§ayah is the reading found in alt manuscripts nnd printed 
books. The correct reading is adrdha samyogah. See Nyaya PariSuddhi, Memorial 
Edition, page 30. 

222. When we are in doubt as to whether the distant object is a post or a per. 
son, consciousness is in conjunction with two objects—the post and the person. As 
two mutually contradictory presentations cannot be given simultaneously in a single 
cognition. some maintain that in the state of doubt there are really two cognitions ; 
and that these arise in such a quick succession that they appear to be almost simul¬ 
taneous. On this view, the conjunction of consciousness with the object is ady^a 
(unsteady). Even on the view that in the state of doubt there is but a single cogni* 
tion presenting two objeets simultaneously, the cenjunction of consciousness with the 
objects may be characterised as ady^ha. Here adydhtamj/ogm will mean *conjunc* 
tion involving mutual contradiction*. See Nylya-Partiuddhii Memorial edition, p. 30. 
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Though the soul is self luminous, there is need of scripture to make 
Us nature, clearly known. 

; Although the soul shines forth as having consciousness for its 
essential nature, yet, like the fish which moves about in the deep lake 
or the milk mingled with water, the soul does not shine forth clearly and 
distinctly. That is why the several arguments which have been advanced 
by the teachers of old. and which are consistent with the reasons 
employed for demonstrating the true nature of the soul, and the scriptural 
texts are held in esteem. Not deriving any satisfaction from these, 
(for, after all. they could only lead to paroksa jnana). persons who 
have got rid of the veiling obscurities and evils by the practice of yama 
(restraint) niyama {discipline) and other means of yoga*^^® endeavour to 
secure immediate knowledge {aparoksa JAana) of the distinctness of the 
self from everything other than itself—a knowlege which arises from 
(1) the removal of impurities, such as, tamas and rajas, by the process 
of purification by fire {putapaka\ in other words, by the prac ice of 
inental control, and (ii) the predominance of the sattva quality. Since 
the fact that this immediate knowledge arises at the culmination of the, 
highest stage of concentration is not called in question by any of the 
rival disputants, no attempt is here made to establish it. Thus, with the 
aid of scriptural testimony, inference and perception resulting from the 
practice of yoga, the soul which is in itself self- luminous, is manifested 
more clearly and explicitly. 

INQUIRY INTO THE DURATION OF THE SOUL 

The soul is eternal 

Pnrvapaksa : The Buddhistic view that the soul is momentary. 

33. Henceforth, the inquiry into the duration of the soul may be 
taken up. Maintaining that momentariness follows from the very fact 

223. Yama (restraint), niyama (discipline), asana (posture). prai)iyama (con¬ 
trol of breath), pratyabara (withdrawal of senses from their objects), dbara^a— 
(concentration), dhyana (meditation), and samsdhi (realisation), constitute the 
eightfold (astanga) yoga. Of these, the first, namely, yama signifies non-injury 
(ahimsi). truth-speaking (satya), abstinence from stealing (asteya), brahmacarya 
and giving up of possesions (aparigraha). Niyama denotes the cultivation of virtues, 
luch as, purity (sauca). contentment (saihtosa), fortitude (tapas), study (svadhyaya) 
apd devation to God (l^vara-^prai^idhana). See Yoga~sutra II, t8-S2. 
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of existence, and holding (also) that the root cause of all miseries is only 
the belief that the soul is eternal the followers of the Buddhistic 
doctrines assert that the soul is momentary ; and their argument is as 
follows :—Whatever exists is momentary; the soul exists; (and, therefore, 
it is momentary.) Should it be asked how momentariness follows form 
the mere fact of existence, (it may be replied) -because existence cannot 
be attributed to what is not momentary’. Since it is impossible to 
attribute existence to what cannot lead to fruitful activity, not even that 
of being the object of the comprehension of the Omniscient Being, the 
existence of objects is no other than the quality of leading to fruitful 
activity, And this (fruitful activity) is invariably associated only with 
momentariness: since it cannot be met with in that which is not moment¬ 
ary : for herein its invariable associates, namely, action all at once and 
action in a successive series, are absent. 

How could these, viz . action all at once and action in a successive 
series, be regarded as being associated with fruitful activity ? How. 
again, could they be said to be absent from what is not momentary ? 
(It is replied) ‘Well, listen (to what follows)’: Objects may be said to 
bring about fruitful activity in one of two ways, either all at once or in 
succession and there is no other possibility. In the case of these two 
(alternatives), as in that of being and not-being, if one is absent, the 
other is bound to exist; h^nce in the matter of objects generating fruitful . 
activity, there could be no third possibility; therefore, fruitful activity 
is invariably associated with action, successive or non-successive. And 
activity taking place all at once, and action that is successive cannot be 
met with in what is not momentary . 


* * * « • 


Note : 

All the manuscripts of Atma siddhi examined are incomplete 
and end here. Evidently the rest of the work has been irretrievably lost. 
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In order to establish the truth that the-tioiverse runs its 
course under the control of some one person, let us. at the ;very-oUtset, 
state the prima facie view on the matter. . ; 

THE MIMAMSAKA VIEW 

In regard to this question, the Mimamsakas say A person 
endowed with the capacity to perceive all things directly cannot be 
posited: for such a person is beyond the reach of all the prama^as that 
could possibly help to prove his existence; (besides) there are several 
conclusive means of proof running counter to belief in such a 
person To make the matter clear^(It may be asked) is it perception 
or some other pramaria that proves h s existence ? (If the reply is : 
perception, there is the further question) is it ordinary perception 
{laukika-pratyik^a) or super-normal perception (yaugika pratysJc^a)? 

Laukikapratyak$a cannot prove the existence of God 

The objects of ordinary perception being specific for each 
of the senses and being limited (to the here and /low), it cannot 
serve to prove the existence of the supreme soul; for, with its 
aid, all objects (without an exception), knowledge concerning them, and 
so on, cannot be apprehended, The instrument of knowledge which 
could reval a person endowed with the capacity to perceive everything 
must necessarily have for its object (1) all things, notwithstanding their 
distance, their time of existence and nature, and notwithstanding the 
factors obstructing their apprehension, (2) knowledge concerning all 
these, and (3) the capacity to have this knowledge. When it is impossible 
even to think of such an illimitable greatness ever becoming the object 
of ordinary preception, which operates as a rule (according to the specific 
capacities of the different senses) in certain objects which are capable of 
coming into contact with the senses at the time, how could we imagine 
ordinary peredption to be the effective means of proving the existence of 
a person (endowed with such greatness)? 
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Nor could yoga pratyakfa prove the existence of God. 

Nor could the perception of the yogin be a means of proving his 
existence. For. if it is a mode of perception, it too can only reveal 
present objects. Were it to comprehend objects, past and future, it 
would, like intuitive insight {pratibhd), scarcely be perception. Besides, 
(there arises the question) is the knowledge of the yogin born of the 
senses or not ? Even on the view that it is sensory knowledge, there 
crops up the further question, is that knowledge born of the outer senses 
or of the internal sense ? It cannot originate from the outer senses: for 
it is well-known that the outer senses, provided with the auxiliary 
causes, namely, contact with the objects appropriate thereto, give rise to 
knowledge concerning those object. That is why there is no possibility 
of knowledge concerning all things, (eg.) silver, bygone objects, and 
whatever is screened from view arising from the senses, such as, the 
tongue. With objects, such as silver, that do not exist at the moment, 
there can be no contact : for contact presupposes two bases, and in the 
absence of either basis, there is no possibility of contact. Therefore, 
contact with objects is required (for perception arising from the outer 
senses). When the auxiliary cause is absent, how would the senses be 
capable of directly apprehending objects, such as by-gone things? 

This may be expressed in syllogistic form ;—That which produces 
a certain eflfect. when in association with a g ven auxiliary cause, cannot 
produce it in the absence of that auxiliary cause; for example, the 
seed which produces the sprout, when in association with 
the soil and moisture, does not produce the same in the absence of 
soil and the like The external senses, in association with the auxiliary 
cause, namely contact with objects, lead to knowledge. Therefore, in 
conformity with this principle, the outer senses do not also lead to 
knowledge of the past object or the future one. It has, therefore, to bo 
concluded that4;he knowledge generated by the external senses cannot 
override the rule herein mentioned with regard to objects (that they 
should be present at the time, unclouded and appropriate to the senses). 

Nor can it (i.e., the knowledge of the yogin) originate from the 
internal sense. For it is only in the domain of pleasure and othe-( 
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internal states that the mind holds complete sway. If even in regard 
to knowledge of external objects the manas were admitted to be the 
unfettered and unaided instrument, then, the outer senses would become 
superfluous. It would fellow therefrom that none could be either blind 
or deaf. 

To express it in syllogijtic form :—Without seeking the assistance 
of the outer organs manas, whose precise mode of apprehending exter¬ 
nal objects is under dispute, cannot enter upon the province of external 
perception; for in regard to this field the activity of manas is dependent 
upon the outer senses. That whose activity in a certain sphere is 
dependent upon a given entity cannot act in that sphere independent of 
that given entity ; for example, the eye, whose proper functioning is 
dependent upon light, does not operate in its province, (viz., that of 
colour) in darkness. 

Impossible even for the senses tha.t have acquired supernormal powers 
through drugs, charms, austerities and yogic concentration to establish 
the existence of God 

It is impossible for the senses even occasionally to transcend the 
li®itations which are known to prevail with regard to the object by 
virtue of the merit acquired through the efficacy of the drugs administer¬ 
ed by perfected souls, of mintras (charms), austerities (rapa^) and ‘ 
yogic concentration. For these (i.e., drugs, etc. j have for their result 
only the manifestation of the capacity inherent in the different senses; 
and this capacity is well-defined (for each of them). Though the ear 
may have acquired excellent powers through a hundred drugs properly 
administered, yet it is incapable of apprehending such diverse 
qualities as colour and taste. 

To put the matter in syllogistic form:—The excellence of the skill 
belonging to the senses, external and internal, concerning which there 
is dispute, does not transcend its limits or bounds ; for it is sensory 
excellence like the one perceived by us. Hence, sensory knowledge cannot 
make known bygone things and the like. 


IS 
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Yogic concentration even of the enA stage incapable of proving God. 

Though the knowledge that arises at the culmination of the highest 
stages of concentration shines forth clearly and distinctly, whether it sets 
forth something additional to what is revealed in previous experience or 
embraces nothing more than that, such a knowledge has to whirl in the 
eddy of the one or the other of the two streams of remembrance (smrii) 
and illusion (vibhrama)^ and has no chance whatever of reaching the 
shore of validity (pramanya). There is much less chance of trying to 
enchance its validity by stating that, it is perceptual knowledge. If it 

. with regard to objects ? If it were to transcend these, how could it still 
be perceptual in character ? Hence, perception cannot be a valid means 
of proof in regard to the person endowed with superhuman power of 
experiencing all things. 

No pramapa other than percepti n is competent either to prove the ex¬ 
istence of God. 

It cannot be any other prama^a either. (If it be) is that other 
prama^ia infernce or scripture (agama)'} If it is inference, that 
vike^atndfsta or s^m^nyat drstal (It cannot be viiesiiodrsta; for) 
concerning the existence of God, who is beyond the reach of all the 
means of proof, no inference can arise ; since the birth of the latter is 
dependent upon the assurance of universal concomitance (avinab idvj) 
between the hetu and the sadhya, which, in its turn, presupposes the 
direct perception of what is proved. Indeed, those who are ignorant of 
fire would be incapab’c of understanding smoke as a universal conco.mi- 
tant of fire. Mor is a mark of inference {I ng i) of the sa nlnyato/irsta 
variety available in inferring the existence of a person who is competent 
to create all things and to perceive them directly. 

THE NYAYA ARGUMENTS FOR THE EXISTENCE OF GOD. 

The world, concerning which the question is raised:—Is it, or is 
it not, due to divine creation?—is subservient to a single intelligent 
entity: for. like the body of one who is free from disease, it is constituted 
of non-sentient matter. Further, as the world is an effect, the ability 
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to create all things and perceive them directly must be inferred to 
belong to its author. 

Indeed, all effects such as pots, water-jars and houses are found 
to be created by intelligent beings who know the material and the auxili¬ 
ary causes and also know for whom and for what purpose they are 
intended^ The objects under discussion, such as the earth, the moun¬ 
tain and the wide ocean, are effects; hence it has to be concluded that 
they, too, have for their cause an intelligent entity. 

It cannot be contended that their being effects is itself unestablishd 
for this is well established on the strength of reasons such as the 
arrangement of the parts. All objects, commencing from wholes which 
are not themselves the parts of other wholes (antyavayavi) and ending 
with the diads {dvva^ukas), are known to be constituted by the peculiar 
combinations of diverse parts which decrease (in number) in accordance 
with the scale of wholes; hence it follows that ultimately four 
different kinds of infinitesimal atoms are the material causes of the 
world. AS for the auxiliary cause (upa/rura^u), it must be the unseen 
powers in the shape of merit {dharma) and demerit (adharma) 

existing in all individual souls (ksetrajna) for the initial movement 
(parispanda) of the infinitesimal atoms has for its non-inherent cause 
(^asamavayikirapa) their conjunction with the manifold souls associated 
with unseen powers in the form of merit and demerit {adrsta) which 
are appropriate to this movement. As regards the purpose (of creation), 
V. it is the limitless and manifold forms of help rendered to the jivas. a 
help which is in the shape of diverse, fruitful activities performed by 
them. The self-same jivas who derive this help are the very persons 
for whom {sampraddna) the universe is intended. For the reason that 
these jivas are incapable of perceiving the merits and demerits 
even though they are inherent in themselves, why should it not be 
inferred with the aid of a mark of inference of the samanyatody§ta 

variety that there is a Supreme Person, who as understood from the 
Adhikarapa-siddhantay is different from these finite souls, who is 
competent to create all the worlds, who is endowed with a knowledge 


1. Compare Pa^inis sutra-karma^s yamabhipraiti sa sampradsnam. I. iv. 32. 
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of all things, which is of the most excellent kind and which is natural to 
him. and who is endowed with lordship and power of unsurpassed 
excellence. 

THE MlMAMSAKA CRITICISM OF THE NAIYAYIKA VIEW 

The Mimamsakas ridicule this lino of thought as being the out¬ 
come of arguments which are unsustainable and which are framed by the 
imagination of one who is ignorant of the methods of inference. To 
make the matter clear—What is the precise significance of the statement 
that the body, the world and the like are subservient to a single conscious 
entity? If it is said that it signifies dependence upon that entity, (it 
may be asked) what is it that is dependent upon h’m ? Is it their origin 
or continuance or activity ? On the first two alternatives, the illustrative 
example cited would be defective in not possessing the sadhyi. Indeed, 
the body is not dependent for its origin and continuance upon 
a single intelligent entity. All persons who share in the enjoyment of 
the pleasures and pains dependent upon a given body must also, equally 
with the person who owns it, be responsible for its origin and 
continuance ; since they are endowed with unseen powers {adr§ta) 
appropriate to that enjoyment. 

The continuance of a complex whole like that of the body, which • 
is iivjhe form of the inherence of the whole m its parts, requires no 
intelligent being apart from the peculiar inter-relation of the parts 
themselves. Continuance, understood in the sense of breathing, which 
stands in need of an intelligent person, is not met with in the earth and 
the like, which are offered as the paksa (minor term) in your argument; 
hence we fail to discern a uniform type of continuance existing in com¬ 
mon in both the minor term (paksi) and the illustrative example 
{sapak§a). 

Should it be said that ‘dependence’ means having an activity 
subject to the control of a single intelligent entity, then, in consideration 
of instances like huge boulders or trees or cars which could be moved 
only with the strenuous effort put forth by several strong persons, the 
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argument is liable to be charged with the fallacy of vyabhicara. Again, 
when the conclusion (namely, that the world presupposes an intelligent 
cause) follows from the very fact of the cosmos being constituted of 
(matter), the addition of the qualification ‘endowed with a knowledge of 
the material cause and so on’ is superfluous. 

The argument proves what is already proven 

If the aegument were to establish only dependence upon a 
conscious entity, then, the aruguraent is liable to be charged with the 
defect of proving what is already well-established ; for this world has 
been created by our own past deeds {karma) as something fit for 
enjoyment by conscious beings, experiencers (bhokta). It is proper to 
admit that the agency for the creation of the world belongs only to the 

conscious beings posited by both the rival disputants, for this hypothesis 
has the merit of economy of thought {laghava). 

It is impossible to deny agency to finite souls, on the score that 
they are not acquainted with the material cause and the like. For all 
intelligent beings are quite competent to perceive directly the material 
causes, namely, the elements like earth, and the auxiliary causes such 
as sacrifice (>a/na) and gift (dina). 

Direct perception of the infinitesimal atoms which are the ultimate 
building materials is not required for agency ; because earth and other 
elements possessing at all times, as at the present moment, partial 
growth and decay which take place occasionally and gradually, do not 
secure at any time total annihilation or creation. 

(It is futile to contend that as andbecome the causes 
of creation only through the mystic power [apurva) which they generate 
and as this power is imperceptible to the jiva, he cannot be the agent; 
for) the mystic potency of activities which is referred to by terms, such 
as 'apurva, may not be perceptible; but, surely, the act itself possessing 
this power is open to perception. In fact, the potter and other agents 
engaged in producing objects, such as jars, do not enter upon their 
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respective activities only after having directly perceived the potency to 
produce the effect residing in their material and auxiliary causes, such 
as, the lump of clay and the wheel. However, in producing objects that 
are desired, the utilisation of their respective material causes would be 
impossible to those who are altogether ignorant of their potency. But 
here, the manifold potencies of activities are learnt through scriptures 
Therefore, let it be held that finite souls severally are the agents in 
creating everything in the world with the aid of their own deeds. 

The Mimamsaka objection th^t since the esLrth, the ocesin etcc&nmt be 
made, they cdJinot be snid to have a cause. 

Moreover, only that which it is possible to make, and whoso 
material cause can possibly be known, is found everywhere to have a 
conscious being for its agent. For the reason that the earth, the 
mountain and the mighty ocean do not possess this nature (i e , it is 
impossible to make them, and their material cause cannot to known), 
it is diflScult to imagine how they can be regarded as the respe:tive 
effects of different causes. It is even more diificult to conceive how 
their material and auxiliary causes could become the objects of direct 
perception. Only an effect like the jar or the water-po‘, which is known 
to be dependent upon an intelligent entity acquainted with material and 
other causes, is capable of leadmg to the inference ihat an effect must 
have for its cause a sentient being possessing-a knowledge of that kind ’ 
(i.e., knowledge of upadana, upakarapa and the like.) 

Your argument would only establish the reverse of what y lu seek to 

prove i.e. it would not prove an omniscient Lord buionly a finite 
individual. 

Further, in as much as an effect like the jar is known to be 
produced by a person who is different from God and who possesses 
limited powers and knowledge and who is endowed with a personality, 
and who has desires which are unfulfilled, the reason (/le/w) cited by 
you, establishing as it does a kno.ver answering to this description, is 
y-ifSole to be charged with viruddha do§a. For it establishes the very 
reverse of ommiscience and lordship .over the universe which is sought 
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to be proved as belonging to the person who is suggested to be the cause 
of the world. 

(The Mimamsaka continues :)—There is no room for the objec¬ 
tion that if this were so there would be an end to all reasoning. For, 
if the thirg proved (Jingiri) is open to any prama^a other than that on 
which it is at the moment based, this other prama^a, itself would dispel 
the contradictory features suggesting themselves on the strength of the 
mark of inference (//pga). In the present case, however, when a person 
who transcends the reach of all other pramajias and who is competent to 
create all things is desired to be proved, the reason (hetu) will, in addition 
to proving him, establish also all those features which possess invariable 
concomitance ascertained on the strength of positive and negative 
evidence. 

The possibility oj proving the precisely opposite conclusion i. e. that the 
world is not crea.ted. 

The activities of a person in his senses are always invariably 
characterised by fhought of personal gain or love to others. Since, in 
the case of God, none of these exists, the creation of the world cannot 
justifiably be ascribed to him. As all his desires are already fulfilled, 
he does not create the world for his own sake. Since at the time of 
dissolution (pra/aya) the jivas are destitute of senses, body and other 
means of enjoyment, no sorrow could be experienced by them; asa‘ 
consequence, creation cannot be the result of the mercy evoked by the 
perception of persons afflicted by sorrow ; hence, with the absence of 
the vj apa^a (the invariably concomitant), namely, persona! gain and 
mercy, t^iere must be the absence of the vyapya. (that which is inherent), 
namely, the activity of a sensible person. He who creates the universe 
out of mercy must have created it in such a fashion that pleasure alone 
is present in the universe. If it were suggested that he pays due regard 
to the past deeds of jivas. his independence would be lost. 

The Sirgumeat tha.t the nimitta Ararana need not know the upadaftSL 
1y,rana, and hence one who is not omniscient could be cause* 

Besides, there is no rule to the effect that agency belongs only to 
that person who directly perceives the material cause and the like ; for 
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in respect of activitios, such as knowing, agency belongs to the soul even 
though the latter is ignorant of the auxiliary causes. 

The Mim 2 Lmsaka concludes his argument 

Hence, in as much as the hetu, namely, ‘be'ng an effect’ is liab’e 
(for the considerations mentioned just now) to be charged with the 
defects of being unestablished (asiddha), adverse {y.ruddhdi and 
znek&nt?i (strayingj, it is impossible that the. universe should have for its 
cause a person like the one suggested by you. 

This may be expressed in syllogistic form thus:—(I) Phenomena, 
such as. the earth and the mountain, are not effects, for the reason that, 
like ether, they are thoroughly unlike what ars well-known to be eflre:ts . 
or for the reason that here, unlike the case of jars, the knowledge of 
material and auxiliary causes is impossible to secure. (2) The 
infinitesimal atoms are imperceptible; for. unlike jars and the like, they 
are exceedingly subtle substances. (3) The period under discussion (.e.. 
pralaya) is not characterised by the absence of the world: for it is also a 
period like the present one. (4) The body, the world and the hke do 
not have God for their agent; for. like the jar. they are effects (5) 3od 
is not an agent, because he has no purpose in creating the world, or 
because, like the released soul, he is not possessed of a body. 

THE NAIYAYIKA REPLY TO THE MIMAMSAKA CONTENI ION 

To these arguments of the Mimamsaka the Nalysyika replies— /■ 

The character of being an effect cannot be denied to earth {ki Of 
and other substances; because, like the jar £tc., th3y arc end i.vcd \v :h 
parts, or with activities while they are yet big in magnitude, or with 
forms while they are big in magnitude, or with wider and narrower 
generality {surnlnya-vihesa) while they are open to external perception 
and because of other reasons like this. We know of no distinct feature 
associated exclusively with a particular configuration of parts, about 
which it could be said ‘This mode of configuration alone is an effect, and 
none else is.' 
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Meeting the charge that there is no yyapti 

The contention that that alone can be said to be created which It 
is possible to produce and whose material and auxiliary causes can 
possibly be known may be true enough: but the capacity to do and the 
power to know can only be inferred from activity and knowledge. And 
Since these have been shown to exist in respect of the earth (k^iti) and 
the like, on the strength of the reasons adduced already, it is clear that 
there is no special feature that could mark off the body, the world and 
the like from well-known effects, such as, the temple tower and the wall. 
No restriction to the effect ‘The scope of activity is only this much* is 
noticed to limit activity to certain objects alone: and if such a 
restriction exists, we may assert that this cosmos is impossible of 
production. If it is proved to be an effect, it necessarily follows that 
there is a person who is competent to perceive directly its material and 
other causes, and to control and direct the same. 

The nature of adhit^hlna defined. 

As in the case of the control of his own body and (senses) by the 
jiva. here also (i.e., in regard to the cosmos) control (adhi§thana) 
consists merely in the proximity (to the cosmos) of a God possessed of a 
will conducive to \{s activity. With regard to substances (dravya.) this 
proximity takes the form of conjunction (samyoga) ; and in regard to 
their qualities, it is inherence (^samaviya) in that wherein there is con-’ 
junction (samyukta). 

Coming to activity (pravrtti\ that of infinitesimal atoms is merely 
change of place (parispanda). With regard to merit (dharma,) 
and demerit (arf/iarwa), their activity is simply their coming into associa¬ 
tion with appropriate piafe {desa) and times (kiia) and other auxiliary 
causes helpful to the starting of the fruits of deeds, 

It is wrong to maintain that the fruits of activities result from 
merit and demerit themselves;* for these and all other things not controlled 

*In the printed books and manuscripts this sentence reads thus, without tho 
negative particle. *t&bhyam dharmadbarm&bhyam phalam.* But from the eantezt 
it is clear that the text should be *nt ca tsbhyim...* 


19 
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by an intelligent entity cannot effect anything by themselves; since they 
are devoid of sentience. Though provided with auxiliary causes, such ai 
place and tinie. the axe not controlled by a carpenter, an intelligent 
being, is indeed incapable of making objects like the sacrificial post 
(yupfl). For the reason that instances such as seed-sprout are already 
included in the pak$a. (minor term), the suggestion that in view of the 
case of soed-sproiit (where the non-sentient seed, not controlled by any 
intelligent agent, produces the sprout by it's own effort) the foregoing 
argument commits the fallacy of vyabhicira is the outcome of the ignor¬ 
ance (of the methods ' of inference) found in persons who are merely 
versed ip the vedas. On the same count, the attempt to level the charge 
of vyabhic&ra by citing the instance of pleasure** and the like stands con¬ 
demned. 

Tht jiva cannot be nimitta kirapa of the world 

It is not right to attribute control to finite souls themselves simply 
because they are accepted by both the rival disputants; for the jiva’s 
incapacity to perceive what is subtle and what is screened from view is 
well-established (Rather than adnaitting a separate entity. God. would 
it not be better to attribute this capacity to perceive the subtle and the 
hiddcp to finite souls themselves ? The answer is in the negative) for 
what is posited must everywhere be in conformity with, and not con¬ 
tradictory to, what is known. It is not well-established>that the incapa¬ 
city to perceive the subtle and the veiled belongs to God. as it belongs 
to the jivas; because by means of other pram anas the capacity to per¬ 
ceive them is proved to belong to him. The person whose existence is 
proved on the strength of the argument already advanced is surely as- 
wrtained to possess in his essential nature the capacity to perceive all 
things and to direct them; for ‘being an effect’ is invariably concomitant 
wtih-‘dependence upon a competent agent.’ 

2, Since pleasure and other affective states, which are devoid of consciousness, 
produce, even in the absence of any control from an intelligent person, their appro¬ 
priate bodily .responses, such as smiling, flow of tears and several organic and visceral 
changes, it may be uiged that the argument is vitiated by vyabhieSra do fa. 
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The untenabiitly oj the contention that the argument only estabishes 
attributes opposed to omniscience etc. 

The objection raised already (vide p. 142), namely that, as the 

hetu points only to limited capacity and fragmentary knowledge and to 
the absence of lordship, it establishes only the reverse of the qualities 

intended to be proved, is highly superficial: for. clearly, the hetu in 
question does not lead to the inferring of limited powers and the like.^ 
In fact, for its own production any object that is being produced does 
not require on the part of its agent either the incapacity to effect other 
things or ignorance concerning them: for, in as much as it would only 
lead to the inference that there is a person competent to make it, the 
absence of the cap icity to produce other things does not follow there¬ 
from.* When the production of an eifect may well take place solely 
with the aid of knowledge and power concerning the same, it is quite 
unnecessary to consider what is wholly unrelated to it and what has 
nothing to do with it, namely the absence (of knowledge and power) 
concerning other effects, as being responsible for its production. 

Further, it has to be carefully ascertained whether what is said to 
be invariably concomitant {yydpaka)^ namely, ‘ignorance of other 
things and incapacity to effect them.’ concerns all things other than the 
effect in question or certain things only. It cannot be ignorance pertain¬ 
ing to all things; for we know of no such ignorance. Indeed, the potter* 
is not ignorant of everything excepting the pot. If it be urged that the 
ignorance pertains to certain things only, even this suggestion fares no 
better; for, so long as the object of ignorance is left unspecified, the 
argument is liable to be charged with vyabhic^ra do§a in view of the fact 
that even in the absence of ignorance concerning any given object, agency 
is still possible. No one object has been specified in order to be able 
to assert “Only that person who is ignorant of such and such an object 
is fit to become an agent.” 


3. The reading found in all books is *... asamarthyam jhanam...* but it ought 
to be ‘...asamarthyamajnanain...* 

4. All books examined read 'kevelavyatirekasiddheb.* Perhaps a better, 
reading would be ‘kevalam vyatirekasiddheh.’ 
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There is no need to contend that the agent should only be a 
person endowed with a body ; for this contention is liable to be charged 
with aneklnta dosa in view of the very fact of the activity of assuming 
a body. Indeed, the soul does not take up a body while being already 
associated with a body; for. then it would be impossible for the yogin to 
take up several bodies simultaneously. When discussing the nature of 
the soul it has been shown that it is only after relinquishing the former 
body the soul enters upon another solely with the assistance of vital 
breath (prapO which is induced to activity by past deeds which procure 
a fresh body. 

$ 

What is needed for creation is controlling activity and not the body. 

Moreover, the body which is the object of the controlling activity 
on the part of the self, the controller of the body, cannot intelligibly be 
included in the very body of the definition of the controller; for one 
and the same thing being at once the hgent and the object in the self¬ 
same activity involves a contradiction. If it be maintaihed that control, 
which is simply the possession of an effort conducive to the activity of 
the body, is known to belong only to him who is in conjunction with 
the body which is sought to be controlled, it has to be replied: ‘let it be 
admitted that the controller should be related to the object controlled, 
since the control of a given object is impossible to him who is 
unrelated to it.’ (It may be asked) How is it determined that this 
relation need not be the bodily relation ? (The reply is) “It is for this 
reason, namely, that other objects also, such as the measuring rod, 
are controlled by one who is merely related to them.. 
Therefore, apart from what is required for the controlling activity, 
namely, mere relation to the object controlled, no other relation like 
the relation to the body, need be countenanced. And it has already 
been pointed out that relationship to material and auxiliary causes of 
the cosmos exists in God. 

Activity can be initiated without the instrumentality of the bodyi.e. 
mere samkalpa suffices 

It may bo objected that the causing of any particular form of activity 
in things other than the body is done only with the aid of the body; for 
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it is found that the power in the staff, wheel and the like belongs to the 
potter and other agents only in virtue of factors, such as contact with 
the hand. This objection too is untenable; for the extraction and the 
scattering of the poison that has entered one’s body is observed to be 
effected by another person by the mere exercise of his will. ' 

When the body is absent how, it may be asked, could the will to 
cause movements in other things arise ? (The reply is) Then is it con¬ 
tended that it is the body that wills ? If that is so, in its absence there 
will be no will. Should it be urged that the body (does not itself will, 
but) is the instrument {karapa) in the act of willing, it may be replied 
“not so”; for the mind (manoi) is the instrument of willing. 

Has God, then, a manas ? (The answer is) “Quite so”. If it be 
said that in that event, certain common features, such as the possession 
of a body, merit and demerit and the absence of sovereignty, would have 
to be attributed to God, the reply is “not so.” For this objection is set 
aside on the very strength of the fact of the world having a competent 
agent, a fact inferred with the aid of the Zie/M that it is an effect. 
Moreover, since even when the body perishes contact with manas 
has been admitted, in as much as it is an eternal organ of sense, the 
argument is vitiated by anekanta dosa. In fact, only that much which is 
relevant to the inductive relation and which is in conformity with what 
is perceived is admitted Since a person whose body occupies a limited 
area, whose knowledge is limited and whoso action is subject to merit 
and demerit, is incapable of creation the world composed of the primal 
elements and what is constituted of these, and possessed of a structure 
inconceivable even by our minds and an extent which is boundless, it 
has to be concluded that there is an agent who is endowed with illimita¬ 
ble knowledge, sovereignty, and power and who. without requiring 
the body, is capable of creating all the worlds with the solo aid of his 
will. ^ 

No need to entertain any doubt on the ground that in the case in point 
mzny of the characteristics differ from those found in the illustrative 
example. 

If it be said that in instances such as the jar ho invariable relation 
between the character of being an effect and an agent of this descrip- 
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tion is observed, (we ask in reply) is the relation of smoke with fire of 
a description which exists on the dense hill side, which is never experien¬ 
ced before, which is huge in volume and fed by an enormous 
quantity of fuel, ever noticed in the kitchen ? If it were so, on the 
perception of a particular kind of smoke it could be inferred that on the 
hill-top there is fire of that description. If it be said that when a certain 
kind of smoke is found in a given place (to be concomitant with a 
particular kind of fire) that kind of smoke will be capable of leading to 
inference of that kind of fire in that locality alone, and that a fire of a diffe¬ 
rent description, even when it is not noticed in the illustrative example 
could still be inferred with the aid of the inductive relation of smoke in 
general with fire in general, in consideration of the inductive relation of 
the pak§a wherein it resides (in this argument it is the hill), (we ask) how 
is it that when we maintain the same position it fails to appeal to your 
mind? Here also the character of being an effect, which is known in 
examples, such as the pot, to have an invariable concomitance with 
dependence upon a competent agent, when noticed in the case of earth 
and the like, points to an intelligent agent, who is capable of producing 
them and is hitherto unknown. Just as by ignoring the place where fire 
is found, the time of its existence, the fuel by which it is fed, the size, 
and other characteristics of fire, the invariable concomitance of smoke 
with fire alone which is responsible for its very existence is established; 
even so by eliminating the special characteristics of the agent, such as 
the absence of lordship (anikvaratva), the possession of fragmentary 
knowledge, the characteristics of fire, the invariable concomitance of 
smoke with fire alone which is responsible for its very existence is 
established ; even so by eliminating the special characteristics of the 
agent, such as, the absence of lordship {anisvaraha). the possession of 
fragmentary knowledge, the character of owning a body, of being 
subject to merit and demerit, and of being human, universal concomi¬ 
tance of an effect with an intelligent agent merely, who is competent to 
make it, is ascertained. Hence, there is no special feature marking off 
these two cases, 
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Adducing special illustrations to strengthen the conclusion that the 
divine x:re 2 itor is vastly different from the human agent, 

(Difficulties arise when it is insisted that all the special features 
found in the illustrative example should be found in all the cases 
coming under that vyapti. For example) ;—When an object, which is' 
in conjunction with an all-pervasive substance and which possesses move¬ 
ment. is known without exception to be everywhere associated with the 
possession of touch, how can the mind® whose conjunction with the 
soul is inferred from consciousness, pleasure and other special qualities of 
an eternal substance, be devoid of touch (sparsa) ? When what is com¬ 
posed of wind and what possesses visible magnitude is found to bo 
invariably concomitant with the character of being the object of the 
sensation of touch and is also found to have a particular abode, how 
can the opposite character bo met with in the sense of touch?® 

When either the colour (rupa) or the contact (spared) of fiery 
objeets must invariably be explicit, how could it be admitted that these 
two are never explicit in the eye, which is inferred to be fiery, for the 
reason that it is the instrument for cognising colour ? 

If it be said that it is so admitted (i. e, that the eye is devoid of 
explicit rupa or spar^a) for the reason that the belief in the special ‘ 
qualities (i.e., explicit rupa or spared) appropriate to the respective 


5. The Naiyayika raises this objection against the Prabhakara school^ and not 
against the BhStta school, of MTmamsi; for the former believes that manas is atomic, 
while the latter maintains that manas. like the itman, is all-pervasive (vlbhu). And 
on the Naiy&yika view that there cannot be any tamyoga between two vibhudravyat, 
manat cannot be in conjunction with the soul. 

6. Some entities constituted of vsyu, such as priQa, viyana, udana and 
lamina, dwell only in particular regions of the body. For example, prana is said to 
dwell in the heart (hrdi); and lamana, in the navel (nabhi). And the air outside is 
cognisable by the sense of touch. The sense organ for touch, however, has the 
entire body for its adhi$thana and not merely a particular region thereof. Ifor is i| 
thi object of the sense of touch. 




152 


Siddhitrayam 


cases is contradicted by effectual non-apprehension (yogy5nupalabdhi)» 
even though the character of being fiery is attributed to these (i.e,, the 
eye and so forth) whose existence is inferred from a knowledge of their 
activity, and for the reason that on this admission (namely, that the 
special features found in the illustrative examples should be inferred to 
exist in other cases as well), there would be an end to all inference; (it 
may be replied) well, if that be so even in the case under discussion it 
may be admitted that these qualities do not belong to the creator of the 
world, because the special qualities of the potter, which in your opinion 
would have to be attributed to the creator of the earth and the like, are 
likewise contradicted by non-apprehension and because such an admis¬ 
sion would mean an end to all inductive generalisation. Thus, the two 
cases are in every respect similar, except your prejudice. 

Other arguments to establish the existence of Isvara 

In fact the following arguments are met with (1) The infinitesimal 
atoms and so forth, the precise manner of whose activity is under dis- 
pure, act under the direction of an intelligent'person; for they are non- 
sentient and whatever is a non-sentient object, acts in this way: for 
example, the ball and other non-sentient objects, (2) All activities, 
internal and external, concerning which there is difference of opinion, 
presuppose the perception of their material and auxiliary causes; be¬ 
cause, like the activities of the examples cited in the previous argument 
they are effects, (b) The infinitesimal atom is perceptible;^ because, like 
the jar, it is an object of knowledge and is an entity. (4^ The world is 
dependent upon the will of a person; for, like our own' body, it is 
devoid of consciousness. (5) All intelligent persons act only under 
the control of a single intelligent entity (i.e., God): for by standing 
in need of contact with their bodies they enter upon their activities, like 


7 In the Chaukamba and Telugu editions the following variant reading for the 
text commencing after the word and ending with 

is suggested;- 
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the sense of touch and so forth. (6) The world, which is the object of 
all this dispute, points to a single Supreme Person; because, like a 
country ruled over by a supreme monarch, the world consists of sentient 
and nonsentient entities. 

♦ ♦ • * • 

***** 


The text of isvara-Siddhi available is only this much. 


wT*ifs^ i uftq<ar»J ^ t?Rr: (1) f?w 

arftr?rl%^q%qT^^ I (2) i 

Except for the two new arguments which this passage sets forth at its end, it contains 
DO substantial cbangc* These arguments are;- 


fl) The world existing at all times, the past, the present and the future 
possesses a continuance and a destruction which arc subject to a person endowed* 
with a group of qualities, such as power appropriate thereto; because it has mani- • 
fold wonderful shapes inconceivable even by the mind ; for example, pictures and 
dolls which are well-known to have their continuance and so forth subject to a 
very competent person. (2) All things denoted by the expression v/Mdri possess the 
characters of being supported by (adheyatva), being controlled by (vidAeyo/va), and 
existing for the sake of (hesatva) a person; for, in the manner of one’s own body, they 
constitute his body. 




SAMVIT SIDDHI 


Enquiry into the iignificance of the text Brahman exists, one only 
without a second'. 

It is contended that the upanuadic text “Brahman (exists) one 
only, without a second” denies the existence of everything other than 
Brahman. Against this contention we argue as follows;—In what light 
is the compound word advitiys, to be understood ? Is it a tatpuru§a. or 
a bahuvrihi compound ? 

'Advitiya' cannot be taken as a tatpurusa compound 

If it is the former, the significance of the latter part of the 
compound word must be considered as primary. Does the latter par* 
declare that Brahman is ‘different from’ or ‘similar to* or‘opposed to’ 
dvitiya (the second)? In none of these alternatives does the text deny 
the existence of something other than Brahman. A second entity is 
clearly established if the word advitiya signifies ‘different from* oi 
‘similar to.’ If it means‘opposed to the second’, then Brahman must 
be either a first or a third entity; for what stands opposed to the second 
is ‘the first* or ‘the,third.’ Therefore, hosts of objects, three and more, 
along with the single entity untouched by duality (i.e., all objects with 
the exception of the second) do assuredly exist uncontradicted. 

Since the term ‘the second’ {dvitiya) has the implicit designation 
(upalaksana) of also the third, the fourth and so forth, it may be urged 
that the negative particle denies everything other than Brahman (and 
not merely the second). But the reply is “Not so.’* The denial of a 
second entity should not be inferred from this expression; it only asserts 
that Brahman ir something ‘different from’ or ‘opposed to* or ‘similar 
to the second.’^ 

----- ----— — - -. " V, 


I. Tadaoya-tadviruddba-t«dabbave;u nab. 
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If it is said that Brahman may be described as that which has no 
trace of duality, then words such as satya which define Brahman would 
turn out to be erroneous definitions (for they imply substance-attribute 
relation). If the expression advitiya were to denote merely the absence 
of a second, Brahman would be self-existent, and, as such, the negative 
particle could not be associated with the term Brahman. 

‘Being without a second’ cannot be a qualification of Brahman. 
Were it a qualification, it would (as already shown) follow that Brah¬ 
man is either *the first or the third entity. 

Nor can it be taken as a bahuvrihi compound 

Even if the word is taken as a bahuvrihi compound, it would 
follow that all objects exist. All objects of the three worlds, which, in 
relation to Brahman, could be spoken of as the first, the third, fourth 
and so on, would exist safely without any danger of ever being 
contradicted: for all that is denied is merely the possession of a 
second. 

Moreover, if the word is taken as a bahuvrihi compound the 
significance of the negative found in the compound cannot be said to 
be associated with anything else; for it is only in the event of there 
being a true relation (of Brahman) with something else that the genitive 
case implied in the compound (that for which there is no second) would 
be appropriate. (It is only if the phrase ‘not having a second’ could be 
attributed to something, that z.dvitiya could be taken as a bahuvrihi 
compound). 

The phrase ‘The absence of a second’ does not mean Brahman 
itself nor an attribute thereof. For it is essentially negative, while 
Brahman is really not negative. Nor could it be an attribute of Brahman; 
(for according to the opponent, Brahman is devoid of qualities). 
Thus the existence of the world is not contradicted by scriptural texts 
speaking of reality as non-dual. The existence of the world is established 
by the sources of knowledge (prama^as) relevant thereto. Their 
verdict is further confirmed by scriptural testimony. 
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The iignificance of the expression Advitiya {the view of the 
visistadvaitin.)' 

The real significance of the text—“Reality exists one only and 
without a second {advitiyaf' —may now be explained. The person who 
is considered advitiya is one who neither has. nor had, nor will have 
an equal or a superior capable of being counted as a second. How 
could the world be referred to as a second when it is but a small fraction 
of the entire collection of entities which constitute His possessions and 
which are under His sway {vibhava) ? The statement “The paramount 
ruler of the Cola country now reigning is without a second in this 
world"—is intended to deny the existence of a ruler equal to him. It 
does not deny the existence of his servants, sons, consort and so on.' 
Similarly, the whole host of devas, asuras and men. the four-faced 
Brahma and the cosmic egg form but a small part of a drop from the 
ocean of the greatness {mahimd) of the possessions (vibhuti) of 
Lord Vis^u who is the Lord of all, who is touched neither by sorrows 
{klesas) nor by merits, demerits (karma) or {vipakaf and so forth, and 
who is the seat of the sixfold qualities of knowledge (jn^na) and the like, 
and whose greatness cannot even be conceived by the mind. Which 
person, who counts with his fingers the oceans as seven, is capable of 
counting the waves, foam, bubbles and drops of water found therein ? 

Just as the presence of the rays of the sun is not contradicted by 
the statement—“There is but a single sun in the sky, and not two’*— 
and just as when objects are counted the number {S 2 nkhyd\ which is 
different therefrom is not counted, in the same way in which the 
objects are counted, even so when Brahman is declared to be without 
a second, the existence of His possessions is not denied. Texts such as— 
“All beings constitute but a quarter of Him, three-fourths remaining 
immortal in heaven"®—declare that the entire cosmos is but a mode of 
Brahman. 

Other ^ruti texts in support of the siddhantin’s view 

Sruti and smrti texts, such as the following, purport to show 
that the world is a mode (prak^ra) of Brahman. “His possessions are 


2. Yoga Sutra, 1, 24. 


3, Puru^a-SQkta. 
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so immenio. He is greater than these".^ *‘That wherein he does not 
cognise anything other than Brahman is the highest of all (BAuma)";” 
••He is sure to be afflicted with fear who sees anything as different from 
Brahman (i. e.. anything as not belonging to Brahman)”:* “He before 
whom the cosmic egg and the entire universe pale into insignificance, 
just as an atom does before Mount Meru.” 

The world cons sting of objects which are liable to modification 
and which are either moveable or immoveable exists for purposes of 
speech. The unchanging and ultimate cause of all these is sat alone. 
Just as sparks are not dififerent from fire wherefrom they take their 
rise, even so the effect is not different from its cause. That the effect is 
not different from its cause is shown by numerous illustrations, such as 
clay, iron, seed and so forth. Without being nourished by Brahman’s 
power, fire would not be capable of burning even a blade of grass; 
water would not be capable of drowning; and the wind would be unable 
to move. “By an understanding of the one Supremo Being, all become 
known." 

With the aid of scriptural texts such as the foregoing and smfti 
texts based thereon, it is learnt that the world constituted of sentient and 
non-sentient objects derives its very being fro.Ti the fact of its having 
Brahman for its soul The possessions of Brahman are not contradicted 
by these passages. 

Refutation of the view that the world is illusory: 

Should it be contended that their existence is denied, then it 
would follow that all activities, sacred and secular, nay even the 
knowledge of Brahman would cease to be; because everything (other 
than Brahman) would be illusory. I have already refuted the contention 
that although objects are in fact illusory, perceptual experience and the 


4. Purusa-Sdkta 
5 Chand Up.. VII. 14. 1. 
«. Tait. Up., II. 7. 
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/ike are not contradicted, in so far as objects are said to possess 
phenomenal reality {vyavaharika satyatva). Thus, it follows that, since 
the world is the possession of Brahman, its existence is not contradicted 
by the knowledge afforded by the upanisads. namely, that Brahman is 
without a second. 

The objector might ask: If the world exists, how could negative 
judgments (such as * There is no jar”) arise? We ask him in reply “If the 
world were non-existent, how could affirmative judgments (like “There 
is a jar’*) arise?. 

The umenabiliiy of the view that the world is at once sat and asat,. 

("Should it be said that since both negative and affirmative cogni¬ 
tions do arise, the world is at once sat and asat^ it is replied that) sat 
and owat cannot characterise the self-same entity; for they are contradic¬ 
tory qualities 

When contradictory qualities are attributed to the self-same entity 
on the strength of contradictory cognitions of‘existence’ and *non 
existence’, there is no certainty as to which of them is true. For this 
reason, the Jains declare that existence and non-existence could be 
attributed to the world. 

« 

Since the cognition of non-existence presupposes awareness of 
existence, the Sankhyas maintain that the world is a always characterised 
by existence. 

In order to get over the contradiction presented by the mutually 
opposed qualities arising from the cognition of existence and non-exist- 
tence, some thinkers, rejecting both the features of reality and unreality, 
assert that the world cannot be defined either as sat or as asat (sadz- 
s&d2Lnirva,cdiniysi.) 

Finding that in regard to different times and places, both existence 
and non-existence could characterise jars and other objects, yet others 
believe that both existence and non-existence may characterise the world 
on the basis of certain well-defined spatial and temporal differences. 
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When doubt is engendered as a result of the keen controversy that 
rages between these rival theorists, a decision in regard to this matter 
is arrived at by us in accordance with the Mimamsaka theory. 

df a person were to cognise the jar as being at once existent and 
non-existent, then only could the contradictory features of ^afva and 
asafva be attributed to the jar simultaneously. Since our cognitions 
take the following from—“This exists here at this moment" or ‘‘It is not 
here at present’’—as a consequence of differences of space, time and 
states, it has to be inferred that, on the basis of such distinctions of 
space, time and states, satva and asatva could be attributed simultan¬ 
eously to the jar. Hence, it may be concluded that reality and unreality 
may both be attributed to the jar and the like on the basis of differences 
of space, time and so forth. This doctrine need not now be considered, 
as it has already been refuted. 

Relation with space and time is intelligible only in the case of sat 
(i.e. The asat could not be in contact with space and time). How. 

then, could it be maintained that the unreal acquires reality with the aid 
cf its relation with space and time ? For relation (sambandha) is what 
is found in two relata. Thus the real (sat) always possesses the feature 
of reality. It is impossible for causal factors, however powerful, to 
create the quality of existence in what is essentially unreal. Hence the 
universe which has a beginning and end must be included in the category 
of reality. It has already been said that what does not exist at the begin¬ 
ning and in the end must also be non-existent in the middle Therefore, 
from the eertain fact of its existence now, let it be admitted that the 
world exists at all times. 

Since unreality can never be created, it always belongs to the 
unreal, as in the case of the sky-flower. There is no distinction between 
what is absolutely non-existent and what does not exist at an antecedent 
time in so far as the aspect of non-existence is concerned, (i. e., 
differences of space, time and state could neither make the unreal real; 
nor could they make the real unreal). 
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Inquiry into the significance of the text tat tvam asi, 

(The opponent may ask.—) When in the sixth chapter of the 
Chandogya Uponisod,' tak'mg the instance of Svetaketu, it is declared 
“Tat,tvam asi.’’ how could the words ‘tat’ and ‘tvam’ be assigned their 
primary meanings ? The finite soul which is afflicted by helplessness, 
misery and sorrow is referred to by the term tvam. The omniscient 
Being, who has a will that is ever-realised and who is the sea of illimit¬ 
able bliss, is the significance of the word ‘tat.’ How could these two 
which are opposed to each other even as light is opposed to darkness, be 
equated ? 


* * * * « 

0 0 0 0 0 

When the qualities found in the object referred to by the term ‘tat* 
and those belonging to the entity denoted by the term ‘tvam’ (are wholly 

opposed to one another?).the view that the terms ‘tat’ and ‘tvam* 

refer to an identical entity has been completely rejected. Whether 
characteristics such as ignorance and omniscience, suffering and enjoyment 
be taken as attributes (yisesatjias) or as secondary marks {upalakfaiias) 
of the conscious entity, in any case, the meanings of the terms tat 
and tvam must be different; since, otherwise, contradictory features 
would have to be attributed to an identical object. 

Nor is it reasonable to argue that here, as in the judgment “This 
is that cow’’i part of the primary meaning of the two terms is left out so 
that the terms tat and tvam signify only pure consciousness; for since to 
the self-luminous object two contradictory features could be attributed 
on the basis of limiting conditions such as time and place, the statement 
“This is tnat cow” is quite legitimate; whereas in the case of self-lumi¬ 
nous consciousness there is none of the limiting conditions like time or 
place to justify the attribution of opposite qualities. 

*. ♦ * « m 

. 

Moreover, since in respect of self-luminous consciousness which 
is wholly without distinctions of any kind, there is nothing to generate 
the illusion of difference, which is the root cause of misery, the ^dsiras 
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suggesting that none of its alternatives (i.e. bheda being the very essence 
of the object or different therefrom) is tenable. 

Further, since non-difference is what dispels the difference of its 
two substrates and since difference constitutes one object not being an¬ 
other, you yourself admit the essence of objects (ya.stu~sv3.rupa) as being, 
distinct from bhedabheda.. talk of the various alternatives as untenable 
and are thus vanquished by the inconsistency involved in your own 
position. All attempts to refute distinction by needless discussions, 
such as—Is it distinct or non-distinct ? Is it related to the very essence 
of objects or not?—are falsified by perception and experience and are 
thus mere waste of lungs. The cognition “blue*’is the same as the 
awareness “lotus"; for we directly get the apprehension “this is a blue 
lotus”. When conjunction (sa.myoga.) is the object of perception ^ is 
erroneous to raise unnecessary questions such as ‘‘Does it relate distinct 
objects?’* even so when scripture and perception assert the relation 
of identity (tdddtmya) of ta.t and /vam, such meaningless questions relating 
to it are knocked down by scripture in the shape of a stick (^anda). The 
scripture which is self-existent (not the work of any person) and which 
is free from all defects earnestly and repeatedly declares that the finite 
self and the supreme self are identical in this sense. 

(That the finite self and Brahman are not absolutely identical, as . 
the opponent believes, and that even in moksa the jiva retains its dis¬ 
tinctness is shown by the following description:) Dwelling in the depths 
of Brsihmanubhaiva.t the released soul experiences illimitable joy. 

Since the enjoyer perishes at the time the fruit of his labours is 
realised, moksa would hardly be sought by man. If pure consciousness 
alone is left over, we ask: For whom is moksa? 

* * ^ m m 

« ♦ * « 

The view that consciousness is the cause of the world is untenable. 

Moreover, which consciousnesj is it that has assumed the form of 
the world? It could not be the knowledge of the jar; for even in its 
absence the world is perceived. It is not proper to urge that before this 
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knowledge arises and after it perishes in moksa the world does not exist; 
for this is contradicted by perception. Nor could it be the knowledge 
of something else; for» after that knowledge perishes, other objects are 
perceived. 

The purvdLpaksin trying to justify the above contention with examples- 

The opponent may say that consciousness is one and indivisible* 
that there is no apprehension of consciousness within knowledge, for 
objects such as jars are distinct, while consciousness is not, since it is 
always present. (We may ask) In view of the fact ihat when the cloth 
is cognised, jar does not shine forth, how could it be said that know¬ 
ledge it always present ? The opponent may reply that it is only 
jar that is not manifest but that knowledge clearly shines forth. T 
objection that consciousness does not shine forth as something di. 
from jar, the opponent asks what is the precise significance of 
expression '‘something distinct from the jar '? (He goes on to add), 
it denotes consciousness, it does shine forth; and if it signifies something 
else, such an entity is not said to shine. (He continues) moreover 
consciousness which, in tts essential nature, is without a form and which 
is self-luminous is falsely taken to be manifold for no other reason 
except the multiplicity of objects known. Distinctions are neither ob¬ 
jects themselves nor their attributes; nor are they open to perception 
and inference. The belief in the multiplicity of objects known, such 
as the jar, is illusory. Hence, (the opponent asks) how could knowledge 
become manifold on the basis of phenomenal entities like the jar? 
And much less could that distinction in knowledge be considered 
real. 

The contention that consciousness b eternal:- 

(He goes on to add) Further, self-luminous consciousness has no antece" 
dent non-existence(pragoZ>/;Jvfl)(i.e., consciousness is without a beginning 
and is eternal); (for should the antecedent non-existence of consciousness 
exist, it must be apprehended by consciousness itself or by some other 
means; but) the antecedent non-existence of consciousness is not 
apprehended with the aid of consciousness itself or something else. The 
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first alternative leads to a self-contradictory position; for when con¬ 
sciousness is, its own non-existence cannot be. When consciousness 
does not exist, a congnition for which it is itself responsible—cannot 
arise’. The second alternative, namely, that the antecedent non-existence 
of consciousness is proved through some other source fares no better, 
for, consciousness is not the object of anything else. (i.e. Any prama^a 
that is to prove the non-existence of consciousness must first cognize 
consciousness before it could speak of its non-existence. But 
consciousness is self-luminous and not the object of anything 
else.) 

The contention that consciosuness is devoid of attributes. 

Besides, since distinction and so forth are knowable, like colour, 
they cannot be the attributes of consciousness. Hence, conseiousness is 
without a second. It is self-luminous. Therefore, those \yho know 
Brahman maintain that the foregoing questions regarding the various 
alternatives, based as they are on the belief that consciousness is 
manifold, are all the pranks of ignorance. 

Detailed examinatiom of the advaitc position—consciousness is 

manifold. 

■ To this we reply ‘‘Weill all this dogmatic teaching may carry 
conviction with (bltnd) believers; we are lacking in such faith and search ‘ 
for logical reasons to convince us. Like pleasure and pain, all items of 
knowledge concerning various objects and obtained by dififerent persons 
are directly apprehended as being distinct from one another.® Distinction 
is not denied to conjunction {iamyoga). desire (iccAa) and so forth 
whose distinction is revealed by the relata. Nor is it admitted that they 
are not open to perception.* 

Consciousness cannot be eternal, all—pervasive and unitary 

“If consciousness is admitted to be eternal and all-pervasive, then 
all objects should shine forth at all times or none at all. It would not bo 

7. Vide Atina-siddhi p. 35. 

8. This and the succeediag stanza Have been clearly elucidated in Sru/a/vra- 
a^iJed. Jijnlsadhikarsna p. 89 (Nirnayasagara Press Edition.) 
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appropriate to seek to explain why certain objects alone shine and not 
others on the basis of the proximity or otherwise of objects known; for 
like ether (akaia), consciousness is admitted to be all-pervasive. Nor 
could this be explained on the basis of the differences in the causes of 
l^n owledge; for knowledge is eternal and has, consequently, no cause. 
Nor yet could it be explained on the basis of the diversity of knowledge 
itself; for you advocate the theory that knowledge is tingle. It would 
then follow that knowledge of sound and the like would have to arise 
even in the case of the deaf and the blind. Besides there would be no 
room for the distinction of teacher and pupil." 

Unttnability of the contention that there is nothing apart from 
consciousness. * 

The opponent may object and say, “On our theory there is no 
•all objects’ distinct from consciousness. Hence, there is no propriety 
in your dogmatic charge that all objects should always be revealed’*. 

To this we reply, **Well. tell me whether they appear 
but are not different from consciousness. If the former, your 
explanation of worldly and sacred knowledge is attractive indjed.* 
Since, on your theory, neither words nor their meanings shine forth, 
(it would be impossible to understand the world and much less the 
teaching of the scripture). If the latter, your view that consciousness 
is single would be in jeopardy; for, if the world with its manifold forms 
is consciousness itself, then consciousness too must be equated with the 
world and would thus come to be manifold “ 

The contention that avidya is the cause of the world and that it is 
difficult to define it as different and as non-different 

The opponent may say that since the world is the handiwork of 
avidyS (which cannot be described as being distinct or nondistinct), 
there is difficulty in deciding whether it is distinct or nondistinct from 
consciousness. But this is untenable: for avidyd is like a waxen jewel 
which is in contact with the fire of reasoning. To explain the matter 


9. Compare ^tadusapi, Samvidadvaitabha^gavada (33) 

10. Compare Prakarai^apaiicika^ 8. 
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fully—,If avidya is said to be merely the absence of knowledge (i.e., if it 
is a negative principle) its nature would be indefinable {nirupikhya- 
svabhava.), it cannot be responsible for anything (i.e. for creating the 
world.) 

What is the significance of the negative particle in avidyal 

(If avidyS is something distinct from vidya (i.e. if it is a positive 
entity) it would be ludicrous to hold that it is indescribable. (Your) 
statement that uviVa cannot be described as being distinct or non-distinct 
from vidya, but that it is really an entity different from vidya is indeed 
a fine piece of reasoning! If you were to urge that even 
this character of its being distinct from vidya is illusory, we reply that, 
if so, avidya itself would in truth be vidya. And we may ask: when 
consciousness is pure and is not insentient, while avidya is the reverse, 
why is avidya not considered to be distinct from vidya ? 

What is the term vidyl occurring in a\idy& ? 

Is vidya^ whose negation is said to be avidya, consciousness itself 
or the known or the knower ? If it is either the known or the knower, 
avidya cannot be removed by either of these; for avidya (ignorance) 
cannot be dispelled by anything other then knowledge. If vidya is 
knowledge itself, avidya could not possibly exist, since knowledge is 
eternal. 

Further, M avidya is the opposite (contradictory) of vidya 
ignorance cannot exist anywhere; for the entire world is pervaded by 
vidya which is without a second. If avidya is said to be a negative 
principle, or something other than vidya or something opposed to it, 
then (you have to abandon the theory that consciousness (santvit) is 
without a second. 

Asrayanupapatti-ayidya cannot dwell in jiva. 

Moreover, for whom is this avidya^ (You may reply that it is) 
for the jiva. (We ask) who is a jiva? If you were to say the jiva is rhat 
to whom avidya is ascribed, (we reply that) this leads to irreconcilable 
mutual dependence (anyonyaSraya): for there coul4 be no avidya in the 
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absence of thojiva, and there could be no jiva. without kvidya. It could- 
not bo said that this is similar to the relation of seed and sprout; for it 
is impossible to ascribe origination to theyiva. 

Nor is Brahman the substrate of av/Vfya. 

If ayidya is said to relate to Brahman, (we ask) how could the 
omniscient Being be subject to delusion? The character of being afflicted 
by the delusion that the body is itself the self—a delusion born of av/dya- 
cannot be attributed to Brahman whom the scripture declares to be 
omniscient and whose omniscience is said therein to constitute his 
essential nature.^^ 

Should it be urged that, since it implies apprehension of diversity 
omniscience must be considered illusory, (we ask the opponent): For the 
same reason, why should we not treat omniscience, like sa.bdinta,ra., and 
so foith, as being other than unreal? Just as iabdintara., abhyisa.^ 
sankhyi}’^ and so on, which imply apprehension of difference and 
which mark off one sa^/ra from another and are considered real, why 
should not omniscience be treated likewise (i.e., as real)?^^ 

If ignorance were to exist in the omniscient and the eternally free 
being, even as darkness exists in light, then ignorance could never be 
removed therefrom by anything whatsoever. 

If it be said that the texts referring to omniscience and other 
qualities have only validity (wyavaharikaprsim^nya), while those speak¬ 
ing of non-dualism alone have absolute (tativiA^a-pramanya) we reply 
that for such a distinction there is no other basis excepting your own 
dogmaiic assertion. 


11. Compare xada 19. The alteroative which conceives avidyi as 

samsargabhava is here criticised 

12. Vide Purva-mimafnsa. II. ii sections I, 2, 7, 8. 9, H. iii. 11. 

13. cf. Srutapraka§ika. Jijnylsadhikaratia— ‘sastrabhedahh karmabhedo v& *' 
The FrSbhSkara view is that the second chapter deals with ^astrabheda; while the 
Bhitta theory ii that it is devoted to a discussion of Katmabhed^. 
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(If avidya is treated as the mutual non-existence of ySa/ia 
(knowledge) it will have yidy^ for its pratiyogin (that which is denied) 
and Brahman for its &sraya (supportj; and since yfiana (knowledge* 
samvit) is identified with Brahman itself, your position really amounts 
to this, that Brahman is at once the &sraya and the pratiyogin of avidy^. 
Against such a position we ask:) How can Brahman which is through 
and through of the same nature and which is the Highest Reality possess 
the two mutually opposed qualities of being the ahraya (basis) and the 
pratiyogin (what is denied) of avidydV^ If the opponent were to reply 
that, in its aspect asthejiva (pratyak). Brahman is the basis of av/Vya, 
and that in its essential nature it is the fatiyogin. (we ask) whence these 
two aspects ? To the possible answer that this distinction of 
aspects is the result of avidya. we reply that, since avidya, 
in its turn, depends on this distinction, your position is once again liable 
to be charged with the defect of mutual dependence (i.e. the fallacy 
of mutual dependence vitiates both the alternatives viz.,'that avidyJ 
relates to the jiva and that it relates to Brahman). 

There is no escape from anyonydsrzya du^ana by stating that 
av dya i5 an avastu {unreality). 

Should the opponent contend that his position really escapes the 
defect of mutual dependence {anyonyairays) in as much as avidya is an 
unreality (avajrw) we ask: Then in which entity (yasiu) do you notice 
anyonyairaysi) to be a vitiating factor? (i.e. one who rejects everything 
other than Brahman as illusory cannot cite an object (va^/w) where this 
defect is met with). The character of being a vajrw is not responsible 
for the charge of anyjnya /raya being levelled; but when a thing is said 
to depend for its very existence on its own product, this defect arises. 
Therefore, it is no proper reply to urge that since av/dya is an unreality 
your position is not open to the charge of awyanyjjraya. 

Avidya csinnot be ava^/w {unreal) 

Moreover, if avidya is wholly unreal (avastu). we ask: How then 
does it come to be responsible for worldly activities (vyavaAara) ? Wholly 

14. cf. ^atmiasani vEda 19. Here the view that treats avidvi as anyonyabhiva 
(mutual non-existeace of knowledge) is critically considered. 
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fictitious entities like the sky-flower are never noticed to serve the ends 
of practical life (ar/Aakriyakari). And your very statement that avidya 
is a fiction hardly establishes that it is fictitious. If the opponent were 
to argue that reality is denied to avidya by the negative particle found 
in the compound word ‘a-vai/M’, we reply that the negation is negated 
when single, uncompounded words (vya^ra) like ‘jar’ and ‘cloth’ are 
used to refer to the world which is the handiwork of avidya. Therefore* 
the opponent must not think of saying that avidya is neither real nor 
unreal and that, while distinctions are unreal, they appear to be real 
on the strength of avidya. 

ijavWya single or m&nifold'i Is the bound soul which is its snbstrsite 
unitary or m&nijold ? 

State wehther the avidya posited by you as generating and 
explaining the world-process is single or manifold. State also whether 
its substrate, viz., the soul in bondage is only one or many. 

.Avidya cannot be single : 

If avidya is single, this unitary ignorance, having already been 
expelled by the realisation of Brahman attained by Suka, your effort, 
to secure final release (moksa) would indeed be wholly unnecessary. 

The contention that ^uka and others attained mukti is not true. 

It may be argued (by you as follows—) “In reality there never 
existed persons such as Vamadeva and Suka; it is only if they existed, 
it could bo argued that avidya, having already been dispelled by their 
realising Brahman, does not exist at present. Distinctions such as 
“released souls” and “south in bondage” are projected by my ignorance; 
for they are perceived, like the world of multiplicity cognised in my 
dreams. The scriptural text, asserting that final release was attained by 

them (i.e., Vamadeva and others) as a result of the realisation of 
Brahman, is as invalid as dream utterances concerning mukti’’. 
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RefutB.WQn of the 2Lbo\e contention 

We may meet this line of argument thusT-Hpw. is another person 
who contends that the world is projected by his ayidya refuted by you ? 
The self-same reason which you advance to prove that the universe is 
projected by your avidya is also open to him like jarvaynasiddAi (i c. 
even as the claim that the Buddha is omniscient can also be made on 
behalf of Kapila). 

As your doctrine is thus torn by mutually ooniradictory assertions, 
you seem to argue not because you have a case, but because you must 
be saying something. Just as the statements relating to their (i.e., 
Vsmadeva and others) release are no better than dream utterances, your 
propositions also (viz. that the world is a creation of your avidya and 
that you must, therefore, endeavour to get rid of it) must share the 
same fate. Hence, your effort to secure mok§a. must indeed be futile. 
Again, if you could maintain that the scriptural passage mentions that, 
as a result of BraAma-ynana, mukti was attained by Vamadeva and 
others even when it was not attained, we might equally well say that 
your statement also speaks falsely of mukti as realisable in the future, 
when, in fact, it is not to be realised. The very examples you adduced, 
namely, utterances found in dreams, could be cited in support of the 
opposite contention. 

(Perhaps your reply is—) ’‘Such a position, viz. that mukti is 
not something to be realised in future is not unaccepatble to me, because 
the self is eternally free from bondage and because freedom is ever 
existent.’* Against this it may be urged that since, on this view, all efforts 
to secure BraAma-vidya are wholly superfluous, your position amounts 
to invoking in ceremonies just those devils which are intended to be 
exorcised by them. 

The contention that woA:§a is an eternsilfy existent state ; it has only to 
be rendered manifest through dhyana etc. 

The opponent may contend that, although mok$a is an^ eternal 
state, it is obscured by ignorance and appears, on that account, to be 
nonexistent; and (he. may. add) that the fruit of knowledge, isr the mani- 
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festatioD of mok^a (which has so far remained concealed). The pre¬ 
sence of gold on the hand being forgotten, it is searched for; and after 
realising that it has all the while been on his hand, a person rests 
content. Even so, it is because of the failure to realise the true nature 
of the self which is ever free, that bondage is caused to the samsarin^ 
and the nature of the self is manifested by knowledge of Brahman. 

The unintelligibility of the notion of abhivyakti {manifestation .) 

Our reply to this is—Tell me what is meant by manifestation 
{abhivyakti) which is said to result from the knowledge of Brahman 
Is it consciousness which is the very essence of self-luminous intelligence? 
Or is it the knowledge am Brahman’* ? It cannot be the first: for 
consciousness which constitutes the very essence of Brahman, being 
eternal, cannot be the result of Brahma-vidya. Nor could it be said 
that “manifestation" is merely the knowledge "I am Brahman*'; for 
on your theory, such a knowledge is itself Brahma-vidya. And how, we 
ask, could it be treated as the result of the latter ? 

Moreover, on your view, this knowledge arises from upanisadic 
texts such as *That thou art* (tat tvamasi). And, on the principle 
that whatever has a beginning must have an end. the fear (that mok§a, 
may be lost at any time) may afflict even the released soul. 

Avidya cannot be an obstacle to Brahma-jnina. 

Besides, the wise have defined pratibandhaka (obstacle) as that 
which prevents the appearance of the efiect even in the presence of all 
the causal factors necesssary therefor. In the present case, what was it 
that was ready to emerge through the operation of its causal factors 
but failed to appear being prevented by the obstacle of ignorance 
(avidya)? It cannot be mukti; for it is ever-existent. Nor could it be 
the knowledge 'T am Brahman"; for, in the case of souls in bondage, 
the full complement of causes necessary for the birth of the apprehension 
“lam Brahman*’ not being present, how could it be said that this 
knowledge is counteracted by avidya ? As. a matter of fact, thi;$ 
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knowledge does not arise at present, not because it is prevented by 
counter-acting forces, but because of the absence of causal factors. 
Hence your position is beside the point. 

Refutation of the view that there is only a single soul. 

Further the belief that there is only a single soul (in the universe) 
is really unacceptable;” for. on your view, ignorance (av/dya), 
association therewith and the character of being jwa are only illusory 
(j.e, when the very notion of jiya is deemed illusory, its being single 
must be equally so). 

The suggestion that the Jiva is one. since it appears to be so, i*, 
contradicted by experience; for souls bound to sams&ra do appear to us 
to be innumerable. The activities in which bound souls are engaged till 
the cessation of the cycle of births and deaths are not later shown to bo 
false and are thoroughly unlike dream experiences. The unity of 
the self sought to be established by reasoning could be disproved by 
reasoning iteslf. 

Other souls which possess conflicting thoughts and activities and 
whose existence is inferred from their diverse behaviour cannot be argued 
away any more than each person could explain away his own existence* 
The fire whose existence is inferred is certainly different from observed 
instances of fire. Similarly where is the difficulty in considering that the 
souls whoss existence is inferred from the behaviour of others are distinct 
from the self of which each person is directly aware ? If it is not 
conceded that the presence of other selves is inferred from their beha— 
viour. all activities, sacred and secular, would cease. 

^ 0 m m m 

It is futile to contend that the distinction of consciousness into 
•knower’ and ‘known* is due to manifold limiting conditions. For (if 
that were so), the distinction between the various parts of the body 


15. cf. ^atad5§a^lf vadt 6l. 
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such as the head and hands must lead to a belief in a plurality of selves 
within the selfsame body. Besides, if there be only one soul (in the 
universe), it must experience what is happening in all places, just as the 
injury to the head, hands or feet is felt by the organism. 

(On the basis of the observed fact that the soul does not 
remember its own experiences in former lives, the opponent may assert 
that it is unnecessary for the self to know what is happening elsewhere. 
To this we reply that) the self does remember its experiences which took 
places in the remote past (in former lives) because of factors, such 
as death, torment in hell and birth-pangs. But as regards what takes 
place simultaneously (there being no remembrance), the substrates 
of these experiences cannot be mixed up. How then could the delusion 
that there is only one soul arise ? 

m m 

♦ • « 

4i * « 

• « * 


Thi untenahility of the view that there is a pluraliy of jivas each 
having its own avidya^ 

It cannot be maintained that social activities can be explained 
on the.basis of a plurality of souls each of which creates, with the aid 
of its-individual avidya, objects perceptible only to itself. How could 
/ivfl/, who are, severally confined within their own dream creations and 
whO; are totally ignorant of the activities , of others, carry on worldly 
activity which is. possible only to a group of persons interacting with 
one another ? 

Being endowed with qualities like self-luminosity and unity, 
consciousness cannot be said to be without a second (a,d\itiya.) 

Self-luminosity, unity, all-pervasiveness and eternity posited by 
you as the characteristics of consciousness really contradict your thesis 
that consciousness is without a second (adviti;^a). It is idle to argue 
that these are not the characteristics of consciousness, but that they 
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constitute its very being; these features of consciousness namely, self¬ 
luminosity, unity and the like are distinct from one another; besides, 
while the existence of consciousness is accepted on all hands, keen 
controversy rages regarding its nature (or characteristics). It cannot 
be urged that these are illusory and, hence, do not contradict the 
theory of non-dualism. For these qualities ace learnt from upanisadic 
texts which aim at revealing the true nature of reality. 

If, as you say. bliss, self-luminosity, eternity, greatness and the 
like are really the essence of Brahman (and not its qualities), let this 
position be clarified by you. (You must say that) terms such as ‘bliss* 
either stand exactly for what the word Brahman signifies or that what 
are signified by them belong to him (i.e., they are its attributes) ; or 
they alone go by the name of Brahman. 

(None of these alternatives is tenable; for) on the first alterna¬ 
tive, there would be no need to employ these different expressions in 
daily life and in scriptures (the term Brahman being quite sufficient). 
Besides, as already pointed out, while Brahman is posited as the cause 
of the world, rival philosophers dispute its nature; hence, they (i.e.. 
Brahman, bliss and so forth) must be distinct. The second alternative 
is scarcely belter; for with these for its qualities. Brahman would* 
certainly come to be regarded as having distinctions. On the third 
alternative, since each of these (i.e., bliss and the like) is itself 
Brahman, there would be a plurality of Brahmans. To obviate this 
difficulty, it might be said that all these together eonstitute Brahman 
even as a collection of trees constitutes a forest. (But even this would 
fare no better, because, on your theory. Brahman is a partless whole 
of reality.) 


0 0 0 0 

0 0 0 0 

(It is unreasonable to argue that these descriptions really teach a 
partless whole of meaning (sikhandartha), just as the statement “The 
sun is resplendent and luminous” denotes a single, partless reality). 
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For the luminosity and splendour existing in the sun are really diffe¬ 
rent; and you cannot cite anywhere an instance in support of your con¬ 
tention that a partloss whole of meaning is conveyed by the text.“ 

The untenability oj the contention tha.t these are not qualities but refer 
to the absence of certmn features- 

It may be urged that, since the terms jnina. ^nanda. and the like 
merely refer to the absencs of non-intelligence, suffering and so forth, 
and thereby denote only a unitary entity, Brahman could not bo said to 
be possessed of distinctions. But this is futile; for this absence must 
be either real or neither real nor unreal. (None of these is acceptable, 
for) the first alternative would imply that Brahman is endowed with 
distinctions. On the second alternative, it would follow that Brahman 
is non-intelligent. And the third alternative has already been refuted. 
Besides, on that view, Brahman would scarcely be different from 
objects like the jar. Moreover, so long as the terms Jnana, ananda 
and the like are not taken to signify the features opposed to non-intelli¬ 
gence and the like which are said to be excluded they could not really 
be said to have been eliminated; even as terms signifying the character 
of non-intelligence {ja^atva) are incapable of denying these qualities. 
(Taking his stand on the view that negation is merely the perception 
of an object when some other perceptible entity is not cognized (e. g. 
the negation of the jar is no other than the perception of the bare 
ground) the opponent may argue that Brahman is non-dual, since the 
absence of non-intelligence is no other than knowledge of pure Brahman, 
and not an attribute thereof. But even then it would follow that 
Brahman has distinctions (since knowledge of Brahman will not convey 
the idea of the absence of non-intelligence, sorrow and the like so long 
as intelligence, bliss and the like are not attributed to it). 

It cannot be contended that the world is distinct from sat and asat 

Is it perception and the like or scripture that establishes the theory 
that the elements and what is born of them are distinct at once from 


16. cf. vada 38. 
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reality and unreality ? Each one knows for himself that perception 
and other pramanas reveal their respective objects as something^Spedific. 
The cognition of a blue flower in front of the perceiver is not of the 
same form as that of a white crystal. The apprehension of milk as 
something sweet is not of the same kind as that of mibrgosa as something 
bitter. Thus, all items of knowledge, sacred and secular, are marked 
off from one another. 

(The opponent may argue as follows). “True, distinct cogni¬ 
tions do arise; but they have no basis in fact.*’ (To this it may be 
replied that) if the presence of varied cognitions is admitted, the cause 
of these must be ascertained. And the senses and reason are their well- 
known causes; for these cognitions arise whenever they are present. 

The relutation of the view that pratyak§a cannot perceive difference:— 

The opponent may hold the erroneous view that distinction 
(bheda) cannot be the object of perception, since the object itself 
(svarupSL) and its distinction from other things (bheda) cannot be appre¬ 
hended either simultaneously or in succession, and since these two 
apprehensions are not identical.” This false view is due to the failure 
to realise that sva.rupa and bheda are non-different. 

In the light of the pratiyogin (that which is denied), the object 
itself which is revealed by perception is responsibile fou the apprehension 
and belief in multiplicity (bheda-\y2Lvah&ra) ; just as the knowledge of 
an object in itself leads to manifold negations and just as an object six 
inches long may (in the light of objects longer or shorter than this) bo 
considered short or long. 


17. (Akhait^davskyarthabhangavlda.) 

Those who do not subscribe to the notion uf difference {bheda) may argue as 
follows.- 'Whoever accepts the notion of difference believes that it is open to perception. 
Let him state clearly whether the apprehension of an object itself (xvarupa-graAana) 
and the apprehension of its distinction from other objects (bheda-grahai^a), which are 
both the result of perception, are identical with or different from each other. If they 
are distinct, it may be asked, does perception grasp an object or its distinction from 
others or both these ? If perception is said to grasp both, there is the further question .* 
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Thus the character of possessing distinctions cannot be denied 
to the world since it is perceived to possess diverse well-defined shapes 
and forms. 


« * * 

(Having shown that perception does not establish that the world 
is sadasadvilak§ana the author proceeds to show that scripture also 
fails to establish that point.) 

Since scripture speaks of what has to be accomplished {karya 
it cannot be considered an authority in this matter (i.e., with regard to 
matters of fact, namely, siddha). Even if it bo considered authoritative 
in this regard it cannot be said to teach this unintelligible doctrine; for 
the different elements of your doctrine do not fit in with one another. 

(Here it is shown that inference too fails to establish that the 
world is indescribable as sat or asat). 

It is argued that avidyi and its products cannot be described as 
unreal (asat), since they are perceived and that it is equally difficult to 
define them as real (su/), since they are later contradicted. But this 
does not stand to reason; for (it may well be asked) why should not the . 


Are both these grasped simultaneously or in successien ? Svaripagraha^a and 
bhedagrah^r^a cannot be identified as one; for to treat them as identical would amoun t 
to attributing to the self-same experience the contradictory qualities of not depending 
on a pratiyogin (in the case of svArupagraha^a) and depending upon pratiyogin I'm the 
case of bhedagrahar^A). It it equally diflScult to treat them as distinct; for, if perception 
vere to grasp the objecs (svarupa) only, clearly it cannot apprehend bhtdo. And 
perception cannot grasp difference only; since the cognition of difference presupposes 
apprension of rvnrupa. Nor is the view that perception apprehends both rvnrupa and 
bheda tenable; for this apprehension must be either simultaneous or successive. But 
it cannot be simultaneous, since knowledge of difference presupposes cognition of 
svarnfMi and remembrance of pratiyogin ; while svarixpagrahwa does not stand in 
need of any of these. Nor could svarnpa and bheda be grasped in succession; since 
pciception is momentary and cannot last until the experience of bheda which occurs 
only at the next moment. 

Vide Prame^am&la of Vatsya Varadaguru. Annamalal Uniyersity Journal. 
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world be treated as real (sat), since it is perceived, and as unreal (asai), 
since it is later contradicted? Hence it is clear that this notion of avidyt 
^ignorance) is posited by you in ignorance. 

Is the mithy&tva. of the world real or unreal ? Either aaernsitive goes 
against the advaitic position. 

Is the character of unreality (mithyatva) attributed by you to the 
world of multiplicity unreal or real ? It cannot be the former; because 
if the unreality of the world is itself phenomenal, then the reality of the 
world becomes irrefutable. It cannot be the latter, because if mithyatva 
were real then your theory of non-dualism would have to be given up. 
As already pointed out, all pramanas are known to us as marking off 
their respective objects from their opposites (asat) and from their 
distincts (arthantara). For example, when there arises the awareness, 
‘The jar exists.” it rules out the assertion of the ncm-existence of the 
jar or of the attribution of clothness to the jar. 

The opponent may try to meet this by arguing as follows.—“In 
the cognition “The jar exists’, the word ‘jar* conveys either the same 
meaning as ‘existence* (Brahman) or something else. If it is the former 
it would follow that reality is non-dual; (because other propositions like, 
this, ‘the cloth exists’, “tree exists” and so on will convey the same 
idea, viz., existence); if it is the latter what is signified by the term 
•jar* “must be incapable of being defined either as sat or asat (sada- 
ssidanirvacunlya), (because the term ghata would then imply some¬ 
thing distinct from existence (stidvilaksa^a) and would at the same time 
be (asadvilaksana) something positive. 

To this we reply that, if so, you would have to admit that 
Brahman also, like the jar. is indescribable as sat or asat; for the 
cardinal teaching of the upani§ads is “Brahman exists*’ (asti Brahman). 
And you yourself have established, with the aid of vedic texts speaking of 
Brahman being bliss (mania), reality (s&t), and knowledge (ihdna), 
that Brahman is distinct from bliss and the like. (Logically, in youi 
atatement: The world h sadasadanirvacamyA* the term **world** must 
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lignify something different from what is describable as sat ro asat) 
Therefore, it is impossible for you to speak of the world as being distinct 
from reality and unreality. What is said of one instance should apply 
to all identical or parallel instances. 

The knowledge of satts (existence) arising in the cass of objects 
like the jar does reveal the reality of diverse configurations of objects. 

Existence (sar/a) is no other than the continuity of objects along 
with their specific and well-defined forms or configurations which are 
responsible for their distinction from similar isajat'wa) as also from dis¬ 
similar {viiatiyd) objects, (i e. from objects of the same class as also 
from those belonging to other classes.) And it (^a/ta) is no independent 
entity. How, then, is it at all possible to speak of non-dualism ? It it 
impossible to deny the apprehension of diverse configurations. 

In the very act of denying dharmas^ the ground on wh\ch the denial is 
made shows Btahman to be endowed with dharma. 

As regards your statement: What is known (i.e. satta) cannot be 
an attribute of knowledge (Brahman), (we ask:) From this statemens 
is anything established regarding sa.mvit (consciousness) or not? If it 
is the former, your doctrine of non-dualism would hive to be sacrificed;*** 
If it is the latter, your effort is wholly wasted. 

Therefore, various cognitions which are clearly and readily known 
to be distinct from one another cannot be identified with objects like the 
jar which endure (i e., are not momentary, like cognitions.) 

Refutdition of the contention th^t the invariZiblQ concomitance of know¬ 
ledge and the known establishes their identity. 

18. A variant reading IS'paksapita*. On this reading the text would mean— 
“If the former, you must be considered partial rin as much as you attribute 
nirdharmakatvo (the character of having no qualities) to Brahman, while denying all 
other ^ attributes even when they are established by various pramipas.) of 
^rutoprikdbika. . - 
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The opponent may argue that objects are not distinct from know¬ 
ledge, since they are invariably cognized together. The wise declare 
that the term self-luminous {swayampr&klsa) denotes that which is 
able to manifest itself without depending on anything else. That object 
which remains unmanifest so long as another does not present itself 
cannot be considered to bo distinct therefrom; just as the falsely per¬ 
ceived double moon is non-different from the real moon.^* When know¬ 
ledge (v/, nana) is not manifest neither the self nor the object is revealed. 
Therefore, the world-process is an illusory presentation of knowledge.; 
To this we reply that distinctions, being established by perception which 
is of superior validity, cannot be explained away by your reasoning.) 
To explain it fully.—In the cognition “I know this*’, each person 
realises in his own experience clearly and distinctly that the three— 
the knower. the known and knowledge—shine forth separately and 
without being mixed up with one another. Inference cannot go against the 
evidence of perception. Surely, it is neverr inferred that fire does 
not burn, since it is a substance. 


Moreover, (in your argument that since thought and things 
always go together, they must be identical), the hetu (reason) is liable 
to be charged with the defect of viruddha. For ‘going together’. 
necessarilly implies two objects. Surely knowledge cannot be said to 
be manifest along with itself; (it can only be* manifest along with 
some object or other). Further, if (on your theory there is no universal 
(siminya) apart from the different particulars) what goes by the name 
of knowledge must be unaccompanied by what may be called knowledge 
in general, each item of knowledge must be said to be manifest in 
association with all objects; but it is not so.*° 


19. cf. Sahopalambbaniyamidabhedo oiladaddbiyob I 
BhedaS ca bbranti vijnanai d[§ya indBvivSdvaye || 

to. Though this stanza is found earlier in the printed books and manuscripts, 
this appears to be the proper place. 
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The opponent may argue that in the state of deep sleep, the stream 
of pure consciousness alone shines fofth uncontaminated by objects such 
is the jar. Therefore, objects are not distinct from knowledge. Know- 
led ge (xnmv/t) alone is real; while objects are unreal. 

To this we reply that it is the prattle of one who fails to realise 
the contradiction in one's own statement; for there could be no 
invariable presentation ef thought and things together, if the two were 
really identical. Moreover, if consciousness could manifest itself without 
objects, the latter too must present themselves in the absence o{ 
consciousness; even as the jar may manifest itself without the presentation 
of the cloth, which, in its turn may present itself without the awareness 
of the jar. 
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